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Abstract

Baghdad held a strategic position as a center of intellectual brilliance and Islamic civilization,
while Andalusia emerged as one of the most advanced Islamic civilizations under the Umayyad
dynasty. This comparative study is crucial for understanding how scholarly networks
influenced the development of hadith scholarship and the respective contributions of these
regions, given the scarcity of systematic comparative studies on hadith studies in these specific
areas, particularly between Baghdad and Andalusia. Employing a qualitative method with
historical and comparative analysis, this research aims to examine the characteristics and
comparisons of three key aspects: al-rihlah, teacher-student networks, and written works
before the 5th century Hijri. The findings reveal that scholars in Baghdad undertook al-rihlah
to Mecca, Medina, Kufa, Basra, Syam, Yemen, Maghreb, Khurasan, and Samarkand to obtain
elevated chains of transmission (‘uliiw al-isndd) and leveraged the city’s central position as an
intellectual hub. In contrast, Andalusian scholars conducted expansive al-rihlah to the Levant,
the Hijaz, Baghdad, and Egypt to strengthen their sanad and collect hadith manuscripts. The
scholarly network in Baghdad exhibited dynamic mazhab interactions, whereas in Andalusia, it
was hierarchical-territorial and predominantly centered around Maliki scholars such as Yahya
al-Laythl. Written contributions in Baghdad produced diverse genres, primarily dominated by
kitab al-rijal and al-musnad, while Andalusian works focused extensively on syarah and

transmission pathways of al-Muwatta’, establishing a dominant trend.
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Introduction

Baghdad held a strategic position as a center of intellectual and civilizational
excellence in the Islamic world. As depicted in Tarikh Baghdad, the city was home to
numerous renowned scholars and intellectuals, adorned with magnificent structures
such as mosques, marketplaces, and exquisite public baths.! On the other hand, for over
700 years, Andalusia in Spain stood as one of the most advanced Islamic civilizations
under the Umayyad dynasty. During this period, the region became an ideal model of
integration between culture, religion, and science, achieving remarkable progress
across various fields. Cities such as Cordoba, Granada, and Seville emerged as
unparalleled centers of education, innovation, and tolerance in Europe at the time.2

As pivotal centers of civilization, Baghdad and Andalusia each developed distinct
scholarly traditions, including unique approaches to hadith studies. In Baghdad,
scholars established rigorous methodologies to sift out fabricated or weak hadith,
which had proliferated between the late 2nd and early 3rd centuries Hijri. Their focus
on scrutinizing isnad ensured that each hadith could be reliably traced back to the
Prophet Muhammad (PBUH). This approach demonstrated that Baghdadi scholars
prioritized authentic narrations over mere rational opinion.3 In al-Andalus, the socio-
historical context shaped a distinctive methodological framework. Although the Shafi'i
school gained intellectual influence in the region during the late 3rd/9th and early
4th/10th centuries, the dominance of Maliki scholars such as Yahya al-Laythi (d.
234/848) and ‘Abd al-Malik ibn Habib (d. 238/853) remained unchallenged. The
presence of the Shafi'i school prompted Maliki jurists to engage more seriously with
hadith literature, yet this did not fundamentally alter their doctrinal positions or legal

practices. 4

1 Al-Khatib Al-Bagdadi, Tarikh Baghdad, ed. Bashar Iwad Ma'rif (Beirut: Dar al-Gharb al-Islamy,
2002), vol. 1:440.

2 Mahfudhoh Ainiyah and Agus Mahfudin Setiawan, “The Brilliant Legacy of Islam in Andalusia
711-1492: The Influence of Islamic Civilization’s Golden Age on Europe’s Renaissance,” El Tarikh :
Journal of History, Culture and Islamic Civilization 5, no. 2 (November 2024): 115,
https://doi.org/10.24042 /jhcc.v5i2.23593.

3 Jonathan Brown, The Canonization of Al-Bukhari and Muslim The Formation and Function of the
Sunni Hadith (Leiden: Brill, 2007), 51.

4sabel Fierro, “The Introduction of Hadith in Al-Andalus (2nd/8th-3rd/9th Centuries),” Der Islam
66, no0. 1 (1989): 90, https://doi.org/10.1515/islm.1989.66.1.68.
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The Scholarly Network of Baghdad and Its Literary Contributions

Baghdad was established during the Abbasid Caliphate under the leadership of
Abu Ja‘far al-Mansur (136-158 AH). The city’s construction began in 145 AH and was
completed in 146 AH.5 Originally named Madinah al-Salam, the city was not initially
inhabited by Companions (sahabah) or Successors (tabi‘un). However, as Baghdad
developed, the generation of tabi‘ al-tabi‘in began to settle there, though only a few
were recorded as prominent hadith scholars.® Baghdad emerged as an intellectual
center in the 3rd century AH. Al-Sakhawi (d. 902 AH) noted that the city became the
foremost hadith center in Iraq following the arrival of eminent scholars such as Hisham
ibn ‘Urwah (d. 145 AH), Shu‘bah ibn al-Hajjaj (d. 160 AH), and Hushaym ibn Bashir (d.
183 AH).” Hadith transmission activities flourished, establishing Baghdad as a hub of
hadith studies until the era of Ahmad ibn Hanbal (d. 241 AH) and his students. Its golden
age was marked by the emergence of great scholars like Ahmad ibn Hanbal and
Muhammad ibn Sa‘d (d. 230 AH), with 7,783 scholars recorded in Tarikh Baghdad.8 The
Mongol invasion caused a drastic decline in the city’s scholarly traditions. °

Baghdad played a pivotal role in the development of Islamic hadith sciences,
producing numerous eminent scholars who made monumental contributions. As
documented by al-Dhahabi in Tadhkirah al-Huffaz, the city became a gathering place for
hadith scholars bearing the title Shaykh al-Islam. Among them were Imam Ahmad ibn
Hanbal (d. 241 AH), Isma‘ll al-Qadi (d. 282 AH), and Abu Ishaq al-Harbi (d. 285 AH).
This scholarly tradition continued into the 4th century AH with scholars such as Abu al-
‘Abbas Ibn Suraj (d. 306 AH), Ibn Mihran (d. 375 AH), and al-Daraqutni (d. 385 AH).10

1. Ahmad bin Hanbal (164-241 AH)
Ahmad bin Hanbal undertook extensive scholarly journeys to various centers of

[slamic learning, including Kufa, Basra, Mecca, Medina, Yemen, Syam, Maghreb, Algeria,

5> Al-Bagdadi, Tartkh Baghdad, vol. 1:375.

6 Ibn Hibban, Mashahir ‘Ulama’ Al-Amsar Wa A‘lam Fuqaha’ Al-Aqtar, ed. Marziiq ‘Ali Ibrahim (al-
Manstrah: ar al-Wafa’ i al-Tiba‘ah wa al-Nashr wa al-Tawzi‘, 1991), 276.

7 Al-Sakhawi, Al-I'lan Bi Al-Taubikh Liman Zamma Ahl Al-Tawrikh, ed. Salim ibn Gatr ibn Salim Al-
Zufayri (Riyad: Dar al-Sumai‘1 li al-Nashr wa al-Tawzi’, 2017), 456.

8 Al-Bagdadi, Tarikh Baghdad, vol. XV1:638.

9 Al-Sakhawi, Al-I'lan Bi Al-Taubikh Liman Zamma Ahl Al-Tawrikh, 456.

10 Shams al-Din Al-Dhahabi, Tadhkirah Al-Huffdz, 1st ed. (Beirut: Dar al-Kutub al-‘[lmiyyah, 1998),
vol. I1:15; 11:149; 11:123; 111:23; 111:118; 111:132.
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Iraq, Persia, and Khorasan.!! During his travels, he studied under eminent scholars such
as Hushaym bin Bashir bin Abi Hazim al-Wasit1 (d. 183 AH), Sufyan bin ‘Uyaynah (d.
198 AH), Ibrahim bin Sa‘d (d. 183 AH), ‘Abbad bin ‘Abbad bin Habib al-Muhallabi (d.
181 AH), and Yahya bin Abi Za'idah (d. 182 AH).12 His contributions
to hadith transmission are evident through his distinguished students, including al-
Bukhari (d. 256 AH), Muslim bin al-Hajjaj (d. 261 AH), Abu Dawud al-Sijistani (d. 275
AH), his son ‘Abd Allah bin Ahmad (d. 290 AH), and Abi Zur‘ah al-Razi (d. 264 AH).13

Imam Ahmad left behind a profound intellectual legacy spanning multiple
disciplines. His major works include al-Musnad, al-‘llal wa Ma'rifat al-Rijal, Su’alat Abt
Dawud, al-Zuhd, al-Radd ‘ala al-Zanadiqah, and Fada'’il al-Sahabah.'* His intellectual
excellence was widely recognized by contemporary scholars. Imam al-Shafi1 (d. 204
AH) remarked, “I did not leave in Baghdad anyone more knowledgeable (‘alim), pious
(wara’), and jurisprudentially profound (faqih) than Ahmad ibn Hanbal”. A similar
acknowledgment came from ‘All bin al-Madini (d. 234 AH), who likened his
steadfastness in upholding the Sunnah to the role of Abu Bakr al-Siddiq in confronting
the apostasy (riddah) movements.1>

2. Isma‘ll al-Qadi Abu Ishaq (179-282 H)

Isma‘il al-Qadr’s intellectual journey began in Basra, later extending to Baghdad,
where he settled and engaged in various scholarly activities. In pursuit of knowledge,
he undertook al-rihlah to major centers of learning, studying under eminent scholars
such as Muhammad bin ‘Abd Allah al-Ansari (d. 215 AH), al-Qa‘nabi (d. 221 AH), Muslim
bin Ibrahim (d. 222 AH), and ‘Ali bin al-Madini (d. 234 AH).16 Additionally, he studied
under Qalun (d. 220 AH), ‘Abd Allah bin Raja’ al-Ghudani (d. 230 AH), and Sulayman bin
Harb (d. 224 AH).17 He became a pivotal source of knowledge for many subsequent
scholars, with his prominent students including Abu Bakr al-Najjad (d. 348 AH), Abu

11 Al-ZiriKli, Al-A‘lam, 15th ed. (Beirut: Dar al-‘Ilm li al-Malayin, 2002), vol. 1:203.

12 Al-Dhahabi, Tadhkirah Al-Huffdz, vol. 11:15-16.

13 Shams al-Din Al-Dhahabi, Siyar A‘’Lam Al-Nubala’ (Kairo: Dar al-Hadith, 2006), vol. 11:15; Abu
Bakr Ibn Manjuyah, Rijal Sahih Muslim, 1st ed., ed. ‘Abdullah Al-Laysi (Beirut: Dar al-Ma‘rifah, 1407), vol.
[:30.

14 Al-Zirikli, Al-Alam, vol. 1:203; Al-Dhahabi, Tadhkirah Al-Huffdz, vol. 11:16.

15 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 11:15-16.

16 Al-Dhahabi, Siyar A’Lam Al-Nubald,’ vol. X111:339; Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 11:149.

17 Al-Dhahabi, Siyar A’Lam Al-Nubald,’ vol. X111:339.
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Bakr al-Shafi‘T (d. 354 AH), and al-Hasan bin Muhammad bin Kaysan (d. 340 AH). 18 He
also transmitted hadith to Abu Bahr al-Barbahari (d. 329 AH) and Imam al-Nasa'’t (d.
303 AH).1?

Isma‘Tl al-Qadi left a significant intellectual legacy across various Islamic
disciplines. In hadith, his works include al-Musnad, Hadith Malik, Hadith Ayyub al-
Sakhtiyani, and al-Muwatta’20 In Qur’anic studies, he authored key texts such as Ahkam
al-Qur’an, Ma‘ani al-Qur’an, and Kitab al-Qira’at.?! One of his ambitious intellectual
projects was al-Radd ‘ala Muhammad ibn al-Hasan, a refutation of Muhammad ibn al-
Hasan al-Shaybani’s views. Originally planned to span 200 volumes, the work remained
unfinished due to his death.22

3. Abu Ishaq al-Harbi (198-285 AH)

Although no records indicate that Ibrahim al-Harbi undertook al-rihlah beyond
Baghdad, he was renowned for his active participation in scholarly circles within the
city. For fifty years, he consistently attended al-nahw and al-lughah assemblies led by
his teacher, Abu al-‘Abbas Tha‘lab (d. 291 AH), without a single absence.?3 In addition
to Tha'lab, al-Harbi studied under several eminent scholars, including Imam Ahmad bin
Hanbal (d. 241 AH), Hawdah bin Khalifah (d. 230 AH), ‘Affan bin Muslim (d. 220 AH),
and Abu ‘Ubayd al-Qasim bin Sallam (d. 224 AH)?4 Among his most influential students
were Abu Bakr al-Najjad (d. 348 AH), Abu Bakr al-Qati‘ (d. 368 AH), and Abu al-Qasim
al-Daraqutni (d. 385 AH).25

Ibrahim al-Harbi left a substantial intellectual legacy spanning multiple

disciplines. His most celebrated work, Gharib al-Hadith, critiques 125 hadith from Abu

18 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 11:149.

19 Al-Dhahabi, Siyar A’Lam Al-Nubala,’ vol. X111:339.

20 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 11:149; Jalal al-Din Al-Suyuti, Tabaqat Al-Huffaz, 1st ed.
(Beirut: Dar al-Kutub al-‘Ilmiyyah, 1403), vol. 279.

21 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. 111:339.

2z Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 11:149; Al-Suyuti, Tabaqat Al-Huffdz, 279.

23 Abu al-Barakat Al-Anbari, Nuzhat Al-Alibba’ Fi Tabaqat Al-Udaba’, 3rd ed., ed. Ibrahim Al-
Samarra’l (Jordan: Maktabat al-Manar, 1985), 162.

24 T3j al-Din Ibn Al-Subki, Tabaqat Al-Sydfi‘iyah Al-Kubra Li Al-Subki, 2nd ed., ed. ‘Abd al-Fattah
Muhammad al-Hulw Mahmtd Muhammad al-Tanahi (Kairo: Hajar li al-Tiba‘ah wa al-Nashr wa al-TawzT’,
1413), vol. II:256; Burhan al-Din Ibn Muflih, Al-Magsad Al-Arsyad Fi Zikr Ashab Al-Imam Ahmad, 1st ed.,
ed. ‘Abd al-Rahman ibn Sulaiman Al-‘Utaimin (Riyadh: Maktabat al-Rusyd, 1990), vol. 1:212; Al-Dhahabi,
Tadhkirah Al-Huffdz, vol. 11:123; Al-Anbari, Nuzhat Al-Alibba’ Fi Tabaqat Al-Udaba’, 162.

25 Al-Dhahabi, Tadhkirah Al-Huffaz, 11:123.
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‘Ubayd al-Qasim bin Sallam'’s (d. 224 AH) Gharib al-Hadith, which he argued lacked valid
sources.26 His other significant contributions include Dala’il al-Nubuwwah, Sujud al-
Qur’an, al-Adab, and al-Zuhd.?” Although occasionally associated with the Shafi‘1l school,
al-Harbi is more accurately classified as a Hanbali figure due to his staunch adherence
to the methodology of Ahmad bin Hanbal.28

4. Abu al-‘Abbas bin Suraij (237-306 H)

Although historical records do not indicate that Ibn Suraij undertook al-rihlah
beyond Baghdad, he successfully absorbed knowledge from numerous prominent
scholars representing various centers of Islamic learning. Among his teachers were al-
Hasan ibn Muhammad al-Za‘farani (d. 260 AH), ‘Abbas ibn Muhammad al-Duri (d. 271
AH), and Abu Dawud al-Sijistan1 (d. 275 AH). Furthermore, Ibn Suraij deepened his
knowledge under Muhammad ibn Sa‘id al-‘Attar (d. 265 AH), ‘Abbas ibn ‘Abd Allah al-
Tarqgaft (d. 270 AH), and Muhammad ibn ‘Abd al-Malik al-Daqiqi (d. 268 AH). He
mentored many distinguished students, including Sulayman ibn Ahmad al-Tabarant (d.
360 AH), author of al-Mu‘jam al-Kabir, and Abu Ahmad al-Ghatrifi (d. 350 AH).2°

Ibn Suraij produced several significant works in the disciplines of figh
(jurisprudence) and hadith, including: al-Radd ‘ala Ahl al-Ra’y wa Ahl al-Zahir, al-Masa'’il
al-Furt'‘iyyah, al-Radd ‘ala Ibn Dawid fi Ibtal al-Qiyas, al-Taqrib baina al-Muzani wa al-
Shafii, al-Radd ‘ala Muhammad ibn al-Hasan al-Shaybani, Mukhtasar fi al-Figh, al-Radd
‘ala ‘Isa ibn Aban, Jawab al-Qashani, al-Intisar, al-Ghunya fi Furi’ al-Shafi‘iyyah, al-Bayan

‘an Usul al-Ahkam, and al-Furugq fi al-Furi 30

5. Ibn Mihran (d. 375 AH)

Ibn Mihran undertook al-rihlah to various centers of Islamic learning. In Iraq, he
studied under prominent hadith scholars such as Abu al-Qasim al-Baghawi (d. 317 AH),
Muhammad ibn Muhammad al-Baghindi (d. 312 AH), and Abu ‘Urubah al-Harrani (d.
280 AH).31 He also sought knowledge from Abit Muhammad ibn Sa‘ld, Abu al-Hasan ibn

26 Al-Anbari, Nuzhat Al-Alibba’ Fi Tabaqat Al-Udaba’, 162.

27 Al-Subki, Tabaqat Al-Syafi‘iyah Al-Kubra Li Al-Subki, 11:256; Muflih, Al-Magsad Al-Arsyad Fi Zikr
Ashab Al-Imam Ahmad, 1:212.

28 Al-Subki, Tabaqat Al-Syafi‘iyah Al-Kubra Li Al-Subki, vol. 11:256.

29 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 111:23; Al-Bagdadi, Tarikh Baghdad, vol. V:472.

30 Al-Bagdadi, Tarikh Baghdad, vol. V:471.

31 Al-Dhahabi, Siyar A‘’Lam Al-Nubala,’ vol. XVI:335.

Hadith Scholarship in Baghdad and Andalusia (Rahmadi Wibowo Suwarno, et al.) 350


https://uad.ac.id/en/

Tagaddumi U AD

Journal of Quran and Hadith Studies Universitas
Vol. 5, no. 2 (2025), pp. 345-366, doi: 10.12928/tagaddumi.v5i2.14185 Ahlr‘lqad :Jahlan

Jawsa, and Abu Hamid ibn Bilal (d. 305 AH) in other regions. After an intensive period
of study, Ibn Mihran resided in Samarkand for thirty years before settling in Makkah
until his death.32 Among his notable students were al-Hakim al-Naysaburi (d. 405 AH),
Abu al-‘Ald’ al-Wasiti (d. 376 AH), ‘Ali ibn Muhammad al-Hada’, and Ahmad ibn
Muhammad al-Katib. Al-Hakim al-Naysaburi recounted the difficulty of meeting Ibn
Mihran due to the latter’s frequent seclusion for worship. They eventually met in
Baghdad through the mediation of Abu Nasr al-Malahimi (d. 377 AH).33

Ibn Mihran left behind significant contributions in hadith, most notably al-
Musnad al-Kabir ‘ala al-Rijal3* Additionally, he compiled several hadith collections
organized by teachers and thematic categories. Ibn Abi al-Fawaris noted that Ibn
Mihran authored numerous other works, though not all titles have been fully
identified.35

6. Al-Daraqutni (306-385 H)

Al-Daraqutni undertook al-rihlah to various centers of Islamic learning. During
his early education, he studied in Baghdad, Basra, Kufa, and Wasit under eminent
scholars such as Abu al-Qasim al-Baghawi (d. 317 AH), Ibn Abi Dawud (d. 316 AH), Ibn
Sa‘ld, and Muhammad ibn Hartin al-Hadrami.3¢ As an adult, he extended his journeys to
Syam and Egypt, where he collaborated with Ibn Hanzabah (d. 391 AH), the vizier of
Kafur al-Ikhshidi, in compiling a al-Musnad.3”

Among his most influential students were al-Hakim al-Naysaburi (d. 405 AH),
Abu Nu‘aym al-Isbahani (d. 430 AH), Abu Hamid al-Isfara’ini (d. 406 AH), Abu Bakr al-
Barqani (d. 425 AH), and ‘Abd al-Ghani al-Azdi (d. 409 AH). Al-Hakim al-Naysabur1
asserted that his teacher was the sole scholar of his time to possess profound and
exhaustive expertise in ‘ilal al-hadith.38 Al-Daraqutni left behind seminal works across
multiple disciplines, including al-Sunan, which became a primary reference for the
Shafi? school.3 In hadith criticism, he authored al-‘llal al-Waridah fi al-Ahadith al-

32 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 111:118.

33 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. XVI1:336.

34 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 111:118.

35 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. XVI:336.

36 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 111:132.

37 Al-Zirikli, Al-A‘lam, vol. 1V:314.

38 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 111:132.

39 Al-Subki, Tabaqat Al-Syafi‘iyah Al-Kubra Li Al-Subki, vol. 111:462.
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Nabawiyyah, al-Mu’talif wa al-Mukhtalif, and al-Du‘afa’. His contributions also extended
to gira’at studies through Kitab al-Qira’at.#° In addition to the aforementioned
renowned scholars, other prominent hadith scholars in Baghdad played significant
roles in the development of hadith studies. Their biographical and bibliographical
details are summarized in the following table.

Table 1: Biographical and bibliographical

Name Major Works
Abu Nu‘aym al-Fadl bin
Dukayn (130-219 AH) 4

Al-Tarikh

Juz’ fi al-Hadith Riwayah al-Hakim Abi al-Fadl
Sulayman ibn Hamzah ibn Ahmad al-Maqdisi ‘anhu
Saha’if ‘Affan ibn Muslim

‘Affan bin Muslim al-Saffar
(134-220 AH) 42

Abi Khazim Abi Mu‘awiyah
al-Sulami (104-183 AH) 43
Yahya bin Ma‘in (158- 233 | Al-Tarikh wa al-‘llal, Marifat al-Rijal, al-Kuna wa
AH) 4 al-Asma’

Al-Asma’ wa Al-Kuna, al-Dhu‘afa’, al-Mudallistin,
Awwalu Man Fahasa ‘an al-Rijal, al-Thabaqat, Man
Rawa ‘Am Man Lam Yarahu, ‘Ilal Al-Musnad, al-‘Ilal

Al-Tafsir, al-Sunan al-Maghazi

‘All bin al-Madini (161-234

AH) %5 . L . _
min Riwayati Isma ‘il al-Qadi, ‘Ilal Hadith Ibn
‘Uyainah, Man La Yuhtaju Bihi wa La Yusqat
Ibn Abi Khaythamah (185- o )
Al-Tarikh al-Kabir
279 AH) 46

‘Amr bin ‘Ali ash-Shayrafi Al-Tarikh

40 Al-Zirikli, Al-A‘lam, vol. 1V:314.

41 Abu Yusuf Ya‘qub ibn Sufyan Al-Fasawi, Al-Ma‘rifah Wa Al-Tarikh, 1st ed., ed. Akram Diya’ Al-
‘Umari (Baghdad: Matba‘at al-Irsyad, 1974), vol. 1:147.

42 Ahmad Turan Ballit ‘Ali Rida Ballat, Mujam Tarikh Al-Turds Al-Islami Fi Maktabat Al-‘Alam Al-
Makhtitat Wa Al-Matbii‘At, ed. Dar Al-‘Aqgabah (Turki, 2001), vol. 11:1342.

43 Al-Zirikli, Al-A‘lam, vol. VIII:89.

44 Al-Zirikly, vol. VIII:173.

45 Al-Dhahabi, Siyar A'Lam Al-Nubald,’ vol. XI:60.

46 Al-Bagdadi, Tarikh Baghdad, vol. V:266.
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al-Fallas (d. 249 AH) 47
Abu Bakr al-Marwazi (d.

Akhbar al-Syuytikh wa Akhlaquhum Kitab al-Wara*

275 AH) 48
Al-‘Abbas ad-Durt (173-271 |  _
Kitab al-Rijal
AH) %
‘Abd Allah bin Ahmad bin Al-Zawa’id ‘ala Kitab Az-Zuhd li Abihi, Zawa'id Al-
Hanbal (213-290 AH) 50 Musnad, Musnad Ahl al-Bayt, al-Sulasiyyat
Abu Bakr al-Khallal (234- Tafsir al-Gharib, Tabaqat Ashab ibn Hanbal, al-
331 AH) 51

Hath ‘ala al-Tijarah wa al-Sina‘ah wa al-‘Amal, al-

Sunnah, al-llal, al-Jami‘li ‘Uliim al-Imam Ahmad

al-Qadi al-Muhamili (235-

330 AH) 52 Amali al-Mahamilt

Akhlaq al-‘Ulama’, Kitab al-Syari‘ah, Juz’un fthi

Abu Bakr al-Ajurri (d. 360 Thamaniin Haditsan ‘an Thamanin Syaikhan,

AH) >3 Akhbar ‘Umar ibn ‘Abd al-'Aziz, Akhlaq Hamalah al-
Qur’an, Kitab al-Arba‘in Haditsan, al-Nasihah

Ibn Shahin Al-Sunnah, al-Tafsir, Tarikh Asmas al-S’ith

mimman Nugila ‘anhum al-‘Ilm, Nasikh al-Hadis wa
Manstukhuh, al-Targhib fi Fada'il al-A'mal, Mu‘jam
al-Syuytikh, Kasyf al-Mamalik

(297-385 AH) 5+

- Ani - 55
Al-Barqani (336-425 AH) Musnad al-Kabir, al-Takhrij li Sahih al-Hadith,

Kitab al-Musdfahah

47 Al-Bagdadi, vol. I11:20.

48 ‘All Rida Ballat, Mu'jam Tarikh Al-Turas Al-Islami Fi Maktabat Al-‘Alam Al-Makhtitat Wa Al-
Matbii‘At, vol. 1:404.

49 Al-Zirikli, Al-A‘lam, vol. 111:265.

50 Al-Zirikl, vol. IV:65.

51 Al-Zirikli, vol. I:206.

52 Al-Zirikl, vol. 11:234.

53 Al-Zirikli, vol. VI:97.

54 Al-Zirikli, vol. V:40.

55 Al-ZiriklIi, vol. :212; Hajji Khalifah, Sullam Al-Wusil 1la Tabaqat Al-Fuhtil, ed. Mahmiid ‘Abd al-
Qadir Al-Arna’ut (Istanbul: Maktabat IRSICA, 2010), vol. [:1201.
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Usul al-Din, al-Farq bayn al-Firaq, al-Nasikh wa al-
Manstukh, Tafsir Asma’ Allah al-Husna, al-Takmilah
fial-Hisab, Ta'wil al-Mutasyabihat fi al-Akhbar wa
al-Ayat, al-Milal wa al-Nihal, Fada’ih al-
Qadariyyah, Fada’ih al-Mu‘tazilah

‘Abd al-Qahir al-Baghdadi
(d. 429 AH) 56

The study of hadith in Baghdad, when examined through its primary aspects al-
rihlah, teacher-student networks, and literary productions, reveals that most scholars
undertook journeys to various centers of Islamic learning. Ahmad ibn Hanbal (d. 241
AH) pursued knowledge in Kufa, Basra, Syam, Yemen, North Africa (al-Maghrib), and
Khorasan. Ibn Mihran (d. 375 AH) studied in Iraq, Samarkand, and Mecca, while al-
Daraqutni (d. 385 AH) traveled to Basra, Kufa, Syria, and Egypt. However, some scholars
like Abu Ishaq al-Harbi (d. 285 AH) focused on local Baghdad networks by intensively
attending scholarly circles for 50 years, whereas Ibn Suraij (d. 306 AH) benefited from
visiting scholars like Abti Dawud al-Sijistani to Baghdad. The primary objectives of
these travels were to obtain elevated chains of transmission (‘uliiw al-isnad) and study
under eminent authorities, as exemplified by Ahmad ibn Hanbal who studied under
Sufyan ibn ‘Uyaynah in Mecca.

The transmission network of hadith scholarship in Baghdad developed through
strong, cross-madhhab teacher-student relationships. In the early generations,
prominent hadith scholars like Shu‘bah ibn al-Hajjaj (d. 160 AH) and Hushaym ibn
Bashir (d. 183 AH) remained primary references until the 3rd century AH. This
tradition continued through their students, such as Ahmad ibn Hanbal (d. 241 AH) who
trained renowned transmitters including al-Bukhari, Muslim ibn al-Hajjaj, and Abu
Dawid. Cross-madhhab transmission became characteristic of these networks. Al-
Daraqutni (d. 385 AH), for instance, taught eminent scholars like al-Hakim al-Naysabur1
and Abl Nu‘aym al-Isbahani. Other examples include Isma‘ll al-Qadi who studied under
‘All ibn al-Madini, and Abt Ishaq al-Harbi who learned directly from Ahmad ibn Hanbal.
Baghdad functioned as a crossroads for scholars of various schools, evidenced by the

relationship between Ibn Suraij and his student al-Tabarant.

56 Al-Zirikli, Al-A‘lam, vol. 1V:48.
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The hadith works originating from Baghdad demonstrate remarkable thematic
diversity and methodological approaches. Dominant genres included:
1. Musnad collections like those of Ahmad ibn Hanbal, Isma‘l al-Qadi, and Ibn
Mihran
‘llal al-Hadith works such as Ahmad ibn Hanbal’s al-‘Ilal wa Ma‘rifat al-Rijal
Gharib al-Hadith studies exemplified by al-Harbi's work

4. Rijal criticism including al-Daraqutni’s al-Du‘afa’ and Yahya ibn Ma‘in’s al-Tarikh

Andalusian Scholars and Their Works

I[slam first entered Andalusia through the conquest led by Tariq ibn Ziyad and
Musa ibn Nusayr (d. 97 AH) during the reign of Caliph al-Walid ibn ‘Abd al-Malik (86—
96 AH). From this point, the transmission of hadith began with the last generation of
the tabiiin in 92 AH.5>7Although these tabi‘iin primarily came as military figures, they
played a crucial role as bearers of scholarly tradition by teaching the Qur’an and
disseminating the Prophet’s hadith. Subsequently, hadith studies advanced significantly
through a generation of local scholars who undertook al-rihlah to the East to study al-
Muwatta’ directly from Imam Malik. In this regard, Ziyad ibn ‘Abd al-Rahman al-
Shabtun (d. 199 AH) is recorded as the pioneer, followed by Yahya ibn Yahya al-Laythi
(d. 234 AH). According to Yahya ibn Yahya, Ziyad not only introduced al-Muwatta’ but
also systematically taught the Sunnah and the study of halal and haram.>8

From this point, the introduction of hadith to Andalusia occurred gradually
through the contributions of various scholars. Several key figures who played pivotal
roles as early transmitters of hadith will be examined in greater depth, including
Mu‘awiyah ibn Salih al-Hadrami (d. 158 AH), ‘Abd al-Malik ibn Habib al-Sulami (d. 238
AH), Baqi ibn Makhlad al-Qurtub1 (d. 276 AH), and Muhammad ibn Waddah al-

Qurtubi.>?

1. Mu‘awiyah bin Salih al-Hadrami (80-158 AH)

57 Al-Tabari, Tarikh At-Tabari, ed. Muhammad Abu al-Fadl Ibrahim (Mesir: Dar al-Ma‘arif bi-Misr,
1967), vol. VI:468.

58 Al-Qadi ‘lyad, Tartib Al-Madarik Wa Taqrib Al-Masalik Li-Ma‘rifat Alam Madhab Malik, 1st ed.,
ed. Sald Ahmad A‘rab (Maroko: Wizarat al-Awqaf wa ash-Shu’iin al-’Islamiyyah bi al-Mamlakah al-
Maghribiyyah, 1983), vol. I11:117.

59 Fierro, “The Introduction of Hadith in Al-Andalus (2nd/8th-3rd/9th Centuries),” 69.
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Mu‘awiyah ibn Salih left Syria in 125 AH, traveling through Egypt before finally
arriving in Andalusia. ‘Abd al-Rahman al-Dakhil (d. 172 AH) later sent him back to Syria
on a political mission, and upon his return, appointed him as al-qadi.?® In 154 AH, he
performed the Hajj while simultaneously narrating hadith in Mecca and Medina,
activities that drew the attention of prominent Hijazi scholars such as Sufyan al-Thawr1
(d. 161 H).61

Mu‘awiyah ibn Salih transmitted hadith from several prominent scholars in
Syria, including Makhiil al-Shami (d. 112 AH), Rashid ibn Sa‘d (d. 113 AH), Sa‘id ibn ‘Abd
al-‘Aziz (d. 167 AH), and Abu Maryam al-Ansari (d. 130 AH).62 He also studied under al-
Awzal (d. 157 AH), a leading jurist in Syria whose legal methodology (mazhab) he
adopted.®3 As a transmitter, Mu‘awiyah actively narrated hadith to major scholars such
as Sufyan al-Thawrt (d. 161 AH), al-Layth ibn Sa‘d (d. 175 AH), Yahya ibn Sa‘ld al-Qattan
(d. 198 AH), and ‘Abd al-Rahman ibn Mahdi (d. 198 AH), both in Syria and Egypt.64 In
Andalusia, one of his most renowned students was ‘Abd al-Malik ibn Habib al-Sulami
(d. 238 AH), who later became a leading Maliki jurist.6> Although he left no written
works, Mu‘awiyah was recognized as a prolific hadith narrator. Some of his transmitted

hadith can be found in al-Tirmidht’s al-Shama’il and Sunan al-Nasa’1.6¢

2. Yahya bin Yahya al-Laythi (152-234 AH)

Yahya ibn Yahya al-Laythi acquired knowledge from several prominent scholars
in the Hijaz and Egypt, most notably Malik ibn Anas (d. 179 AH), from whom he directly
transmitted al-Muwatta’ —except for the chapter on i‘tikaf, whose isnad was disputed.6”
He also studied under al-Layth ibn Sa‘d (d. 175 AH), whose legal opinions influenced
his divergence from Malik’s views, such as rejecting qunut in salat al-subh.68 During his

time in Mecca and Egypt, Yahya learned and transmitted hadith from Sufyan ibn

60 Ibn Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, 3rd ed. (Kairo: Maktabat al-Khanji, 1988), vol. I1:139;
Al-Zirikli, Al-Alam, vol. VII:261.

61 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. VI:574.

62 Al-Dhahabi, vol. VI:573.

63 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:138.

64 Al-Faradi, vol. 11:137; Al-Dhahabi, Siyar A’Lam Al-Nubala,’ vol. VI:573.

65 Al-Zirikli, Al-A‘lam, vol. VII:261.

66 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. VI:575.

67 Al-Faradi, Tdarikh ‘Ulama’ Al-Andalus, vol. 11:176; Al-Dhahabi, Siyar A’Lam Al-Nubald,” vol.
VIII:517.

68 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:177.
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‘Uyaynah (d. 198 AH) and ‘Abd Allah ibn Wahb (d. 197 AH).%° In Andalusia, Yahya
trained a generation of important scholars, including his son ‘Ubayd Allah ibn Yahya (d.
260 AH), who became his primary transmitter in his later years’%, Muhammad ibn
Waddah (d. 286 AH) and Bagqi ibn Makhlad (d. 276 AH), who disseminated the Maliki
school”!, and ‘Isa ibn Dinar (d. 212 AH), with whom he consolidated the Maliki school
in Andalusia.”?

Yahya ibn Yahya al-Laythi undertook his first al-rihlah to the East in 180 AH to
study directly under Imam Malik ibn Anas (d. 179 AH) in Medina. However, he was
unable to complete the entire study of al-Muwatta’ due to Malik’s deteriorating health.
After attending his teacher’s funeral, he transmitted the remaining material from
Malik’s foremost student, Ibn al-Qasim (d. 191 AH).73 During his second journey to
Medina, he completed the transmission of al-Muwatta’ from Ibn al-Qasim, who had
documented Malik’s legal responses.’* Furthermore, his scholarly expeditions to Egypt
and the Hijaz not only enriched his knowledge but also established intellectual
networks between the East and West, thereby strengthening the authority of the Maliki

school in Andalusia.”>

3. ‘Abd al-Malik bin Habib al-Sulami (170-238 AH)

Ibn Habib’s al-rihlah to Egypt and the Hijaz was pivotal in integrating scholarly
networks between the Islamic East and Andalusia. During this journey, he brought back
works by Eastern scholars such as Asbagh ibn al-Faraj (d. 225 AH), enriching the
development of the Maliki school in Andalusia.”® However, his travels also sparked
controversy, including accusations of taking books from Asad ibn Musa (d. 212 AH)
without permission and fabricating reports to support his legal views.”” Despite this,
his scholarly expeditions played a crucial role in strengthening hadith and

jurisprudence in the Islamic West.”8

69 Al-Dhahabi, Siyar A’Lam Al-Nubalg,’ vol. VIII:517.

70 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:178.

71 Al-Dhahabi, Siyar A‘Lam Al-Nubala,’ vol. VIII:518.

72 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:177.

73 Al-Faradi, vol. [1:176; Al-Dhahabi, Siyar A‘’Lam Al-Nubala,’ vol. VIII:517.
74 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:177.

75 Al-Dhahabi, Siyar A‘Lam Al-Nubala,’ vol. VIII:517.

76 Al-Dhahabi, vol. [X:484.

77 Al-Dhahabi, [X:486.

78 Al-Suyuti, Tabaqat Al-Huffdz, 237.
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Ibn Habib began his education under prominent Andalusian scholars, including
al-Ghazi ibn Qays (d. 199 AH), Ziyad Shabtin (d. 199 AH), and Sa‘sa‘ah ibn Salam (d.
192 AH). Around 200 AH, he traveled East to study under the second generation of
Maliki scholars, particularly Malik ibn Anas’s (d. 179 AH) students, such as ‘Abd al-Malik
ibn al-Majishiin (d. 214 AH), Mutarrif ibn ‘Abd Allah al-Yasari (d. 220 AH), Asad ibn
Musa al-Sunnah (d. 212 AH), and Asbagh ibn al-Faraj (d. 225 AH).”° Upon returning to
Andalusia, Ibn Habib taught prominent intellectuals, including Baqi ibn Makhlad (d. 276
AH), Muhammad ibn Waddah (d. 286 AH), Yusuf ibn Yahya al-Mughami (d. 259 AH),
and Mutarrif ibn Qays (d. 253 AH).80

Ibn Habib produced significant works in jurisprudence and hadith, including al-
Wadihah fi al-Figh wa al-Sunan, Tafsir Gharib al-Muwatta’, Gharib al-Hadith, Kitab
Hurub al-Islam, al-Jawami’, Fadl al-Sahabah radiyallahu ‘anhum, al-Masjidayn, Sirah al-
Imam fi al-Mulhidin, Tabaqat al-Fuqaha’ wa al-Tabi‘in, and Masabih al-Huda.8! Among
these, al-Wadihah is notable for containing unconventional legal opinions within the
Maliki tradition.82 However, Ibn Habib’s hadith transmission methodology faced
criticism. Scholars noted his laxity in verifying isnads, as he frequently accepted hadith
through al-ijazah and al-munawalah without proper scrutiny.83 Critics like Ibn Hazm
(d. 456 AH) accused him of failing to distinguish authentic from fabricated hadith and

making errors in naming transmitters.84

4. Bagqi bin Makhlad al-Qurtubi (201-276 AH)

Baqi ibn Makhlad undertook al-rihlah to the Hijaz, Iraq, and Syria in pursuit of
knowledge. During his travels, he studied under eminent scholars such as Ibn Abi
Shaybah (d. 235 AH) in Kufa and Sufyan ibn ‘Uyaynah (d. 198 AH) in Mecca. He
successfully brought rare manuscripts back to Andalusia, including al-Musannaf of Ibn
Abi Shaybah (d. 235 AH) and al-Umm by al-Shafi‘1 (d. 204 AH). 85 His return marked the
beginning of a revolution in hadith studies in Andalusia. Despite opposition from local
scholars who were anti-hadith, he received full support from Amir Muhammad ibn ‘Abd

79 Al-Dhahabi, Siyar A’Lam Al-Nubald,’ vol. 1X:484; Al-Suyuti, Tabaqat Al-Huffaz, 237.
80 Al-Dhahabi, Siyar A'Lam Al-Nubald,’ vol. X1:485; Al-Zirikli, Al-A‘lam, vol. IV:157.

81 Al-Zirikli, Al-A‘lam, vol. 1V:157; Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 1:313.

82 Al-Dhahabi, Siyar A'’Lam Al-Nubala,’ vol. 1X:486.

83 Al-Dhahabi, vol. 1X:485; Al-Suyuti, Tabaqat Al-Huffaz, 237.

84 Al-Dhahabi, Siyar A‘Lam Al-Nubala,’ vol. 1X:486.

85 Al-Dhahabi, vol. XI11:286; Al-Zirikli, Al-Alam, vol. 11:60.

Hadith Scholarship in Baghdad and Andalusia (Rahmadi Wibowo Suwarno, et al.) 358


https://uad.ac.id/en/

Tagaddumi U AD

Journal of Quran and Hadith Studies Universitas
Vol. 5, no. 2 (2025), pp. 345-366, doi: 10.12928/tagaddumi.v5i2.14185 Ahlr‘lqad :Jahlan

al-Rahman (d. 273 AH), who ordered the transcription of his works. Some Maliki jurists
in Andalusia viewed the hadith collections he introduced as foreign teachings
conflicting with their school. However, the Amir staunchly defended Baqi and
mandated the study of his works.8¢

Baqi ibn Makhlad transmitted hadith from several prominent scholars, most
notably Yahya ibn Yahya al-Laythi (d. 234 AH), his primary teacher in Cordoba.8” He
also studied under Yahya ibn Bukayr (d. 231 AH) and Abu Mus‘ab al-Zuhri (d. 242 AH),
two key transmitters of Malik ibn Anas’s (d. 179 AH) al-Muwatta’88 Although he did not
directly receive hadith from Ahmad ibn Hanbal (d. 241 AH), he studied his
jurisprudential methodology and hadith criticism.82 Among his successors, his son
Ahmad ibn Baqi (d. 320 AH) became the primary transmitter of his works.?°Other
notable students, such as Ahmad ibn ‘Abd Allah al-Amaw1 (d. 330 AH) and ‘Abd Allah
ibn Yunus al-Qayrawani (d. 315 AH), played crucial roles in disseminating the hadith
tradition across Andalusia and Maghreb.?!

Baqi ibn Makhlad produced significant works in hadith and tafsir. His most
monumental work, al-Musnad, earned praise from Ibn Hazm (d. 456 AH) for its
innovative combination of two hadith compilation methods: musnad (arranged by
transmitter) and musannaf (arranged by theme).%2 In tafsir, his Tafsir al-Qur'an was
regarded by Ibn Hazm as superior even to al-Tabarl’s exegesis. Additionally, his al-
Musannaf stood out for its broader coverage compared to similar works by Ibn Abi
Shaybah and ‘Abd al-Razzagq, particularly in compiling the legal opinions (fatawa) of the
Companions and tabi‘iin.?3

5. Muhammad bin Waddah al-Qurtubi (199-287 AH)

Muhammad ibn Waddah undertook two rihlahs to the Islamic East. His first
journey (218 AH/833 CE) focused on seeking ascetic (zahid) teachers and spiritual
devotion. During this trip, he met luminaries such as Ahmad ibn Hanbal (d. 241 AH),

86 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. XI11:287.

87 Al-Dhahabi, vol. XI11:286.

88 Al-Zirikli, Al-A‘lam, vol. 11:60.

89 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. 111:287.

90 Al-Dhahabi, Tadhkirah Al-Huffaz, vol. 11:151.

1 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. X111:287.

92 Al-Dhahabi, vol. XI11:287; Al-Zirikli, Al-A‘lam, vol. 11:60.
93 Al-Dhahabi, Siyar A'Lam Al-Nubala,’ vol. X111:287.
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Yahya ibn Ma‘ln (d. 233 AH), and Sa‘ld ibn Mansir (d. 227 AH), though he collected few
hadith.# His second rihlah prioritized hadith collection, during which he studied under
scholars like Isma‘ll ibn Abi Uways (d. 226 AH) in Medina, Ibrahim ibn al-Mundhir (d.
236 AH) in Mecca, Harith ibn Miskin (d. 250 AH) in Egypt, and Sahniin ibn Sa‘id (d. 240
AH) in North Africa. In total, he learned from 175 transmitters across Baghdad, Syria,
and Egypt.?>

In Andalusia, his teachers included Yahya ibn Yahya al-Laythi (d. 234 AH), ‘Abd
al-Malik ibn Habib (d. 238 AH), and Muhammad ibn Khalid al-Ashja‘T (d. 250 AH). In the
East, he studied under Ahmad ibn Hanbal (d. 241 AH), Yahya ibn Ma‘in (d. 233 AH), and
Abu Bakr ibn Abi Shaybah (d. 235 AH).%¢ His prominent students —such as Ahmad ibn
Khalid, Qasim ibn Asbagh (d. 340 AH), Muhammad ibn Lubabah (d. 314 AH), and Ibn al-
A‘la (d. 300 AH)— spread his hadith scholarship throughout Andalusia.®?

Ibn Waddah authored important works on hadith, asceticism, and theology,
including al-‘Ibad wa al-‘Abidin, Risalah al-Sunnah, Kitab al-Salah fi al-Na‘layn, and Kitab
al-Nazar ila Allah Ta‘ala.?8His works emphasized rigorous hadith verification, though
his methods drew criticism for allegedly rejecting narrations without thorough
analysis. Notably, he was a strict critic who even amended Yahya ibn Yahya al-Laytht’s
(d. 234 AH) transmissions in al-Muwatta’ upon spotting errors —despite their
authenticity— reflecting his preference for personal understanding over literal
transmission.?® Beyond the scholars discussed above, research has identified other key
Andalusian hadith scholars who contributed significantly to the field, as summarized in

the accompanying table.

94 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:17; Burhan ad-Din Ibn Farhtn, Al-Dibaj Al-Mazhab
Fi Ma‘rifat Ayan ‘Ulama’ Al-Mazhab, ed. Muhammad al-Ahmadi Abta An-Nir (Kairo: Dar at-Turath li at-
Tab“ wa an-Nashr, 1433), vol. 11:179.

95 Tbn Salim Makhlaf, Shajarah Al-Nir Al-Zakiyyah Fi Tabaqat Al-Malikiyyah (Lebanon: Dar al-
Kutub al-‘Ilmiyyah, 2003), vol. 1:113; Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:17-18.

96 Makhluf, Shajarah Al-Nir Al-Zakiyyah Fi Tabaqat Al-Malikiyyah, vol. 1:113; Farhtuin, Al-Dibaj Al-
Mazhab Fi Ma‘rifat A'yan ‘Ulama’ Al-Mazhab, vol. 11:179.

97 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:18; Farhiin, Al-Dibaj Al-Mazhab Fi Ma‘rifat A‘yan
‘Ulama’ Al-Mazhab, vol. 11:180.

98 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11:18; Farhiin, Al-Dibaj Al-Mazhab Fi Ma‘rifat A‘yan
‘Ulama’ Al-Mazhab, vol. 11:180.

99 al-Qadi Abii Bakr ibn Al-‘Arabi, Al-Masalik Fi Sharh Muwatta’ Malik (Beirut: Dar al-Gharb al-
’Islami, 2007), vol. 1:144.
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Table 2: Andalusian hadith scholars

Name

Major Works

Yahya bin Ibrahim bin Muzayn (d.
259 AH) 100

Tafsir al-Muwatta’, Tasmiyat al-Rijal al-
Mazkdrin fihi, al-Mustagsiyah, Fada'il al-‘lIm,
Fada’il al-Qur’an

Abi al-‘Abbas al-Ghumri (d. 392
AH) 101

al-Wajazah fi Sihhat al-Qawl bi al-‘ljazah

Muhammad bin Futays bin Wasil
al-Ghafiqi (229-319 AH) 102

al-Raw‘wa al-Ahwal,

ad-Du‘a’

Ibn Ayman Shaykh al-Andalus
(252-330 AH) 103

al-Sunan

Abi ‘Umar bin Hazm (d.350 AH)
104

al-Tarikh al-Kabir fi Asma’ al-Rijal

Ibn Abi Zamanin (324-399 AH) 105

al-Mugqarrib fi Ikhtisar al-Mudawwanabh,
Muntahab al-Ahkam alladhi sara fi al-‘Afaq, al-
Watha’iq, al-Mazhab fi al-Figh, Mukhtasar
Tafsir Ibn Sallam, Hayat al-Qulub fi az-Zuhd,

Uns al-Muridin, an-Nasad’ih al-Manziimah

Muhammad bin Harith al-
Khushani (d. 361 AH) 106

al-Ittifaq wa al-1khtilaf, al-Futya, Tarikh al-
Andalus, Tarikh al-‘Ifrigiyyin, an-Nasab

Abu al-Qasim bin al-Dabbagh
(325-393 AH) 107

Musnad Ahadith Malik, Musnad Ahadith
Shu’bah, al-Kuna allati li al-Sahabah, Aqdiyat
Shurayh, al-Kha'ifin, Zuhd Bishr al-Hafi

‘Atiyyah bin Sa‘id al-Andalusi (d.

Tajwiz al-Sama“

100 Al-Faradi, Tarikh ‘Ulama’ Al-Andalus, vol. 11: 178.

101 Al-Zirikli, Al-A‘lam, vol. VIII:119.

102 Al-Dhahabi, Siyar A‘Lam Al-Nubala,” vol. X1:388.

103 Al-Zirikli, Al-A‘lam, vol. V1:248.

104 Al-Dhahabi, Siyar A‘Lam Al-Nubala,’ vol. X11:191.

105 Shamsu al-Din Al-Dhahabi, Tarikh Al-Islam Wa Wafiyat Al-Mashahir Wa Al-A'Lam, 1st ed., ed.
Bashar ‘lwad Ma'ruf (Beirut: Dar al-Magrib al-Islami, 2003), vol. VIII:807.

106 Al-Dhahabi, Siyar A‘Lam Al-Nubald,’ vol. X11:232.

107 Al-Dhahabi, vol. X11:544.
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Ibn Battal al-Qurtubi (d. 449 AH)

109

Sharh Sahih al-Bukhari, al-I'tisam fi al-Hadith

Al-Rihlah formed the backbone of hadith transmission. During the 2nd-3rd
centuries AH, scholars such as Mu‘awiyah ibn Salih (d. 125 AH) frequently traveled to
Syam and Hijaz, a practice that later expanded to Iraq and Egypt in the 3rd-4th
centuries AH through figures like Baql ibn Makhlad and Qasim ibn Ashbagh. The
objectives of al-rihlah included seeking direct isnad from teachers in the East—as
exemplified by Yahya ibn Yahya al-Layth1’s study under Malik ibn Anas— collecting rare
manuscripts such as al-Musannaf of Ibn Ab1 Shaybah by Baqi, and verifying narrations
as demonstrated by Muhammad ibn Waddah’s cross-referencing with Ahmad ibn
Hanbal.

The al-rihlah of Andalusian scholars exerted three major influences. First, it
revitalized hadith criticism methodology through Hanbali thought introduced by Baqi
ibn Makhlad, thereby mitigating the rigidity of the Maliki school. Second, it expanded
scholarly networks, as seen in ‘Abd al-Malik ibn Habib’s travels to Egypt, which
strengthened intellectual ties with students of Malik ibn Anas like Ashbagh ibn al-Fara;.
Third, it sparked tensions between reformist scholars such as Baqi and Ibn Waddah and
conservative Maliki jurists. These shifts reflect the evolution of al-rihlah from its early
concentration in Syam and Hijaz (2nd century AH) to a broader scope encompassing
Iraq, Egypt, and Qayrawan (3rd-4th centuries AH), primarily aimed at manuscript
collection and isnad verification.

Regarding the teacher-student networks in Andalusia, hadith transmission
followed a structured, transregional pattern. Yahya ibn Yahya al-Laythi (d. 234 AH)
emerged as a central figure in this network. He studied directly under prominent hadith
scholars such as Malik ibn Anas in Medina and al-Layth ibn Sa‘d in Egypt, later imparting
knowledge to subsequent generations of Andalusian scholars, including Baqi ibn
Makhlad, Muhammad ibn Waddah, and ‘Isa ibn Dinar, who became the core of the Maliki
school in Andalusia. Baqi ibn Makhlad (d. 276 AH) played a pivotal role in expanding

108 A]-Dhahabi, vol. XII1:133.
109 Siddiq Hasan Al-Qinnawiji, Al-Taj Al-Mukallal Min Jawahir Ma’athir Al-Tirdz Al-’Akhar Wa Al-
’Awwal, 1st ed. (Qatar: Wizarat al-Awqaf wa ash-Shu’iin al-’Islamiyyah, 2007), 287.
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Andalusia’s hadith network by studying under leading Eastern scholars like Ibn Abi
Shaybah in Kufa and Sufyan ibn ‘Uyaynah in Mecca; his student Qasim ibn Ashbagh later
became an authority in hadith exegesis.

However, this scholarly network faced challenges due to inter-school rivalry.
Followers of al-Awza‘l, represented by Sa‘sa‘ah ibn Salam (d. 192 AH) and ‘Abd al-Malik
ibn Habib, ultimately lost influence to the Maliki faction led by Yahya al-Laythi.
Similarly, the Zahiri school promoted by Ibn Hazm struggled to flourish amid
opposition from dominant Maliki scholars. Gradually, this network can be categorized
into: (1) the generation of Eastern teachers like Malik ibn Anas and al-Awza‘; (2) the
first generation of Andalusian scholars, such as Yahya al-Laythi and Ibn Habib; (3) the
hadith critics like Baqi ibn Makhlad and Ibn Waddah; and (4) the exegetes of hadith,
including Ibn Battal and Qasim ibn Ashbagh.

In terms of hadith literature in Andalusia, four major trends emerged. First, the
writing of commentaries and transmissions of al-Muwatta’ by Imam Malik, reflecting
the Maliki school’s dominance. Examples include Tafsir al-Muwatta’ by Yahya ibn
Ibrahim ibn Muzayn and Tafsir Gharib al-Muwatta’ by ‘Abd al-Malik ibn Habib.
Additionally, Musnad Ahadith Malik by Ibn al-Dabbagh (d. 393 AH) further solidified the
school’s authority. Second, critical studies on hadith transmission methods arose, such
as Tajwiz al-Sama‘ by ‘Atiyyah ibn Sa‘ld (d. 407 AH) on modes of hadith reception and
al-Wajazah fi Sihhat al-Qawl bi al-ljazah by al-Ghumr1 (d. 392 AH) examining the
validity of ijazah. Third, innovations in hadith compilation appeared, exemplified by al-
Musnad of Baqi ibn Makhlad, which combined al-musnad and al-musannaf methods.
Additionally, Sharh Sahih al-Bukhari by Ibn Battal became the first commentary on
Sahih al-Bukhari in the Western Islamic world. Fourth, studies in al-rijal (biographical
evaluation) and historiography flourished, as seen in al-Tarikh al-Kabir fi Asma’ al-Rijal
by Abi ‘Umar ibn Hazm (d. 350 AH) and Tarikh ‘Ulama’ al-Andalus by Ibn al-Faradi (d.
403 AH).

Conclusion

By highlighting the scholarly complexity of hadith studies while confirming the
existence of distinct yet complementary models of knowledge production between
Baghdad and Andalusia in pre-5th-century Hijri hadith scholarship, this study reveals
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significant differences in three key aspects: patterns of scholarly al-rihlah, structures of
intellectual networks, and characteristics of written works. In Andalusia, al-rihlah
exhibited an expansive trajectory, shifting from Syam and Hijaz toward the intellectual
centers of the East —namely Iraq and Egypt— with the primary objectives of securing
strong isnad, acquiring rare manuscripts, and establishing a localized hadith tradition.
In contrast, Baghdad'’s al-rihlah model reinforced scholarly authority by leveraging the
city’s central position as a magnet for scholars. The teacher-student networks in
Andalusia were hierarchical and territorial, heavily centralized around key figures such
as Yahya al-Laythi and deeply influenced by the Maliki school. Meanwhile, Baghdad
featured dynamic inter-school networks with continuous scholarly succession across
generations—from Shu‘bah ibn al-Hajjaj to al-Daraqutni—without hegemonic
constraints. In terms of literary output, Andalusia’s hadith works were dominated by
sharh on al-Muwatta’, alongside innovations such as Baqi’s al-Musnad. Baghdad,
however, produced a more diverse range of genres, including al-musnad, al-‘ilal, al-
gharib, and al-rijal.
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