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Abstract

Qur'anic phonology is the study of the sound and pronunciation of the sacred text of the Qur'an.
One important aspect of this phonology is al-nabr, which refers to the emphasis of the voice in
the pronunciation of the verses of the Qur'an. This emphasis not only serves to clarify meaning,
but also has aesthetic and spiritual implications in the recitation of the Qur'an. The practice of
al-nabr in the Qur'an involves other sciences such as ashwat, tajweed and makhraj, which
provide guidance on how each letter and syllable should be pronounced correctly. This research
isalibrary research using one of the research work steps of ashwat science. It explores the ways
in which al-nabr is applied in the rules of Arabic and its application in the Qur'an. By
understanding the phonology of the Qur'an, one can appreciate the linguistic beauty and depth
of meaning contained in the Qur'an. Through descriptive analysis, this article contributes to the
treasures of ulumul Qur'an, especially the field of ashwat science and the urgency of al-nabr in
the study of the Qur'an.
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Introduction

The language of the Qur'an manifests an aesthetic uslub (language style),
characterized by a coherent and harmonious structure of letter composition, as well as
a contextually structured arrangement of verses. Furthermore, this holy book combines
beauty in the dimensions of lafaz and ma'na. This study specifically focuses on the
analysis of the lafaz aspect, namely the phonetic harmony in the fawasil (verse closure)

that forms its stunning language style, along with the aesthetic effects it causes. The
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stylistic pattern is manifested through the utilization of dynamic lexical and syntactic
variations. 1

Quraish Shihab states that the first time that is felt when the verses of the Qur'an
are heard is the tone and rhythm. The verses of the Qur'an, although not poetry or
poetry, the letters in the words chosen give birth to a harmony of sound and then the
collection of words gives birth (also) to a harmony of rhythm in a series of sentences of
verses.2 The high style of language used in the Qur'an is in line with the meaning and
message contained in it. Therefore, to know the beauty of the language style contained
in the Qur'an requires a study of the rules of the Qur'an using a linguistic approach.

Among the levels of linguistics are phonetics and phonology. These two
branches are very important in learning a language. Because, if the phonetics is not in
accordance with the original speech, then the sounds of language, phrases, words, and
sentences spoken will not be understood by the interlocutor or it can also happen,
changes in meaning from what the speaker intended. 3 In other words, both sciences
contribute greatly to the suitability and accuracy of sounds, words, and sentences in the
language process.

Phonetics and phonology are branches of ‘ilm al-aswat (the science of sound)*
that examine the structure and function of sounds in language. In phonology, sounds
are classified into two main types: segmental and suprasegmental. Suprasegmental
elements, such as stress (al-nabr) or intonation3, play an important role in
distinguishing the meaning of utterances. Intonation refers to the relative strength in
pronunciation of a word that a speaker utters between a series of sentences.¢ Thus,

intonation indicates the emphasis that makes a word sound clearer than other words

!'Tri Tami Gunarti, “Fonologi Al-Qur’an Pada Surah Asy-Syamsy Analisis Keserasian Bunyi Pada Sajak
Dan Efek Yang Ditimbulkannya,” Al Furqan: Jurnal Imu Al Quran dan Tafsir 3, no. 2 (2020).

2 M. Quraish Shihab, Mukjizat Al-quran: ditinjau dari aspek kebahasaan, isyarat ilmiah, dan
pemberitaan gaib, Cet. 2 (Bandung: Mizan, 2007).123.

3 H. Ahmad Sayuti Anshari Nasution, Bunyi bahasa (Jakarta: AMZAH, 2010). 19.

4 Nasaruddin Idris Jauhari, llmu al Aswat : Liddarsy al Lugah al Arabiyah Min Indonisiyyin (Sidoarjo:
Lisan Arabi, 2014).

5 Ahmad Zainun Ahmad Zainun, “Pengaruh Intonasi Dan Nada Arab Dalam Pembelajaran Bahasa Arab
Pada Maharah Kalam,” in Seminar Nasional Bahasa Arab Mahasiswa, V (Malang: HMJ Sastra Arab Fakultas
Sastra Universitas Negeri Malang, n.d.), 302-8.

® Muhammad Nur Sholihin, “Peran Ilmu Al-Ashwat dalam Pelafalan Huruf Hijaiyah (KajianTeoritik
Linguistik Terapan),” SALIHA: Jurnal Pendidikan & Agama Islam 3, no. 2 (July 20, 2020): 111,
https://doi.org/10.54396/saliha.v3i2.85.
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in a unit of speech. The word al-ashwat comes from the word shoutun which means
sound or sound whose plural is al-ashwat. While the science of al-ashwat is an Arabic
language discipline that discusses the sound system. The definition basically includes
two basic skill elements: auditory received speech (listened speech) and produced
speech (spoken speech).

One of the studies that discuss al-ashwat is al-Nabr. Al-Nabr is a new subject that
is included in the books of tajweed. Signs about the practice of reading al-nabr were not
so widespread among the previous recitation imams. In fact, the discussion was only a
focus among scholars of Arabic phonetics. However, recently the argument of al-nabr
has begun to be elaborated in detail by contemporary reciters as scholars of Arabic
linguistics have begun to connect the element of al-nabr with the recitation of the
Qur'an.”?

Studies on al-nabr in general have not been done much, especially related to al-
nabr in the context of the Qur'an. Azizul Hassan and Mohd Faiz Mohd Yasin's article
entitled, ‘Analysis of Qur'anic Recitation Through Spectrographic Method’. 8 This article
shows that al-nabr is not a common practice among qurra’ and there is no need to
debate and worry among Muslims for not practising al-nabr in the recitation of the
Qur'an. Then, the article written by Heniatus Zahroh and Ilma Nailu Fitriani entitled
‘The Position of An-Nabr in the Cartoon Muhsin wa Mahasin Episode at-Tafakhur’
identified 46 positions of an-nabr in the episode. The findings are grouped into three
main categories, namely: (1) muwafaqah li siyaq al-kalam (according to the rules of
context); (2) iradah al-mutakallim (based on the speaker's wishes); and (3) the use of
adawat al-istifham, an-nafi, wa ash-syarth (questioning, disclaiming, and conditional
devices). This study reinforces the importance of prosody analysis in understanding
linguistic messages in children's audiovisual media. Then the article entitled,
‘Application of Nabr and Tangim Patterns in Improving the Ability of Maharah Al-Kalam
Students of Umm Arabic Language Education Study Programme’ written by Murdiono
Murdiono and Muhamad Amin. This article is the result of community service which

results in student understanding, where before the service was held they did not fully

7 Azizul Hassan and Mohd Faiz Mohd Yasin, “Al-Nabr: Analisis of Quranic Recitation through
Spectrographic Method,” International Journal of Academic Research in Business and Social Sciences 1, no.
12 (2021). 1025.

8 Nuril Mufidah, “Metode Pembelajaran Al-Ashwat,” al Mahara: Jurnal Pendidikan Bahasa Arab 4,
no. 2 (December 31, 2018): 203, https://doi.org/10.14421/almahara.2018.042-03.
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understand the Nabr and tanghim patterns. Then the students were able to understand
and apply it in the articulation of conversation in Arabic.?

To fill the void of these studies, this study will discuss al-nabr and its application
in the Qur'an. This article will fill this gap in order to enrich the academic treasure in
the field of tajweed al-Qur'an. This article will reveal more deeply by describing the
meaning of al-Nabr, types of al-Nabr, muradif al-Nabr according to Imam Qurra’,
narration path (sanad) al-Nabr imam Qurra’, and the application of al-Nabr in the
Qur'an. The study uses the library research method with descriptive analysis and

content analysis to reveal aspects of al-nabr in the Qur'an.

e ) [ . . h [ ; )
Classification of al- Data Interpretation
Li Revi Nabr Types ¢ (Linguistic Meaning,
1terature Review « (Strong Nabr [Nabr Qawi], Tajwid, and Verse
Subtle Nabr [Nabr Khafi], Context)
etc.)
\ J \ J \ J
q ) q - D 4 D
Reference Collection Content Analysis
¢(Tajwid Books, Scientific *(Application of al-Nabr in Conclusion and
Articles, Tafsir, Journals) Qur’anic Verses) Implications
\ J \ J \ J
r . . . 1 r . . - 1
Identification of the Descriptive Analysis
Concept of al-Nabr (Explanation of al-Nabr
«(Meaning, Function, Elements in the Text)
Position)
\ J \ J

Figure 1: Research Method

® Muhamad Hamdani, “Stilistika Bahasa Arab Dalam Al-Qur’an Ditinjau Dari Ranah Al-Ashwaat
(Fonologi) (Studi Surat Al Kautsar ),” n.d. h. 460.
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Definition of al-Nabr

In the language of nabr (') is al-Raf'u meaning ra'fu al-shaut which is raising
the voice and not lowering it. Another opinion defines al-nabr as suppressing the voice.
10 Tbn al-Anbari (d. 328) said in Al-Zahir that al-Nabr means raising the voice. Al-
Jawhari in Al-Sahih gives the same meaning that al-Nabr is like saying, ‘I accentuate
something or make it prominent. Ibn Faris in Maqayis al-Lughah writes that the letter
nun, the letter ba‘ and the letter ra’ indicate something high. Some other scholars
interpret the term al-Nabr as an articulate emphasis (ta'kid al-sawt) that appears under
certain conditions, for example, when pronouncing the letter waw bertasydid which is
preceded by harakah fathah or dammah. 11 From these definitions, it can be deduced
that al-Nabr means raising the voice or accentuating the voice so that it becomes high.

In terms of al-nabr, it means pressing a word or letter so that its sound is slightly
higher than the letter next to it, or in other words, raising the sound (sound waves) in
order to clarify the nature of the letter after it or to preserve its meaning. 12 What this
means is that the mad letters and harakat are stressed because they are connected to
the meaning of the word. What is meant by raising the voice is making a difference in
the tone of the answer and the response, because this difference is not the result of
raising the voice.

Based on lughawi (linguistic) and istilahi (terminological) studies, it can be
confirmed that each lafaz in the Qur'an has its own idiomatic stress that is not
accidental. The Imams of qurra' have underlined that this aspect of sound pressure is
the main characteristic in the recitation of the Qur'an. In this case, the term al-nabr
refers to a phonetic emphasis that is more prominent than other sound elements, thus
providing the strength of meaning and beauty of reading. This concept then developed
in the realm of ‘ilm al-sawt or al-nabr al-asasi, which became an important part of the

study of Qur'anic phonology.

19 Fajar Hasan Mursyid dkk, Bimbingan Tahsin Tilawah Al-Qur’an (Medan: Fajar Hasan Mursyid,
2022). 132.

' Syihabuddin Qalyubi, 'Ilm Al-Ushlub; Bahasa Dan Sastra Arab (Yogyakarta: Karya Media, 2013).
78.

12 Rahmat Hidayat, Ilmu Tajwid Dan Ikrabnya (Kalimantan Selatan: Pustaka Labib, 2022). 238-239.
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Muradif al-Nabr According to the Imams of the Qurra’

The Qur'anic Imams mentioned nine muradifs of al-Nabr. Firstly, al-qat'u, which
is disconnected. 'Abd al-Rahman ibn Zaid ibn Aslam stated that al-qat'u is being cut off
in some places because of its position in the explanation of meanings. Secondly, al-
tarassul means haste. Al-Hudzaliyyu (d. 465) stated that al-tarassul is raising the voice
by presenting unhurriedness and being a measure of the high and low sound of
recitation. Third, al-zajru which is pounding. The point is that a reader of the Qur'an
must distinguish which must be read nabr and which is not, because one of the
meanings of stomping is strengthening the voice (quwwat al-tashwit). Fourth, tasydid
al-shaut, which is the emphasis of sound.

Al-Syahrazuriy (d. 550) in al-Misbah al-Zahir states that a reader of the Qur'an
should soften the voice in (&) isim and emphasise the voice in () nafyi and lengthen
the voice in () ta'ajjubiyah and make the voice between soft and hard in (L) istifham.
Fifth, Madd al-saut is lengthening the voice. Al-Hamazani argues that what is meant by
lengthening the voice is raising the voice. Sixth, raf'u al-Saut means raising the voice.
Seventh, tamkin al-Shaut is strengthening the voice. Eighth, al-Dhaght means pressure
or tension. Ninth, al-ittika'u which is something to rely on. Of all the muradifat as

described, the more popular term is al-Nabr.

Path of narration of al-Nabr according to Imams Qurra’

Al-Nabr means, according to al-Hamazani (d. 569), Ibn al-Jazari, and Imam al-
Dani, the raising of the voice in many verses of the Qur'an and what follows it. Such
Qur'anic sciences have not reached the present day with a sound chain of transmission
from the Prophet, the Companions and the Tabi'in, such as gira'at, narration, word
count, surah, verse, tafsir, meaning, maqa'thi' and maba'di. These are the conclusions of
contemporary scholars and the opinions of a few of the Imams.

The chain of transmission about al-Nabr as mentioned in the commentary of Ibn
Abi Hatim and al-Suyuti narrated it from him without a chain of transmission. However,
this is correct and does not contradict what al-Hamadani said about not having a saheeh
chain of transmission from the early reciters among the Companions, Taabi'een and
others. This is due to a number of reasons. The first aspect. Al-Hamadani requires

authenticity in what he denies, so it is possible that this report is not saheeh in his view.
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The second aspect. If he thinks it is true, then it is rare, and what matters is the general
rule, not the shaz and munfarid. The third aspect: The meaning is not in the validity of
the statement of one or some people. Therefore, al-Nabr al-istilahi has specific rules. If
there is a view that al-Nabr is not a sunnah muttaba'ah, as the salaf al-shalih said, there
is no need to follow this opinion, while reciting the Qur'an is a sunnah that must be
followed.

Types of al-Nabr and its Rules in Arabic

In the study of Arabic phonology, al-nabr (/) or vowel stress is known to have
two main forms, namely al-nabr fi al-kalimah (X1 3 1) and al-nabr fi al-jumlah (
it 2). Al-nabr at the word level refers to the sound stress given to a particular
phonological unit in a word. For example, the stress falls on the sound ‘¢’ in the word
& (ghafara), or on the syllable & in the word .| (istaghfara), as well as on the piece
08 in the word ¢l (munafiqiin). Meanwhile, al-nabr in sentences appears in certain
words that syntactically occupy an important position, such as 4= as mubtada' in the
sentence k.:; b 4.2 (Muhammad Talib Nashit), or L as a nafi particle in the sentence
42 b L (Ma Ta'akhkhara Muhammad). This phenomenon shows that al-nabr is an
integral part of the Arabic phoneme system, as sound stress helps to distinguish
meaning between sentences that are lexically similar but have different stresses and
syntactic structures. 13

Types of Al-Nabr and Its Rules in Arabic

Within the study of Arabic phonology, al-nabr (»J1), or vocal stress, is recognized
as having two primary forms: al-nabr fi al-kalimah (.1 & 3 - word-level stress)
and al-nabr fi al-jumlah (44 3 »J - sentence-level stress).

Word-level al-nabr refers to the vocal emphasis placed on a specific
phonological unit within a single word. For instance, stress falls on the sound '¢'
(ghayn) in the word ¢ (ghafara), on the syllable & (tagh) in the word s (istaghfara),
or on the final syllable ¢ (-quin) in the word o2\ (munafiqun).

Sentence-level al-nabr, conversely, occurs on specific words occupying

syntactically prominent positions within a sentence. Examples include placing stress on

13 Lina Marlina, Pengantar Ilmu Aswat (Bandung: Fajar Media, 2019). 115-118
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3% (Muhammadun) as the mubtada’(topic) in the sentence L. Jb X4,
(Muhammadun talibun nashitun - "Muhammad is an active student"), or on G (ma) as
the negative particle in the sentence 152 ,»b  (Ma ta'akhkhara Muhammadun -
"Muhammad did not delay"). This phenomenon demonstrates that al-nabris an
integral component of the Arabic phonemic system. Vocal stress serves to distinguish
meaning between lexically similar sentences that possess differing stress patterns and

syntactic structures.

Qa‘idat al-Nabr

In Arabic, there are two al-Nabr rules that must be considered. Firstly, the rules
of stress at the word level. In the study of Arabic phonology, the placement of stress or
al-nabr on basic words has six main systematic patterns. (1) for words consisting of one
syllable, stress is placed on the core of the syllable, i.e. the vowel, for example y'an (),
min (), lam ({), lan (), la (¥), ma (&), and fi (2). (2), in words with short syllables,
stress is placed on the initial syllable, such as in the words jalasa (_-\>, j +1 + s), darasa
(o2 d + 1+ 5), kataba (=, k + t + b), and kharaja (z», kh + r +j). (3) For words with
long syllables, the stress moves to the final syllable, such as jamus (v, j + mus),
mamnu'un (Uses2, mam + nu + ‘un), and baqin (¢34, ba + qin). (4) When a word consists
of a combination of short and long syllables, stress is placed on the next long syllable,
e.g. sa'im (»le, sa + i + m), sa'iman (OLile, sa + “i + ma + n), and sa'imin (Osle, s + i
+ mu + n). (5) In the wazan pattern ‘infa'ala or “ifta'ala, the stress is on the specific
syllable, for example in ishtamala ( -=2|, "ish + tam + la), irtakaba (S5, “ir + ta + ka +
ba), and intaqala (2, “in + ta + qa + la). (6) When the word ends with dhomir nashab
muttashil, the stress is on the syllable before the end if it is long, and if it is short, on the
third syllable from the end, such as katabtaha (=5, k + t + b + t + ha), katabaha (&, k
+t+ b + ha), and irtakabtaha (L5, ‘ir + ta + ka + b + t + ha).

Secondly, the application of the al-nabr rule at the sentence level shows its
complexity in Arabic language structure. In particular, al-nabr operates on various
types of sentences, such as interrogative (istitham), disclaimer (nafi), prohibition
(nahy1), and conditional. Examples can be seen in sentences such as: 4L}l «.5” |» (Hal
katabta ar-risalah?), $dL. )l «.5" (Ma katabta ar-risalah?). Furthermore, al-nabr is also

found in additional words that serve to complete the meaning, such as iJl (al-battah),
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L3 (fagat), and .= (fahasb). An example of its use is in the sentence: .= ldis .
(Laysa hadha fahasb), ki -»¢2 s <o (Sukintu hunak shahrayn fagat), ks «); Ly (Ma
zurtuhu gatt).

In addition, al-nabr appears in words that convey demands or warnings,
whether they are verbs or nouns, as in: & ! (Ittaqullah) and «},asl - i~ (Hadhar
min al-mukhaddarat). At another level, al-nabr lies in the mubtada‘ or khabar which,
depending on the context, places stress on the part of the sentence that answers a
particular question; for example in the sentence «.J! 3 .« (Muhammad fi al-bayt), the
stress is on the mubtada’ when answering the question ‘Who is in the house?’ and on
the khabar when answering ‘Where is Muhammad?'.

Al-nabr serves to strengthen the meaning of a word or sentence in an Arabic text.
For example, in the sentence - 1l _5 42 sl (Ishtara Muhammad kutub al-lughah
ams), the emphasis placed on the first word, sz (fi'il ishtira'), clearly reinforces the
meaning as a verb of purchase. This distinguishes it from other possible meanings, such

as sale (al-bay'), making the interpretation of the sentence more precise and accurate.

Types of Nabr and its Practice in the Qur’an

There are two types of al-Nabr. First, al-Nabr al-Maknawi which is closely
related to meaning. It can be distinguished in two ways. First: differentiated from the
imaginary meaning known in Arabic. An example that can be given is the word (&:<.23)
understood as incubating or hatching. Secondly, the distinction of imaginary meanings
even though these meanings are not known in Arabic according to the beliefs of some
contemporaries. An example of this is the word (\;Qj). Al-Nabr on the letter za’ in the
sentence (I 'j5) to distinguish the verb (fi'il) from wawu "athaf, not because the collection
of the two gives the illusion of a known meaning in Arabic, where the sentence (rijfgj),
where the letter wawu in this sentence is the original letter. Second, al-Nabr al-Lafzi
which is related to the lafaz. There are seven types of Nabr lafzi.

Firstly: if the waqaf is on letters or sentences with a tashdid. An example can be
given in Qs. al-Baqarah [2]:164.
o a2 e 81 O Ty 01 s G T G B Tl ety T ety s et e o Gy
038 cand 25 el G Al sty ol ity 15 870 e g G 3 (2501 264

2

Oshisg
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In this verse, the position of al-nabr is found in the lafaz wa-batstsa (&43), in line
with the stipulation that al-nabr applies to sentences or letters with a tashdid, especially
when waqf occurs.

Another example is found in Qs. al-Baqarah [2]:255.
ety V) S 2% 0T 5 ae 8T 3 s oRel s G i Yy E 40eE VAT s N A Y
s 85 V5l ol SR K g A Gl 13 e Dt NoLtls g el G Gl

aall 24381 545

In the verse, the location of al-Nabr is on the lafaz al-Hayy (f}f), in line with the
rule that al-nabr applies to the position of waqf on letters or words containing tasydid.
There are exceptions to this, namely waqaf on the letters nun and mim which have a
tashdid, due to their ghunnah nature, and waqaf on the letter qalgalah which has a
tashdid, because the emphasis is on pronunciation.

Secondly, when the letter wawu and the letter ya' meet with a mashdid and a
mashdid. There are two situations that need to be known regarding this wagqaf, the first
is when reciting a wawu with a mashdid that is preceded by a letter with dammah or
kasrah. An example can be given in Qs. al-Nisa [4]:135.
ss 30 58 51 G2 285 o) gy 3T S (AT e 385 B TGk oy Gragh 1,800 20T R

ot lasd G OSAT 88 iyo 8 3 1315 ofe idass of Logdl a5 36

In the structure of the sentence, the location of an-nabr is in the pattern of lafaz
gawwamin, in accordance with the an-nabr rule that applies when the letter waw or ya'
is bertasydid and has a degree appears in the phonetic unit. There are two
circumstances that need to be recognised in relation to this waqaf: firstly, when reciting
a wawu with a mashdid that is preceded by a letter that is dammah or kasrah.

Another example is found in Qs. al-Bagarah [2]:165.

N O 3y 5l o st 858 2 Aal i 05 BT 08 2L BT AT 043 1 Js s T

%% s L ge GF g gkl 4%
O Ul AT Ol s & o3l O

Thirdly, when moving (intigal) from a mad letter to the first letter with a tashdid
letter. An example can be given in Qs. al-Haqqah [69]:3.
BT L oLy
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In this verse, the location of an-Nabr is in the al-Haqqah pattern, in line with the
rule of al-nabr when there is intigal from the letter mad to the initial letter with a
tashdid according to the rules of tajweed.
Another example is found in Qs. al-Baqarah [2]:164.
o e o A1 5t Tag 0T 2 e T s 2 T il s T ity T e Gl 5 )
038 cind 255 JGadl G Andll sty ol Ca s 15 8 s B B S (20T 26T
In this verse, the location of an-nabr is in the dabbatin pattern, in accordance
with the rule of an-nabr when there is intigal from the letter mad to the initial letter
bertasydid, as stipulated in the rules of tajwid.
Another example is also found in Qs. al-Bagarah [2]: 7.
Al g el oslalall S5 il el 1 Lo
In this verse, the position of an-nabr appears in the pattern wa la ad-dallin, in
line with the rule of an-nabr when there is a corekal from the letter mad to the initial
letter with a tasydid.
Fourthly, the waqaf on the hamzah preceded by the letters mad or mad layyin.
An example can be given in Qs. Hud [11]: 77.
St 35 105 JB5 555 2k Glog s 55w g W2y 25T s
In this verse, the An-Nabr pattern appears in the patron s1'a’ (¢ ~), according to
the rule of al-nabr waqf on hamzah preceded by hamzah and madd or madd layyin
letters phonetically.
Another example is also found in Qs. al-Bagarah [2]: 19.

'°o‘r’ﬂ/a % 4 Vg @ .z s L E o A e B 8y s M Y P
GG Lt Wlge o3l s seball 3 (200 B pianal O5lZ Gp A5 Sl o3 ST 2 s

In the verse, the position of an-nabr is in the pattern ;GZJ7 (as-sama'i). This is in

accordance with the al-nabr waqf rule that applies to hamzah preceded by mad or mad
layyin letters.

Another example is also found in Qs. al-Bagarah [2]: 20.
o T B e ey CRUAT ST 50106 1o dBTTS5 w8 15as AT WL stpall ik BT 5K
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The verse shows the position of an-nabr in the pattern ¢ (shayi'in), according
to the provision of al-nabr waqaf which occurs after the hamzah preceded by a mad or
mad layyin letter.

Another example is also found in Qs. al-Taubah [9]: 98.

e s il o301 8 a0 g ke (i W dss s YT g

In the verse, the position of al-Nabr is in the pattern :3Ji, according to the
provision of al-nabr waqgaf on hamzah preceded by mad or mad layyin letters, as
explained in classical tajweed principles (al-Qur'an, 20:20).

Another example is found in Qs. al-Bagarah [2]: 49.

et 185 o 83 (K05 . 1870 Dty T B8 el s 10 e Uk 13 KF g

The verse places an-Nabr in the pattern :3%, in accordance with the al-nabr waqf
rule that applies to hamzah preceded by mad or mad layyin letters. The stress in the
above examples is obligatory so that the sound of the hamzah can be heard by the ear.

Fifthly, when saying a word that ends with Alif Tasniyah. It is not recited because
of the meeting of two sukun. Alif Tasniyah in this case is Alif which functions as a second

person pronoun. An example can be given in Qs. Yusuf[12]: 25.
i 3 pand o V) gt AL S5 25 1T G 06 oW1 i Gl 23 Alans S5 QU WL

In the verse, An-Nabr's position is located in the patron ] i3, This is in
accordance with the provision of al-nabr when pronouncing a word that ends with Alif
Tasniyah. So it is not pronounced because of the meeting of two sukun. Alif Tasniyah in
this case is Alif which functions as a second person pronoun.

Another example is also found in Qs. al-A'raf [7]: 49.

o WG I L kst adl G o Legle 0liad ik W3 W B0 Gl B3 Wb 2k PERIAH

In the verse, An-Nabr's position is in the patronising 5= 613 &, This is in
accordance with the provision of al-nabr when pronouncing a word that ends with Alif
Tasniyah. It is not pronounced because of the meeting of two sukun. The Alif Tasniyah
in this case is an Alif that functions as a second person pronoun.

Another example is also found in Qs. al-Naml [27]: 15.

Gkl ool 1 o e Wb 0T b DT 9L il 55 i 35
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In the verse, the position of An-Nabr is located in the patron & AadT Y5 . This is
in accordance with the provisions of al-nabr when pronouncing words ending in Alif
Tasniyah. It is not pronounced because of the meeting of two sukun. The Alif Tasniyah
in this case is an Alif that functions as a second-person pronoun.

What is excluded from the above example is the lafaz in Surah al-A'raf verse 189
as follows:

05 SJET WD o 258 e SR S B3 D ) (R0 g ke ey sty o e oS 0 8
o SN e 8550 B G 50 W &

The underlined sentence in the verse above is because the Alif Tasniyah is
distinguished from the mufrad lafaz by the letter wawu that comes before the Alif
Tasniyah, so that there is no confusion of meaning between the two. The reason for this
type of nabr is so that Mad (long reading) does not appear. If it is not pressed when
reading the letters in the example above, it is feared that a reader of the Qur'an will read
by lengthening it.

Sixth, the waqf on a letter with a sukun sound preceded by a letter with a sukun
sound as well. An example can be given in Qs. al-Thariq [86]:13-14.

I 54 g b 330

In the verse, the position of an-Nabr is in the pattern of faslun ({}=%) and bil-hazli
(4}”1@), in accordance with the rule of al-nabr wakaf that applies to a letter with a sukun
sound preceded by a letter with a sukun sound as well.

Seventh, followed by four or more letters in one word. An example can be given
in Qs. al-Nahl [16]:114.

byiat 38y 3580y AT can 15830 b s 4t 155 2 1K

In the verse, the position of al-nabr is in the pattern razagakumu Allahu ( ":ﬁjj
47), in accordance with the rule of al-nabr waqgaf on a letter with a sukun sound
preceded by a letter with a sukun sound.

Another example is found in Qs. al-Rtum [30]: 40.
S e Al AR ert o oS o el oA B i F S0 G e T

In the verse, the an-nabr appears in the pattern razagakum tumma, in line with
the rule of an-nabr waqf on a shorthand letter preceded by a shorthand letter as well,

according to the rules of classical Arabic phonology. The above example does not apply
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: urs three harakat, as in the pa ]()]liSi]lg word & /Ef/ in Q Al
[37]3 171. pat
f.nJ”/}ijT G;L.sdf” L,_L,_l{ e . j

In the verse, the an-nabr pattern is located in the patron sabaqgat (&), in line
with the provision of an-nabr which is not applied to lafaz with changes of three harakat
or more.

From the analysis of the seven types of nabr studied, it can be classified that the
first five types belong to al-nabr al-lafzi, which is an emphasis that is closely related to
phonetic aspects, grammatical structure, and word placement in sentence construction.
Meanwhile, the last two types belong to al-nabr al-ma‘nawi, which focuses more on the
affirmation of meaning and the semantic content of the message. This distinction
confirms that understanding nabr cannot be separated from the two main approaches:
linguistic-phonological and semantic-pragmatic. Therefore, the classification is very
relevant in expanding the horizon of balaghah studies and linguistic interpretation of
the Qur'an in a more integrative and analytical manner.

Based on the above discussion, it can be analysed that the position of al-nabr in
the Qur'an can be identified through the location of the last syllable of a word. If this
last syllable is the fourth or fifth syllable in a word composed of four or five syllables,
then the syllable receives stress or al-nabr. This phenomenon specifically occurs when
wagqaf (stopping) occurs. Thus, al-nabr on the last syllable only appears in the context
of waqgaf and in words that have four or five syllables. In addition, when a word does
not fall into the two-syllable category, the stress of al-nabr generally falls on the last
syllable. In Arabic vocabulary, the stress position tends to be on the syllable before the
end of the word. Furthermore, in three-letter past tense verbs (fi'il madhi tsulasi), the
stress of al-nabr lies on the penultimate syllable, called maqtha'. The same pattern is
also found in other verbs, masdar forms, and nouns, where the stress of al-nabr is on
the third syllable from the end of the word.

Conclusion
From the explanation and analysis results that have been stated, the author
draws the following conclusions: al-Nabr is one of the studies of al-ashwat science

(sound science). The science of al-ashwat has branches namely Phonetics and
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phonology. The Imams of Qurra' mentioned nine muradif al-nabr, namely al-qat'u,
Second, al-tarassul, al-zajru, tasydid al-shatt, Madd al-saut, raf'u al-Shaut, tamkin al-
Shaut, al-Dhaght, and al-ittika'u. The chain of transmission of al-Nabr is not a
muttaba'ah sunnah, while reciting the Qur'an is a sunnah that must be followed. Al-Nabr
is divided into two, namely al-nabr in words and al-nabr in sentences. The rules of al-
nabr in words consist of one syllable, short syllables, long syllables, mixed syllables
(short and long). The rules of al-nabr at the level of istifham sentences, and Nafi, and
Nahyi and conditions, words that complete / additions, demanding words, verbs or
nouns, al-Nabr lies in the mubtada' or khabar which according to the context of the
language accepts the sentence in it and al-Nabr lies in the word or sentence that
strengthens its meaning.

There are two types of al-Nabr. Firstly, al-Nabr al-Maknawi which is closely
related to meaning. It can be distinguished in two ways. First: differentiated from the
imaginary meaning known in Arabic. Second, the distinction of imaginary meanings
even though they are not known in Arabic according to the beliefs of some
contemporaries. Second, al-Nabr al-Lafzi, which is related to the lafaz. It was found that
there are seven types of Nabr lafzi, namely when waqaf on letters or sentences with a
mashdid, when meeting the letters wawu and ya' with a mashdid and a mashdid, when
moving (intiqal) from a mad letter to the first letter with a mashdid letter, waqaf on a
hamzah preceded by a hamzah letter preceded by mad letters or mad layyin, when
saying a word that ends with Alif Tasniyah. So it is not recited because of the meeting
of two sukun. The Alif Tasniyah in this case is an Alif that functions as a second-person
pronoun, a wakaf on a letter with a sukun sound that is preceded by a letter with a
sukun sound, and which is followed by four or more letters in one word. Of these seven
types of Nabr, it can be classified that the first to fifth al-Nabr belong to al-Nabr Lafzi

while the last two are al-Nabr maknawi.
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