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ARTICLE INFO ABSTRACT

This paper aims to explain the form and meaning of the amr language

Article history style in the Kitab Al-Arba 'in An-Nawawiyyah by Al-Hafizh Abu Zakariya
Received: 17 May 2022 Yahya bin Syaraf An-Nawawi from the perspective of Ma ani science.
Revised: 12 July 2022 The author uses a descriptive-qualitative method with the Ma ‘ani Science
Accepted: 13 July 2022 approach to analyze the form and meaning of the amr language style

contained in the Kitab Al-Arba’in An-Nawawiyyah. The results of this
study indicate that from the aspect of the tool shape and the meaning of

Keywords the amr language style context, there are 27 data that use three forms of
Amr style amr language style. The three styles of language are 1) %! |

The Kitab al-Arba’in an-Nawawiyyah (command verb), 2) ),o');\ (aﬁ)u. O | & \...b_u =2V (fiil mudhari’which
“llm Maani is preceded by lam command), 3) Y/ j:e a-) (isim fi il amr) two data.

As for the meaning of the amr language style, the five meanings of the
language style are 1) The meaning of L&) (irsyad / guidance), 2) The
meaning of <& (du'a / request), 3) Meaning of ;_x:>'=:5\ (takhyir / choice),
4) Meaning of J¢J! (tahdid / threat), and 5) The original meaning.

This is an open access article under the CC-BY-SA license.

Introduction

Kitab Al-Arba’in An-Nawawiyyah is a hadith book compiled by a hadith expert, namely Al-
Hafizh Abu Zakariya Yahya bin Syaraf an-Nawawi who died in 676 H. This book lists 42 traditions
that contain the main Islamic teaching and is packaged in the form of a small book, thus making this
book practical, simple, and efficient among other hadith books. The traditions contained in this

book have various styles of Arabic, and one of them is Usliibu Al-Amr.

'"Amr according to Ali Al-Jarim and Musthafa Amin in the book Al-Balaghatu Al-Wadhihatu
(1951) namely demanding that a job be carried out by a higher party to a lower party. In the balagah
studies, amr is included in Kalam Insya' Talabi, which is a sentence requires the occurrence of

something that has not happened when the sentence is pronounced. This type of kalam can be
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formed of amr (command word), nahyi (prohibition word), istifham (question word), tamanni
(word to express hope for something that is difficult to materialize), and nida' (exclamation word).
Balaghah itself means bringing out a great and clear meaning, with true and eloquent expressions,
so that it gives a memorable impression on the bottom of the heart and is in accordance with the
situation, condition, and the person being spoken to. Meanwhile, scientifically, balaghah is a
scientific discipline based on mental clarity and accuracy in capturing the beauty and clarity of the

vague differences between various Uslub expressions (Ali Al-Jarim and Musthafa Amin, 1951).

Amr has four forms or editors, namely fi’il amr, fi'il mudhari’ (which is preceded by lam
amr), ismu fi'il ammr (fi’il mudhari’ which is preceded by lam amr), ismu fi'il amr mashdar which
replaces fi'il amr (Ali Al-Jarim and Musthafa Amin, 1951). In addition to the four forms of the amr
tool above, there are several things that need to be considered in this amr sentence, including to
whom is usliib amr used, in what situations, also how the relationship between the speaker and the
interlocutor is when this uslib amr is used and the meaning which is implied from the usliib amr.
The meaning of amr which is not used for its original meaning but for other meanings including
irshad (guidance), du'a (petition), iltimas (offer), (hope that is difficult to achieve), takhyir
(election), taswiyah (equate), ta’jiz (weakens mukhatab), tahdid (threat), and ibahah
(permissibility). These other meanings can be identified through sentence structure or form. From
the above explanations regarding the language style of amr in Kitab Al-Arba’in An-Nawawiyyah,
then the appropriate approach is to dissect the meaning of amr so that it fits the meaning of the

context, namely Ma’ani Science.

Ma’ani knowledge is the knowledge of knowing things about Arabic lafaz in accordance with
the guidelines and conditions (Hafni Nashif, et al,,2004). What is meant by Arabic lafaz is a model
of sentence structure in Arabic such as the use of taqdim or ta'khir and so on. Whereas what is
meant by guidance and condition is a situation and condition of mukhatab such as a state of having
no information or doubting, or it can also include denying the information. Some of these things are
interesting to study in this Kitab Al-Arba’in An-Nawawiyyah by using the Ma’ani Science approach
so that we know the form and meaning of usliib amr contained therein. The focus of his study is the
form of the Amr language style used in Kitab Al-Arba’in An-Nawawiyyah and the meaning of the Amr

language style that is contained therein.
‘Ilmu Ma’ani

[Imu Ma’ani is study that teaches how to compose the correct Arabic sentence with the
meaning in which it contains the desired meaning in all forms of circumstances or places (In'am

Fawwal, Ak-Kawi, 2006). According to Hafni Nasif, et al., [lmu Ma’ani is the knowledge of knowing
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things about Arabic lafaz that are in accordance with guidelines and conditions (Hafni Nashif, et al.,

2004).

What is meant by Arabic lafaz is a model of sentence structure in Arabic such as the use of
takdim or takhir and so on. Whereas what is meant by guidance and condition is a situation and
condition of mukhatab such as a state of having no information or doubting, or it can also include
denying the information. The object of Ma’ani study is Arabic sentences which are intended to
reveal the Al-Quran, Hadith, the secrets of fluency in Arabic sentences (poetry or prose). Ma’ani
science directs us to distinguish sentences according to the conditions and situations, neatly
arranged sentences, and is able to distinguish good or bad sentences. In its development, the kalam

is divided into two parts, namely kalam insya'i and kalam khabari.

Kalam khabari is a sentence where the speaker can be said to be a true person or a lie. If the
sentence is in accordance with reality, then the speaker is correct; and if the sentence does not
correspond to reality, then the speaker is a lie. Insya 'Kalam is divided into two, namely Insya’
Thalabi and Insya 'Ghair Thalabi. Kalam Insya 'Thalabi is a sentence which requires the occurrence
of something that has not happened at the time the sentence was pronounced. Kalam Insya 'Ghair
Thalabi is a sentence that does not want something to happen. Types of kalam Insya 'Thalabi are

Amar (command sentence), Nahyi (prohibition), Istifham (question), Tamanni (supposition), and

Nida' (exclamation).

Amr is the language of orders or demands. Whereas in terms of Ali Jarim (1951) gives the
definition of al-Amr with thalabul fi’il ‘ala wajhi al-isti’la’ (demanding to do an action, and that
demand comes from a higher direction). The amr sentence or command sentence is the sentence
used when a speaker tells someone to do something (Zaenal Arifin, 2000). From the explanation of
the definition of amr above, it is reaffirmed that al-Amr is demanding an action from the

interlocutor, the demand comes from a higher party to the party below him (Mardjoko Idris, 2015).

There are four forms of amr in Arabic (Mardjoko Idris, 2015): fi’il amr (command form),
both from fi’il tsulasi (a verb consisting of three letters), ruba'i (a verb consisting of four letters),
khumasi (a verb consisting of five letters), or sudasi (a six-letter verb); al-fi'il al-mudhari’ al-maqrun
bi lamil amr (fi'il mudhari’'which is preceded by lam command); isim fi'il amr; and al masdar an-
na’ib ‘an fi'il amr (masdar form which replaces the fi'il amr form). In the Arabic context, a word or
speech is in the amr or command form but has another meaning. The phenomenon of language in
conveying the meaning or message referred to in a discourse does not have to be linear with its
formal form, but can have other meanings based on the reality of the context or social reality that
gave rise to the discourse (Mardjoko Idris, 2016). The meaning of amr which does not always

require the implementation of a job, but has other meanings according to the context: Irshad
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(guidance or educating), Ad-Du'a (petition), At-Tamanni (hope that is difficult to achieve), At-
Takhyir (election), namely giving choices, At-Taswiyah (equating), At-Ta'jiz (weakening
mukhattab), which means declaring incapacity, At-Tahdid (threat), and Ibahah (permissibility).

Method

This research is descriptive qualitative. The first step in a study is the data provision stage.
In this stage, the method used is the observation method with the basic technique of tapping.
Furthermore, using note-taking techniques, namely writing and collecting data. There are two kinds
of objects in this step, namely formal objects and material objects. The formal object in this study is
the amr language style, while the material object is the Al-Arba’in An-Nawawiyyah Book compiled
by Imam Nawawi. The next step is the data analysis stage. At this stage, a writer analyzes the data
using Ma’ani Science analysis with descriptive methods, to create a systematic painting depiction
of existing data, phenomena and meanings. The last step is presenting the results of data analysis,
at this stage the researcher will present qualitative, qualitative data, here the meaning is that the

data presented is really the result of the analysis or research that has been carried out.

Discussion
Uslub Amr form in Kitab Al-Arba’in An-Nawawiyyah
After the researcher analyzed 27 data, the findings of the form Usliibu Al-Amr in the Book of

Al-Arba’in An-Nawawiyyah are as follows:

The form is Fi'il 'Amr;

It was found that 22 Uslub amr data were in the form of fi'il amr, which are found in the 2nd,
10, 11, 16, 17, 18, 19, 20, 21, 24 28, 29,31,35 and 40 hadiths. For example, in the following second
hadith (Al-Hafizh Abu Zakariya Yahya bin Syaraf An-Nawawi, 2002):

31 33 13 alas aile i Lo il Ji ke Sepds B8 el OB Ladl Az 4l (o5 53k 42

S D51 La 48,50 ¥5 AL 3T ale (3 ¥ A1 sle Mud QN (el Ak s e A1k
T 2 1B 31 e 418 i 55 4TS5 ) 44T Sl wley dule bl o (o111 ] Gl

P
o &£ - <

o U325 12554 &l 1Y) A0 Y OT 253 AT A5l : el ke il o ) 325 JUBS @OLT 2

- -

A i (8000 - O Ve ai) Elatia) of Sl 35 G Lass ety SIS (s il s
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Good55 391 03015 Al 35 485 4x800Ua5 bl (oo BT 1 B syl oo s 608 WaBlads Al
b5 55 W BB b5 SR il 1ad (T g6 cpladyl o s 0 I (2dlis JB gk 045 05
I hlal G s B JB. L Goe el i 055201 g caz i 2 s G015, i L6
Al ZE0e Gl ad ol § Oplalazs L2 sLe, dladl Shall SLakd 5 &5 L 4 a5 &

w853 pSaTad fSGT (i 416 96 plel Ay zusp s B8 S LY (3 6080 522 52 U6

In the above hadith there is a style of language amr, namely in the sentence gs;};_f;\ i
‘{M—w}” ¢s= - The word J}}i is fi'il amr which comes from the verb Jfaj - }3&3 —j.ﬁ which has the
pattern of J./aé? — U./a.a_j. - d.’a_"j The word J'EJ'] does not change, because it ends with a sahih letter.

3

In this second hadith there are five styles of language amr ‘n>|.

In the 10th hadith, there is the sentence amr in the sentence ‘;tg_ﬁal\ oY) \5.% AL Lél [ the
word \3.?5 is a form of amr which comes from the verb |5j§. K JSL — dSi is fi'il amr mabni hazfun-
nun, because he met dhamir wawu jama'ah. Another amr sentence is in the sentence (o b.l%
T_x.lL;a \313}.\3 ‘;L’.,_ELJ\, the word \;La.'&.\ is fi'il amr which comes from the word \313.'&.\ - Jary - o
The word \9131\ is a form of fi’il Sulasi mujarrad, still read hadzfun-nun because it meets wawu

jama'ah.

In the 11t hadith, there is Uslubul Amr, which is in the sentence &L’;.p; Y& Jl ﬂi_y.j L D&S, the
word ES is fi'il amr which comes from the word &3; - ES} .The 'fi’il is in the form of the letter’ illat,

namely wawu ( 9) or also called 'Misal. originally 5531 .

In the 16th hadith, there is the sentence ‘amr _o9l,. sl iedug dle <« e il JL& word

in the sentence comes from the verb go4s - (&o9) which has the pattern of (281 - Jaa, - J28] that
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produce fi'il amr uaji. The command word uaji builds / remains with the ending letter removed,

namely (¢ so originally ;syaji because it is included in the fi’il mu'tal akhir.

In the 17t hadith, there is a sentence amr ie on lafadz x4}l |gicus18 @ilid 1318 and also on
lafadz \}upi A I \WB @i 1319 a form of amr derived from the word (yuse; - Ry
derived from wazan Jadl - laa, - (a3l produce amr bmi . Q,uo-i is fi'il amr mabni hazfun-nun,

because he met dhamir wawu jama'ah.

In the 18th hadith, there is the structure of 'amr, which is in the sentence Lafz._«.; A L/g.,il :JG
&5S, the word 9551 is fi'il amr which comes from the verb L’§§1 - uf‘::é - ‘_,é_,ﬁl, the word éEl is fi'il amr
which comes from the verb ‘;ﬂ - AL - UEE[ is taken from wazan Jazél Jaiay Jaidl still with the
elimination of the final letter, namely S because it includes the fiil mu'tal akhir. The next amr

sentence is in lafadz 53 L) L tdi 3, the word tdi comes from the verb b"ﬁ =l @JT.

The development of sukun because of its final validity, is given the vow of kasrah on the other

because of the meeting of two sukun. And one command sentence structure in lafadz &lﬁ\ @.jl_;j
> L;f'z!, the word (35, is a form of fi'il amr which comes from the verb &J> — §Jl53 - 531.; -

which is formed from Jelé Jelsy Jeld- . The word 35 mabni sukun, read the kasrah qaf (3)
because the meeting of two sukun.

In the 19th hadith, there is the sentence amr, namely in lafadz 9\.&.}5 ¢L£.1.’c

Slalzs NES ) Lazs) Slaiz; ) Lais . The word Lais| comes from the word — laing-lass

Ja.fv.l which is formed from (|23 - {Jai; - {J23. The word 1a35| mabni sukun, it is given the vow of

kasrah on its' ain because the meeting of two sukun. Fi'il Amr more on lafadz ¢l N QT ‘a.l.c.\j
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SRV eaaiy Ol e caaais| is fi'il amr form which comes from the verb @2y - ole of wazan

Jadl - |aa, - |28 so that from the wazan it produces amr p:l.sl

-
o

In the 20th hadith, there is a word ‘Isna” 'in the form of amr, which is in lafadz é._w.: pj |Sl
;J_{u A bf.;atﬁ the word t/ua‘ is a form of fi’il amr which comes from the verb éuaé - ’é.;a, when it
starts with the letter fa ’(J) and the hamzah wasal, then the hamzah vowel is not read.

In the 21st hadith, there is Uslubul amr, namely the sentence é&w}’\ ] é dé 5&\ Jaiy

HE 333 is fi'il amr which comes from the verb {343 - (J1& which comes from wazan (Ya4; - (5. The

styleof fi'il amr is different from other common ones because the ain fi’il in this word is the letter

illat in the form of wawu, this form is called fi’il mu'tal ajwaf. So that from the verb 33.3; -G
becomes Jé

In the 28th hadith, there is a kalam insya 'structure called amr, which is in lafadz L’({:Lc ‘}ja.:-
.,\_?\31.1\.: . The word bj;_’c. is fi’il amr which comes from the word 2aas - Sz (originally Jagac)).

In the hadith to-29 contained one fi’il amr on lafadz 1ia lde aS :J8g 4iludy i5-18 . The
word <€ comes from the verb 4481 (45 - (4K - aS same original shape with Js - Jas - Je taken
from wazan (s, - Jad.

In the 31st hadith, there is Uslubul amr, namely in the sentence dz@f Lpid\ @ ..\.?AJ\ dl.éé
€0l . The word 43l is a command sentence that comes from the word ..LA).E - Ja), which is formed

from Jaa, J=24. The word .uaJ\ is a form of fi’il amr, read as sukun, because it ends with the letter

sahih.
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In the 35th hadith, there is an amr structure, namely in lafadz ) a4 u]:‘- pija_aj 2o Yy

LB}! il Sle \3;5%3 The word bjﬁ is a form of fi'il amr which comes from the verb — :;ﬁ -6€

C',g (originally u;fi (from wazan d.’aﬁi S Uads - Jad .

In the 40th hadith, there is a fi'il amr form, which is in lafadz &.:).}. Y L}.fd\ ] ug OIS .

The word u§ is fi’'il amr which comes from the verb :;3§§ - 4K This fi’il is mabni sukun because it
is not followed by any letters.

On the 24th hadith, there is a fi'il amr located on lafadz ,4xaa (e ¥| Jls @ SIS gale L

pfhmi S99z d. Fi'il amr | 9gazw| is a form derived from the word dguw! g sqzu! (originally

G@w!) taken from wazan Jadii) - Had%ls - Jasiwl. The word \5.’;\.@’.«\ mabni with the nun

removed because it meets wawu jama'.

Data were then still contained in the 24th hadith located on lafadz | t‘s\} @S Golee by
gs}o:.]a.?.w\ﬁ .p&u]a? ‘,Wu diaals| oo derived from wazan Jadiw! - Jadiw - Jadiw!
which later became palatwl - @alatuy - @alatul, in this sentence there is a change because it was

preceded by the letter fa 'the word |saals%il is fi'il amr mabni with its nun removed because it met

dhamir wawu jama'ah.

Subsequent data on the 24th hadith is the sentence iguSiwld diguS (0 ¥| Hle (SIS

PO INE pS.AST taken from wazan Jadiw! - Jadius - Jadiw! derived from the word LuSiiw!

S — . Not much different from the previous data, the word ‘z,aj.iuS.qu fi’il amr mabni with

its nun-letters removed because it meets plural wawu.

The form of fi’il amr in the 24th hadith is in the sentence p’ﬂ J.g_cj S Haaiild, the word

15,4272 comes from the verb %a3iid - jaaiil from wazan Jasiwy Jadiwl . This fi'il amr
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undergoes a change in the harokat sign because it is preceded by the letter fa 'and it remains with
the nun being removed because it meets wawu jama'ah and the fa'il of the fi’il is plural or more than

three.
Usliib 'Amr in the form of Fi’il Mudhari’ Preceded by Lam "Amr

We found three data usliib amr in the form of fi’il mudhari‘which is preceded by lam' amr,

which is found in the following 15th hadith:
Jads 53 2 lg Al crags OIS cro 1B g dile all Ghio <l Jgany 0o i il (g Byya A e
ArSuld 581 agully il (rags O (g ool @ySld 31 aglly dlll (rege OIS (303 seasasd of Lns
(g sl 8l 9)) das
In the hadith there is a structure of kalam insya 'thalabi, which is in the sentence ;& Y
Tji_; d.f":.].lé 2_%‘2(\ ﬁ}ij\j 313.\\.: 33 kalam insya'is called amr, originally J¢4, then certified by lam amr

to be [,L?L:, majzum is a sign of sukun because it ends with a valid letter.

The next data in the sentence 5> @S.’“.Jé 3 e}.}.ﬁj 5(13\.: S G (a5, the word @S.i.lé is
the verb amr sentence form of the word ;:25; - ;:35\ is (a/)ST Uslub amr in the sentence is in the form

of fi’il mudari 'which begins with lam amr, so it must be read jazm, the sign is sukun In this 15th

hadith there is also the word ‘A)S.Z.lé, which is in the sentence fa)ii_lé get ﬁé'lj‘é 2L Hedd G8 Has

oo,

In the next data there is a command verb in the form of fiil mudhari’'which is preceded by

on

lam al-amr, namely in the sentence Ciajaid 5l Tﬂ_; 515, the word &b comes from the word

_"&Hai }Lﬁ&a.} - &&le . Uslub amr in the form of fi’il mudhari’beginning with lam (J) amr, originally
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}&.2.24} because it is pronounced by lam amr to be ¢ Edaiaithe jazm sign is sukun because it ends

with the letter Sahih.
Usliib 'Amr Shaped Ism Fi’il' Amr

Two data Uslub amr were found in the form of isim fi’il amr, which is found in the following

28th hadith:
g Alacse wlig dale dll (hio <l Jyany Llaeg 18 die dll (52 Bylas (0 plpall s Gl e
Al $9a1) (Sigosl 1B Ligosld & 350 Aacga LKl Jguoy b :idad Giguall Lo cudyds ,oslall Lia
Gy el L8 LB it 8 it (0 403« i 801 530 0l ellally ol dong 5
5195) Als Aoy JS L8 59ad1 Slidzmag (SLlg i 150l Lele o el caarsl 1 s Lalsel) 2o
(e e Eau> 189 g dallg a9l
In the above hadith there is a Uslub amr in the form of fi’il amr, namely in lafadz p&.\.ﬁ
G B3l gLé:L;j‘ &3 M The word p’iﬂ.’c Uslub amr is in the form of isim fi’il which means

54311,

u

3
NO—

The data 'amr in the form of ism fi’il amr next in lafadz )éfa’i EAENES Y ;ngf\j, the word ﬁg
is Uslub amr which means 515/,

The Meaning of Uslub 'Amr in Kitab Al-Arba’in An-Nawawiyyah

As stated by Ali Jarim and Musthafa Amin (1951) in the book Al-Balaghatu Al-Wadhihah,
the function of the command sentence is to demand the implementation of an action from the higher

to the lower person. In addition, in the context of Arabic the speech in amr mode has several

functions / meanings including for sL&d| (al-irsyadu / guidance), ¢le I\ (ad-du'a’u / petition),

oL (al-iltimasu / offer), wi| (tamanni / unreachable expectations), ; suseil| (at-takhyiru /
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choice), &3l (at-taswiyatu / equate), juzxadll (at-ta’jizu / weaken mukhatab), a @\ (at-tahdid
/ threat), and 4>L¥! (al-ibahatu / ability).

From the 27 data of Usliibu Al-Amr in the Book of Al-Arba’'in An-Nawawiyyah, the types of
meanings are as follows:
Meaning of sLé& | (al-irsyadu / guidance)

Amr's speech act in this study is a speech act which means an appeal or suggestion that is

conveyed by the speaker in order for the interlocutor to carry out the suggestions conveyed by the

speaker (Salim and Said Bahresi). We found nine data uslib amr with the form Fi’il amr meaning
sLs Y (al-irsyadu/ guidance) which is found in the 10th, 18th, 19th, 24th, 28th, and 31st hadiths.
For example, in this 10th hadith:
Ol Lo V1 ey ¥ Cals Jlas ll (o) spelung dle bl o il Jgany JU8: U8 die all 0, 30,0 T (e
< dlad JUg - Ledlio Ioc g culuadall (o 518 (luap 1 Ll b il JLa8 ol bl ol Loy il el
Lol ) ity e 2T Sl il Julay oyl 5S35 - 08535 Lo e (158 il ] Ll L
(s 019)) A olomieny U6 p el 5029 lyo dlag plyo s diag pli> daalang oy by
The word \3_% in the sentence ‘;L].ﬁaj\ Y \3.% AL L’éi L5 is a stylistic form of amr which

comes from the word QJS‘L’: - J§\ In the dictionary, (Mahmud Yunus, 1973) the word \5.% means "to

eat". In this hadith, the Messenger of Allah said "Verily, Allah has ordered the believers by what has
been ordered to the apostles. Allah Ta'ala said, "O Apostles! Eat of good (food) (al-Mu’minun:51).
The real speaker is Allah SWT mediated by Rasulullah SAW addressed to the interlocutors, namely

the believers. The purpose of the speech ‘;L;.ELJ\ Cyo |3j§ by the speaker is meant for irshad

(guidance / advice).

The purpose of the speaker is a suggestion from Allah to the believers as an opponent of
speech to always eat (food) well and clearly, this command is motivated when the speaker is

conveying hadith concerning the conditions for the fulfillment of prayer and one of them is eating

food that is good. In this hadith there is also amr \5_% which is in the sentence Ls c;’I.g_}L Y bjsf
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pg\:éjj (eat from the good sustenance we give you) (al-Bagarah:172). From the context behind

the speech acts in the data above, it can be seen that speakers do not only order to eat food from
good sustenance, but there are illocutionary acts that suggest eating something good, obviously that

has been given to humans.

The next amr sentence is still found in the 10th hadith, namely in lafadz QL;}LJ\ O \3.%

x)ls 1512215, The word \}.’LA}-‘ is an amr in the form of fi’il $ulasi mujarrad, which comes from the
word (Jac| - [Jax) - (o= which in the dictionary (Yunjus, 1973) means "practice, do, ", so the

sentence T_‘XJUA \5J’.’q.°c|§ can be interpreted.

These utterances are the words of Allah as speakers through the speech of His Prophet, and

the opponents of this speech are the believers as described in the previous data. The purpose of this

utterance by the speakers is not for the actual meaning, but rather a suggestion / sL&3| Allah

(speaker) to believers to do good (righteous). As explained in the Book of Al-Wafi fi Syarhi Al-Arbain
An-Nawawiyah (Mustafa Dib al-Bugha and Muhyiddin Mistu , 2010), that the situation at the time
of this utterance was when the companions listened to an advice regarding one of the conditions to
speed up the fulfillment of prayers apart from eating good food, namely by doing good (good deeds).
This command is motivated by the speech of the speaker who ordered the interlocutor to do good

deeds in addition to eating good food to fulfill the conditions for the fulfillment of a prayer.

z

In the 18th hadith, there is f'il amr, which is in the sentence [iz43 FEES| L ﬁ_ﬂj. The

word @j is a form of amr which in the dictionary (Yunus, 1973) means "to follow, to accompany".

The sentence can be interpreted "Envy the evil with goodness, the goodness will undoubtedly erase

it". The speaker in this speech is Rasulullah SAW and the interlocutor is his people, the purpose of

amr tﬁ\ (accompany) in the sentence above is to suggest / sL&,¥| which means to always do good,
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wherever and whenever. If you do something bad, you should immediately repent and do good,

because good things can erase the bad things we have done. As in the word of Allah in Hud: 144,
S Slald wliaddl &) Jalll e 1135 ) G5k SEall <315

Meaning: “And establish the prayer on both ends of the day (morning and evening) and of the night.

Indeed, those deeds wash away (sins) bad deeds. "

The purpose of amr's utterance in the above sentence hadith suggests believers to hasten
to repent of Allah SWT and obey him, do what He has ordered and stay away from what He has
forbidden when he makes a mistake. This suggestion can be carried out while he (the interlocutor)
is given a chance to live, because if the life opportunity given is not used optimally, then he (the

interlocutor) will suffer losses because a virtue can erase evil.

The next sentence 'amr in the 18th hadith is in lafadz ;> éj.;u QNL’E.N 3535, The word
&5 is a fi'il amr form which comes from the verb &Il - 3 - BI5 which in the dictionary

(Munawwir, 1997) means "to create”. So that the sentence [ u> ‘_51;4 &oliﬂ 355 can be

interpreted as "And hang out with people with good morals".

The command in lafadz above is intended not for the real meaning but for the irshad
(suggestion / guidance) of the speaker to have good morals in muamalah or to socialize with others.
Speakers in the utterance of this command are Rasulullah SAW and the interlocutors in this
sentence are the people. This speech is motivated by the importance of noble morals in life, because
morals are individual and many think that devotion is only limited to fulfilling the rights of Allah
without paying attention to the rights of others, even the Prophet made noble morals a sign of

perfection in faith. As in a hadith from Abu Hurairah, Rasulullah said,

[ A s £

s pas Gl dueill Uz

[

Meaning: "The most perfect believer in faith is the best morals." (Narrated by Abu Daud).

There are many hadiths that mention noble morals, one of the traditions above was

narrated by Abu Daud that noble morals can be seen by how a person does not get angry easily,
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does not hurt one another, is generous, gives joy to others, and even smiles when he looks face to

face.

In the 19th hadith, this hadith contains several command sentences, one of which is in the

lafadz liadx; )l 1a23), the word 1335 comes from the word 1ais| - ladss - 1a 2> which in the

dictionary (Yunus, 1973) means "to maintain, guard, memorize", so that lafadz laa> can be

interpreted as follows: "Safeguard Allah, surely Allah will protect you". The word laas| is also

° -

found in the next sentence, which is in lafadz d&@: b <l 135 (take care of Allah, you will

find Him in front of you).

The speaker in this speech is the Messenger of Allah and the counterpart is his people. The
speech in the form of fi’il amr in the above hadith is not meant for the actual meaning but for advice,

where the speaker advises the interlocutor to always protect God's rights, including not associating

partners with Allah as in His word in al-Fatihah:5 ‘{aZid &IGI5 2ad &6

Meaning: "Only to You do we worship, and only to You do we ask for help."

Establishing prayers is also included in protecting the rights of Allah, because prayer is an

obligation for people who believe, in the Qur'an (an-Nisa’: 4), it is explained that,
G5555 LS Guadll e 23S BEN )

Meaning: "Indeed, prayer is an obligation that is determined by the time of those who believe."

From the above verse it is explained that the prayers are not carried out at random, but
there are certain times, especially the obligatory prayers. Among the two rights of Allah mentioned
above, another right of Allah is to safeguard what Allah has given, such as maintaining speech,
maintaining sight, maintaining hearing as well as protecting genitals. Another is by studying
religious knowledge so that someone can carry out worship and muamalah properly is also the right

of Allah.

In the book Al-Wafi fi Syarhil Arba'in An-Nawawiyah (Mustafa Dib al-Bugha and Muhyiddin
Mistu, 2010) some of the possible replies that Allah will give to His servants who always protect His
rights among them: Allah will make things easier and protect his world, Allah will protect his

descendants, if someone maintains their rights. Allah when he is young and strong, then Allah will

“Amr Style in The Kitab al-Arba’in an-Nawawiyyah 87



Insyirah Vol. 5, No. 1, June 2022, p. 74-103 ISSN: 2338-5367

take care of him when he is old and weak, safeguard his servants from evil interference, Allah will

guard his religion and faith, and be saved from matters of syubhat and lust.
Orgheaied b Gaddly 19551 53l ae i &)
"Verily Allah is with those who are righteous and those who do good (an-nahl;123)

Further data on the hadith to-24, contained in lafadz 4siealsi o ¥) pPle oS8 gole b

pS.u.laT F9ealaiuwld. The word \M\ is a form of amr / command that comes from the word

ealaiuwl - @alatuy - @akaiwl which is in the dictionary (Yunus, 1973) this verb means "tasting,

giving eat”, so that the sentence b@b@\ can be interpreted as" So ask me to eat ". The speaker of

this commandment is Allah, so the word "Me" in the above translation returns to Allah as the

speaker and the interlocutors are believers.
The context behind the speech act of amr 342k by the speaker is not meant for the real

meaning but rather is irshad/ guidance so that believers ask Allah for food. In this hadith, eating is
defined as sustenance, so believers always ask to be bestowed with sustenance from Allah, because

basically only Allah is the One who gives rizki to His servants.
The next data in the 24th hadith is in the sentence pjii«ST BTSRRI ole p)ﬂg
The word 152&3%! is a command sentence that comes from the verb ouSiid — Lu&il! which

means "dress, ask for clothes. As in previous studies with the same hadith, the speaker of this speech

of amr is Allah because it is a Qudsi hadith with the interlocutors being believers. From the word

t_,aj.i«S.L.ulé (then ask for clothes from Me) it is meant by the speaker that sL&,| irshad / guidance

is Allah guiding His servants to always ask Him for everything. Amr's speech in the above hadith is

to instruct the interlocutor (a believer) to ask Allah for his protection or his necessities of life alone.

In the 28th hadith, there is an amr structure, namely in lafadz 4;3\311\., L@l’: \;z&.. The word

\9.44;2' ¢ is fi'il amr which comes from the word jaai - Sat (originally Jayac!) which in the
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dictionary (Yunus, 1973) means "to bite, to hold something", so the sentence ..\_'3-\33\.’ : = can be

interpreted as "hold on to the sunnahs firmly".

The speaker in this command sentence is the Messenger of Allah and the interlocutors are

LA .
the people. The speakers of this |g4ac sentence are not meant for the real meaning but rather,

sLéy¥| al-irsyadu / guidance or advice to protect the sunnah of the Prophet, both in his words and

deeds, in order to avoid heresy. From the context behind Amr's narrative in the above hadith, it is
syntactically not only to order the interlocutor to protect the Prophet's and Khulafa 'rashidin's
sunnah but to hold firmly to the Prophet's and Khulafa' rashidin's sunnah because in it there are

also victories and successes, especially when many occur. differences and divisions.

_ o d v oo o P
In the 31st hadith, there is uslibu al-amr, which is in the sentence &=} o) 3 Aa3) (I 153
<l the word 4}l is a command sentence derived from the word i\.&); - Ja3 which in the dictionary

(Munawwir, 1997) means " rejection, abandon pleasure “, thus lafadz 4| él.“)@i Lpfx_ﬂ @ ,\.&)\ can be

interpreted as " Let you leave the fun in the world, Allah will love you".

The speaker in this command sentence is the Messenger of Allah because the situation at
that time the Prophet said directly to the friends who were eager to know a practice that could
cause them to get love from Allah and the opponent of his speech was of course his friends and

followers. This sentence by the speaker is intended not for the true meaning of demanding an action

be carried out by the interlocutor but sLé& ¥ (al-irsyadu/ guidance) in this case zuhud to the world.

In the book Al-Wdfi fi Syarhil Arba'in An-Nawawiyah (Musthafa Dib al-Bugha dan Muhyiddin

Mistu, 2010), it is explained that zuhud lughowi means leaving while .&3! or zuhud is in the above

hadith, which is to leave a love for the world that is superfluous, Shaykhul Islam Ibn Taymiyyah

once told his student namely Ibn Qoyyim that,
55591 & b3yos JalaS e &0y5 £ 53015 55591 3 a5 Ve 215 A3

Meaning: “Zuhud is leaving something that is useless for the hereafter. While wara’ 'is

leaving something that brings harm in the hereafter. "
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The context behind the narrative of amr in this piece of hadith is the command to leave
worldly pleasures, so the message that can be taken from this hadith is that zuhud to the world will

bring Allah's love.

Meaning ¢ e | (ad-du'd’/ petition)

ar

The speech act of amr which means ¢le J| (ad-du'd’/ request) is a speech of amr which is

meant to ask for something by praying to God and humbling oneself before Him or asking someone
of a higher position in this case is the Apostle. Even though the speakers use the speech act amr in
their sentences, this is not to command God or the speaker Apostle, but to pray to Him, because the

speaker's position here is only as a servant.
There are two data uslib amr with the form fi’il amr which means ¢leJ| (ad-du'd'u /
request) which are found in the 16th and 21st hadiths.
(I e 53,8 Coadi ¥ 118 ol tedog dele il o oill JUB My o dice il (00 By0,0 ) (o0
(Gsledl ol gy) cunas ¥
The sentence ciais ¥ JU5 . @4@3\ bz 5l Al (_;Lm (éu.LY JL& in the hadith mentioned above
contained usliibul amr, which means the word @4957 can be interpreted as "give me a will". The

command sentence tool in the above hadith is a verb command or fi’il amr, the speaker is a man
who actually uses the utterance of amr but does not order the interlocutor, namely the Prophet
Muhammad SAW, but asks the interlocutor to give him a will or advice, which he can practice when

the Prophet SAW has died. In this situation, the speaker's condition is only the follower of the

interlocutor. Given the context in the above speech, it can be seen that the speech act of amr 6\4957

(give me a will) which is spoken by the speaker is not to order in the true meaning, but by the

speaker functions as ¢leu!l (ad-du'd@'u / petition) which can be used by the speaker. or a man

practices it so that the use of the speech act amr is the mode. Then the speech act in this hadith

becomes the Prophet's will to the followers in which he said: _Ha_:j‘zl (don't be angry), in the book
of syarah it is explained that the man asked several times and the Prophet always answered ¥
Caas (don't be angry).
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In the 21st hadith, in lafadz "2(35 C/M..w';(\ 3 ‘_M; dé 51.\\”3\ Uy G there is fi'il amr which is in the

word Jg The word Lﬁ in the dictionary means "to say" so that the word /}’53 ‘a/))\.«.u}” Q Q Jg can

be interpreted as follows: "O Messenger of Allah, tell me one phrase about Islam". The speaker in
the above command sentence is a friend of Abu Amrah Sufyan bin Abdillah and the interlocutor is

Rasulullah.

The utterance of amr Jis. (say) by the speaker is not meant for the real meaning, namely

demanding that an act be done by the interlocutor, but by the speaker it is used for a ¢Le | (ad-

du'd'u / request). it means that the petition in the above hadith is a friend, namely Abu Amrah
Sufyan bin Abdillah asking the Messenger of Allah for advice on the main points of the teachings of

Islam.

In this hadith, the researcher found the speech of Amr dé in the answer of Abu Amrah

Sufyan bin Abdillah's opponent, as in another sentence p.a_’z.wl (o:? 5133\4 Edal Lﬁ (say I believe in

Allah, then integrity). This sentence is the answer or the previous sentence which asks for an advice,
so that they can be practiced. This hadith contains about faith and integrity, two things that are
closely related if faith is a practice of the heart while istiqomah in obedience is included in jawarih
(actions of limbs).

The Word of God regarding faith and divinity is as follows,

~ 0 - S

Ostind 0h¥ mple J3g5 3B 1yAlaELl & 4l U 1315 50ddl &)

"Surely those who say: Our Lord is Allah, then they remain istigamah so there is no worry for
them and they do not (also) grieve."
As one of the Prophet's companions, Abu Amrah Sufyan bin Abdillah asked for a will from
the Prophet to always be able to continue to be in the way of Allah.

Meaning of ,.xu (at-takhyir / choice)
Amr speech act which means s\ (at-takhyiru / choice) is an imperative utterance used

by speakers to state that they are allowed to choose one of two or several things. The meaning of

| (at-takhyiru / choice) with the form of fi’il mudhari’is found in one data in this 15th hadith:
3358 iadi ¥ 8 ol edey dale dll Lo (il JUB oy o die dll (020 3y ) e
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()bl ol 9)) cunai ¥ : ] 1yl

Hadith discusses good manners in life. There is uslib amr, namely in lafadz 3 |45 d.é_ga
Edisaid. The speech Eiaiadl is a form of amr which uses the tool "fi’il mudhari" al-magrin bi 1am

amr", which comes from the verb ir.iuaé - Cage in the dictionary means” be quiet, be silent, do not

speak ". The speaker is Prophet Muhammad SAW and the interlocutors are his followers (believers).

The command Q.’«a.}.j in this hadith, by the speaker is not intended for the real meaning, namely

demanding an action from the interlocutor, but by the speaker this sentence is used for aws=d! (at-

takhyiru / choice) from the previous data. In the previous data it is explained that a believer should

say good and in this data it is continued with a sentence or be quiet.
The meaning of this s (at-takhyiru / choice) is that the prophet Muhammad gave a choice to a

believer if he cannot say good / true silence, because people who talk a lot without any benefit in
these words will bring himself to fall, from falling will bring it to sin, and from the accumulation of

sin will lead it to hell.

Meaning ... 3| (at-tahdid / threat)

Amr speech act which means (uu@| (at-tahdidu / threat) is an amr speech act that is used

by speakers to threaten the interlocutor because of something the speaker doesn't like. This speech

act is syntactically not only to order the interlocutor to fight something, but also to provide threats

or intimidation. The meaning of @ (at-tahdidu / threat) with the form of fi’il mudhari is found

in one data in this 20th hadith:
Ol telae dale <l o dll Jguny JUB:J18 die il 00y Syl Ll 9pae o Budie Sgaun oo
(&bl o19y) it Lo pigold mid @1 13], Jo¥1 85400l SIS (0 (olid] T Lo

The narrative in the above hadith is Uslub fi'il amr where the syntactic meaning of amr is a

threat. In this hadith there is a kalam insya 'in the form of amr / command, namely in lafadz pj \31
@i@ & &Lp\é &:i_wj The word éua‘ is a fi'il amr form which comes from the verb ’&L,a_j - t];a
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which in the dictionary means "to make (something)”. In this way, the sentence tmlé é?..wj pl \31

&:L; (s can be interpreted as" If you are not ashamed, then do as you wish.

The speaker in the above amr is the Prophet and the interlocutor is his people. The

command & G 25503 (do what you want , by the speaker is not meant for the original meanin
@ L piys y y p g g

(demands an action from the interlocutor), but by the speaker is meant for threats (. &ll). The

purpose of the threat in this hadith is a threat from the Messenger of Allah to people who still deny

Allah's verses, commit immoral acts, and do not do what has been ordered by him.

The message in the above hadith is a threat to people who are still doing an act that clearly
has a law against it, they will get a painful reply. Malun is a form of one's faith, as in the hadith

narrated by Muslims, the Prophet said:

QLY Ge Lad 3li5I

"Shame is a part of faith"

Rasulullah said that this shame was praised by Allah,
s & JaT Jadel 1318 Fudls sl Ll S fo> (a9 52 A )

Meaning: "Allah is Most Shame and Most Covering, Allah loves shame and is closed, so if one of you

is taking a bath then you should cover yourself up." HR. Abu Daud

In the book Al-Wdfi fii Syarhil Arba'in An-Nawawiyah it is explained that there are two kinds

of shame, the first is shame related to the rights of Allah and the second is shame related to humans.
Original meaning

There are 14 data Uslub amr which has the original meaning, which is found in the 2nd, 11,

15,17, 18, 19, 24, 28, 29, 35, and 40 hadiths. In the second hadith the word L*,sj/oi has the form al-
Ma’ani fi’il amr which comes from the word j:j followed by (, the word 32->T in the dictionary
means "to proclaim, tell, preach". While the addition of L_,g has the meaning "to me", so L_,:ij means

"tell me". Hadith Arbain in the 2nd, there are 5 sentences consisting of words USJ}.&.T that sentence
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Al e L“,:J«:-T dezae b then olus¥l e Linsld ,ola¥l oe L“,sj«:-iﬁ sentence, after which the
deludl e L.,spl sentence and the last sentence LIyl e g,spb The commandment was that

the speaker was a man mentioned in the hadith, dressed in white and very black hair, no one
recognized him and there were no signs of his journey, suddenly came to the Prophet when he was
with his companions who turned out to be the Angel Jibril described. at the end of the hadith and
the opposite is the Prophet Muhammad.

The speech of the command was intended by the speaker for its true meaning, namely an
order from a man (Jibril) to the Prophet Muhammad to preach about religion to his companions

including what is Islam, what is faith, what is ihsan and what is the Day of Judgment and the signs.
In the 11th hadith there is lafadz 25,5 ¥ U J) 3,5 G 5 ¢ plieg aile ) oo ol J325 Gy Edass,
this sentence has a command language style (fi’il amr) which is in the word ES. The speech amr ES

comes from the word ’t...\._’ - &33 in this word dictionary which means "to let, leave something", so

the sentence 25,3 ¥ ‘j\ iy s ES can be interpreted as "Leave what doubts you". The speaker
in this speech is the Prophet Muhammad addressed to all Muslims when faced with a situation
facing a case that is not yet clear or syubhat, he should avoid that case.

A thing that is doubtful or shubhat is a matter where we do not know the law with certainty,

our hearts are not sure about the law of the case, at least one has knowledge or the law is disputed

by the scholars. Fi’il amr dl.’;._’); s é:s by the speaker is intended for the real meaning, namely

demanding the doing of an act from the interlocutor. As explained in the book, the Prophet's words
conveyed by his beloved grandson (Abu Muhammad Al-Hasan bin 'Ali bin Abi Talib) are quite short

but concise sentences. This is a form of wara ', which is leaving something that is still doubtful and
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then taking what is sure or not doubting, why is a Muslim thinking too much about one questionable

thing even though there are 4,000 things around him that are clear in law.

Hadith of Abu Hurairah narrated by Bukhari Muslim that he said: 4l9 AL ey O (e
I Jaudsd ,s¥, in this tradition are Uslub amr namely Ja.8 enforcers "fi'il mudhari’al-maqrin

Lam amr bi" comes from the word Jj.a_l - JU8 in the dictionary means "to say".

In this way, the words of the Apostle above can be interpreted as "Whoever believes in Allah
and the Last Day, let him say good". The speakers of the Amr were the Messenger of Allah and the
interlocutors were people who believed. This sentence by the speakers is intended for the true

meaning, namely the command to his people who believe in Allah and the last day let him say good.

In Islam there are many manners or ethics when speaking, in the book Al-Wafi fi Syarhil-

Arba'in An-Nawawiyah there are several examples of ethics, namely: Talking in what is beneficial,

refraining from sayings that are forbidden in any case, Allah Ta'ala said: [;3.:4)4.2 3:5_1.1\ O pi f)—.’éj‘é

which means "and those who keep away from (words and deeds) which are useless". The word

5.:\1\ (nonsense) is unkind words such as slander, gosib and so on; Furthermore, do not exaggerate

a word, because it can lead to something that is prohibited. Umar Radhiallahu'anhu said AS 4

I oolS digid S (pag dugid S dhadw fS (o9 ,4ladwdS 4aMIS hell deserves more of it); The

obligation to speak when necessary, especially the statement is true, commands to do good,
commands what Allah Ta'ala commands and prohibits actions that are prohibited by Allah or evil

acts that lead to sin as stated by Allah in the Qur'an Surah Ali-Imran verse 104.

The next amr's speech is in the 15th hadith (an-Nawawi, 1973) which is in the sentence (23
{ES ‘a)S.i.lé gt ﬁé.ﬁij 513.\\4 a3 (K. With the tool "fi’il mudhari maqrin bi 1am amr" in this hadith
found in the lafadz is ‘ajﬁ.lé derived from the word "A)SQ - ’65{ which in the dictionary means

"glorify, generous”, so that the sentence above can be switched off. And whoever believes in Allah

and the Last Day, let his guest honor ". The speaker is the Messenger of Allah and the interlocutors
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are the believers. The speech of the command {a)ﬁ.lé (let him honor) by the speaker is intended for

the real meaning, namely demanding the arrival of an action from the other person.

The message of the order is to honor neighbors and guests as well as possible, it is described
in the book Al-Wafi fi Syarhil Arba'in An-Nawawiyah (Mustafa Dib al-Bugha and Muhyiddin Mistu,
2010), there are several examples of glorifying neighbors including; starting greetings when
meeting, visiting when sick, comforting him (neighbor) when needed, congratulating him
(neighbor) when he needs it, congratulating him when neighbors get happiness, ta'ziyah
(mourning) when neighbors get an accident and apologizing when he makes mistakes. One of the

words of Allah Ta'ala which mentions to do good to neighbors is,
Sldly Gall 63ty nSLadly olidly (il (g Blu] cadlglli L 44158545 Yo <l lgascls

P EX PPy UM | PRIEES FRIER N  PRSES |

“Worship Allah, and do not associate Him with anything. And be kind to your parents, intimate-
friends, orphans, poor people, close neighbors and distant neighbors, and peers, Ibn Sabil and your

companions. "

In the 17th hadith, there are two command sentences with the syntactic form fi’il amr,

namely in the sentence itl%.g:j\ |3i.w_>ié p.’iﬁ 135 and the sentence 31115.” |3j_&«_~>i2_> p.im’a 139 and
in the sentence Ztl?;.'x.]\ |5i.3«_>i.8_> i35 1315 and in the sentence Bﬁ.«/«oi&p ﬁ.’z.m”o 1315 in the
dictionary (Yunus, 1973) it means "to do good". So that the sentence Zt.LLEJ\ \3.@«:-\3 p.’i.lzj 1315 can

be interpreted as "if you kill then do it in a good way" and the sentence Zt.m;d\ \3.’;.3“:.5 (c.'i.’_?:) \3\3

means "and if you slaughter then slaughter it in a good way".

The speaker is the Messenger of Allah and the interlocutor is his people, by the speaker this
sentence is intended for the true meaning of killing in a good way and if someone slaughteres, he

should slaughter properly and correctly so as not to burden the slaughtered animal or not to torture
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the animal. This hadith narrated by Muslims contains to do good in all things, as Allah has obliged

each of His servants in the Al-Quran which reads,
oLasly Jaadly 346 @l &)

It means Allah commands you all to be fair and do good.

In the 17th hadith there is a language style amr with the form fi’il amr, namely in the

sentence & s 4l 551 : (6, the word 331 is fi'il amr which comes from the verb - Ja% - &3

éﬂ in the dictionary (Munawwir, 1997) meaning alert, be careful, fearful, cautious ", so that the

sentence amr above can be interpreted as" fear Allah wherever you are ". The speaker of this

command is Rasulullah SAW and the interlocutor is his people. The command of Al éﬂ by the

speaker isintended for the true meaning, namely demanding that an act be done by the interlocutor,
Rasulullah calls upon his people to always fear Allah SWT whenever and wherever they are. As in

the second hadith it is explained:

s 4613 3155 5%5 &1 (L6 3155 SBK il 22a &

£

“You must worship Allah as if you saw Him. If you don't see Him, verily He (Allah) will see you." The

command sentence tool in the hadith mentioned above is the command verb or fi’il amr.

The next command sentence is found in the 19th hadith, to be precise in lafadz Zﬁ ;&J&-‘j
ada f;g‘f“ij Clyasts 4 de Eaaisl gl 4. The word ;ol}.\ is a form of command (fi’il amr) which

means the original command comes from the verb {’qlu: - {’q.j.’:. in the dictionary which means "to

know, to realize", so that the above lafadz can be interpreted as "And know, if only all mankind were
to unite to give you benefits with something, surely they cannot do that except with something that
Allah has ordained."

The speaker is the Prophet and the interlocutor is his people. The sentence of this command

by the speakers is intended for the real meaning, namely to carry out something of the interlocutor's

actions, the word fal“;\ (know) is an order of the Prophet to his people to realize or know that
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humans cannot bring benefits and bring harm except for benefits. And that harm has been

determined by Allah beforehand. As in His word (al-Insan: 30),

a -~

T‘“&@’Cug&jﬂ Z)l’ﬁ‘EL:'ZJ :jy! 92«@&5

And you are not able to (occupy that path), unless God wills. Allah is All-Knowing, Most Wise.

One more example is the story of the Prophet Abraham when he did trickery using the idols
who were worshiped by his people at that time. Prophet Abraham crushed the idols to pieces then
put the ax used to destroy the idols in the hands of the remaining idols, to give the impression that
he was the one who destroyed other idols. When his people realized the destruction of the idols
they worshiped, they were not sure that the idol with an ax in his hand had destroyed it, and finally
they assumed that it was the doing of Prophet Abraham. After that they gathered and intend to trial
Prophet Ibrahim. They collect wood from various places and gather in a large place then burn it

until the fire burns very big and high.

After that, tie Prophet Ibrahim in a manjaniq (a type of stone thrower) and then threw
Prophet Ibrahim into the flames naked without any strings attached to his body. And Prophet
Ibrahim only said "Hasbunallah wa ni'mal proxy" (Allah is sufficient as our helper, and He is the best

protector). Then Allah said in al-Anbiya’ 69:

el e Lodlis T g8 500, LS

Meaning: "We (Allah) said," O fire! be you cold and savior for Ibrahim. " That way the message we

can take is that we as humans can only plan, the rest is only to Allah.

On the 24th there is a tradition to the original meaning fi’il shaped amr located on lafadz
pS.mT Fotauld dnaa o ¥ JUs @ SIS ool said fi'll amr igi@wld is a form derived from

Aol @y (@] word in the dictionary means "get a clue "So that the sentence le@b can

be interpreted"” then ask me for directions ".

This hadith is a Qudsi hadith so that the speaker is Allah and the interlocutors are people

who believe in this hadith called L_;.;L’g.l; (O my servant), the utterance of the commands in the

above hadith is meant for the true meaning, namely demanding that an action be carried out from
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the interlocutor, Allah. ordered his servant to u:/j:\.«\:w\é ask Him for directions, do not ever
associate with Him.

In the 24th hadith there is a form of fi’il amr, which is in lafadz Pﬁl J.g_:j L_,gg}a_a_mlé the

word i §ya2ii(3 is fi'il amr which comes from the verb ;43%%| which in the dictionary means

“begging for amp; As in previous research, it is known that this hadith is a Qudsi hadith so that The
speaker is Allah and the interlocutors are people who believe. Amr's speech in the aforementioned

hadith is intended for its true meaning, namely demanding that an action be carried out from the

interlocutor, Allah orders his servant to dj}g.aimlﬁ to ask Him for forgiveness. By taking istigfar,

it will erase the sins of the mistakes he has committed if he makes mistakes or mistakes, because as

it is known that wrongdoing is one of the mistakes that must be avoided by a servant.

The 24th Hadith arbain describes the situation about Allah's dislike of wrongdoing, Shaykh
Abdul Muhsin argues that not placing something in its place is wrong and Allah forbids it as in the

word of Allah Ta'ala,

0 0s 5, aw .
slall lalls 05 )5 qwl g
Meaning: "And Allah does not want to do injustice against His servants."

From the three data found in this hadith (@mﬁ ,@WB ,@}i\.@@), it shows

that a servant really needs Allah, humans as servants of Allah should only ask Him for everything
such as the needs of a hamda in obtaining clothing. Glorious Allah invites his servant to ask and beg
Him so that the condition of a servant who is filled with needs and shortcomings is gone and it is by

His grace that Allah always knows about the condition and needs of His servants.

The next data is found in the 28th hadith, precisely at lafadz J}{Yi A ENES Y pf Li19, this

L
sentence is a continuation of the previous data, the utterance of pSl;\ is fi’il amr using the tool ism

fi’il amr which means stay away from made-up affairs (bid'ah). The speaker in the sentence which
contains the meaning of this command is the Messenger of Allah and the interlocutor in this

sentence is the Messenger of Allah.

This sentence by the Messenger of Allah as a speaker is intended for the true meaning,

] -~ 0 e @~
namely demanding the execution of an act from the interlocutor, the command <Ui=aj pSL.’\j
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3
o 5

)3.;2!1 (stay away from artificial affairs or heresy) is the Prophet's command to his people to stay

away from unwarranted matters. the law, something that is doubtful, especially what is made up
and that someone should do good things starting from himself as the Prophet's words were

narrated by Muslims,
O (09 Lidh 05921 (o ety Ol (e @292 Jieg 0,21 A O iy L Jend B 2 (o (10
U{.&Mj\jjiwua.&._’giﬂéw@)\jj Jiag 6,398 dde O sy L Joad > L

"Whoever does a good deed and then it is carried out by someone afterwards, it will be recorded
for him the reward, such as the reward of those who follow him and it will not reduce the reward
in the least. On the other hand, whoever commits a bad deed and then it is practiced by someone
afterward, it will be recorded for him the sins, such as the sins of those who follow him, without

reducing his sins atall. "

The message that can be taken from the above hadith is that it is better for a Muslim to do
good deeds, where the law is clear to practice, so that he can benefit himself in particular and benefit

others in general.

Subsequent data on the hadith to-28 is on lafadz (ol ) ¢ Lalsdl Lwg (Giun ©Sdad, said
pS._..L; is shaped isim amr Uslub fi'il that the dictionary meaning of "do you" so the sentence pS._n.LaA

ol e lalsdl 2wg (Gdua can be translated as "obligatory upon you stick to my sunnah and

khulafa’ rasyidin’s sunnah”.

The speakers in this command sentence are the Messenger of Allah and his interlocutors are his
followers, and by the speakers this command sentence is intended for the true meaning, namely the
command to practice the sunnahs of the prophet and also the sunnah of khulafaurrasyidin, in order
to be safe from disputes.

In the 29th hadith, there is a form of fi’il amr which means the original command, namely in

lafadz \ia &L;L’c Za€ The word i€ in the sentence is fi’il amr which comes from the verb - LY

7 3 2 s Wl oef. @2
aS - a5G which in the dictionary means "to hold, prevent, guard" so the sentence |da Elilc &S

can be interpreted "take care of you people".

In this hadith it can be described at that time that Rasulullah was with his companions, then
there was a friend asking what he should watch out for and pay attention to and Rasulullah
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explained that he felt like he was holding his tongue or spoken, so it can be seen that the speakers

in this Kalam are Rasulullah and their opponents. he said are friends.

The utterance of the commands in the above sentence by the speaker is intended for the
true meaning, namely the Messenger of Allah advising the companions who at that time asked about

some things they should take care of in life, and the Prophet replied as if he was holding his tongue

- P @ 2 . . .
lda &lde (&S (take care of this). There are many arguments that explain the importance of

safeguarding one's speech, one of which is the Prophet's words narrated by Bukhori which reads

- °

oladll s 3 oLy

Meaning: "The safety of a person depends on his ability to guard the word".

In the 35th hadith, there is a utterance of Uslubu al-amr which has the original meaning of

fi'il amr, which is in the sentence lafadz |lJ| &l |5j| &le bjjgj oaR) ul}. G}S:A:.S s Y3 The
word |3j3§ is a form of fi’il amr which comes from the verb ug - :)3§; - 5K in the dictionary (Yunus,

1973) means "to exist, to happen, to become" so lafadz T—"j—"l <0l 3le bjjgj can be translated as

servants of Allah.

The speakers in the command sentence above are the Messenger of Allah and the
interlocutors are Muslims. This sentence by the speakers is intended for its true meaning, namely
calling on every Muslim to be brothers or to have a relationship, not to hate each other, let alone

create hatred.

In the 40th hadith the form of fi’il amr which means the original word of command, namely
in lafadz &.;).}. Y Lpfx.l\ ‘3 u§ [jlf:é the word u§ is fi'il amr which comes from the verb 3§; - C,\’S
means "there is, it happens to be "So that lafadz L.:J.}. Y L}.,fﬂ\ ] u§ can be interpreted as" be

you in this world as if you were a stranger or a wanderer. "

The speaker is the Messenger of Allah and the interlocutor is Ibn Umar's best friend, the

° P . . . . .
word ;S by the speaker is intended for the true meaning, namely demanding thatan action be done
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from the interlocutor, Rasulullah said be a stranger in the world because basically life in the world

is only for a moment, like Allah's Word (Ghafir: 39) :
A1 315 2 53591 §l5 $ia LA Bsimdl o &3] psd3

Meaning: "O my people, in fact life in this world is only pleasure (temporary) and in fact the

hereafter is eternal life.”

The world for a believer is not a land to live in or settle down in, he should feel just like a stranger
who has come to a foreign land, so that a believer will be eager to find provisions to prepare what
he should bring back to his real residence. As explained in the previous data, when a believer who
is passionate about looking for provisions will ascertain to the world, he is not looking for worldly

pleasures alone.

Conclusion

The results of this study indicate that from the aspect of the tool shape and the meaning of the

amr language style context, there are 27 data that use three forms of amr language style. The three

styles of language are 1) «¥| 24 (command verb), 2) ¥l A O9,all plall Jaall (fiil
mudhari‘which is preceded by lam command), 3) J.oiz(\ Jad M\ (isim fi’il amr) two data. As for the

meaning of the amr language style, the five meanings of the language style are 1) The meaning of

sLé,| (irsyad / guidance), 2) The meaning of ¢Les (du'a / request), 3) Meaning of sl (takhyir /
choice), 4) Meaning of .y &l! (tahdid / threat), and 5) The original meaning..
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	‘Ilmu Ma’ani
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	Two data Uslub amr were found in the form of isim  fi’il amr, which is found in the following 28th hadith:
	عن أبي نجيح العرباض بن سارية رضي الله عنه قال: وعظنا رسول الله صلى الله عليه وسلم موعظة وجلت منها القلوب, وذرفت منها العيون, فقلنا: يا رسول الله, كأنها موعظة مودع, فأوصنا, قال: أوصيكم بتقوى الله عز وجل, والسمع والطاعة وإن تَأَمَّرَ عَلَيْكُمْ عَبْدٌ ،...
	In the above hadith there is a Uslub amr in the form of fi’il amr, namely in lafadz فَعَلَيْكْمْ بِسُنَّتِي وَسُنَّةِ الْخُلَفَاءِ الرَّاشِدِيْنَ. The word عَلَيْكُمْ Uslub amr is in the form of isim  fi’il which means اِلْزَمُوا.
	The data 'amr in the form of ism fi’il amr next in lafadz وَإِيَّاكُمْ وَمُحْدَثَاتِ اْلأُمُوْر, the word إِيَّاكُمْ is Uslub amr which means اِحْذَرْ.
	The Meaning of Uslub 'Amr in Kitāb Al-Arba’in An-Nawāwiyyah
	As stated by Ali Jarim and Musthafa Amin (1951) in the book Al-Balāghatu Al-Wādhihah, the function of the command sentence is to demand the implementation of an action from the higher to the lower person. In addition, in the context of Arabic the spee...
	From the 27 data of Uslûbu Al-Amr in the Book of Al-Arba'in An-Nawawiyyah, the types of meanings are as follows:
	Meaning of الإرشاد (al-irsyādu / guidance)
	Amr's speech act in this study is a speech act which means an appeal or suggestion that is conveyed by the speaker in order for the interlocutor to carry out the suggestions conveyed by the speaker (Salim and Said Bahresi). We found nine data uslūb am...
	For example, in this 10th hadith:
	عن أبي هريرة رضي الله عنه قال: قال رسول الله صلى الله عليه وسلم: إن الله تعالى طيب لا يقبل إلا طيبا, وإن الله أمر المؤمنين بما أمر به المرسلين فقال تعالى:, يا أيها الرسل كلوا من الطيبات واعملوا صالحا - وقال تعالى:, يا أيها الذين آمنوا كلوا من طيبات ما...
	The word كُلُوا in the sentence يَا أَيُّهَا الرُّسُلُ كُلُوا مِنَ الطَّيِّبَاتِ is a stylistic form of amr which comes from the word أَكَلَ - يَأْكُلُ. In the dictionary, (Mahmud Yunus, 1973) the word كُلُوا means "to eat". In this hadith, the Messen...
	The purpose of the speaker is a suggestion from Allah to the believers as an opponent of speech to always eat (food) well and clearly, this command is motivated when the speaker is conveying hadith concerning the conditions for the fulfillment of pray...
	The next amr sentence is still found in the 10th hadith, namely in lafadz كُلُوا مِنَ الطَيِّبَات وَاعْمَلَوا صَالِحاً. The word اعْمَلُوْا is an amr in the form of fi’il śulasi mujarrad, which comes from the word عَمِلَ - يَعْمَلُ - اِعْمَلْ which in...
	These utterances are the words of Allah as speakers through the speech of His Prophet, and the opponents of this speech are the believers as described in the previous data. The purpose of this utterance by the speakers is not for the actual meaning, b...
	In the 18th hadith, there is fi’il amr, which is in the sentence وَأَتْبِعِ السَّيِّئَةَ الْحَسَنَةَ تَمْحُهَا. The word أَتْبِعِ is a form of amr which in the dictionary (Yunus, 1973) means "to follow, to accompany". The sentence can be interpreted "...
	وَأَقِمِ الصَّلاَةَ طَرَفَيِ النَّهّارِ وَزُلَفاً مِنَ اللَّيلِ إِنَّ الحَسَنَاتِ يُذْهِبْنَ السَّيِّئَاتِ
	Meaning: “And establish the prayer on both ends of the day (morning and evening) and of the night. Indeed, those deeds wash away (sins) bad deeds. "
	The purpose of amr's utterance in the above sentence hadith suggests believers to hasten to repent of Allah SWT and obey him, do what He has ordered and stay away from what He has forbidden when he makes a mistake. This suggestion can be carried out w...
	The next sentence 'amr in the 18th hadith is in lafadz وَخَالِقِ النَّاسَ بِخُلُقٍ حَسَنٍ. The word خَالِقِ is a fi’il amr form which comes from the verb خَالَقَ - يُخَالِقُ - خَالِقْ which in the dictionary (Munawwir, 1997) means "to create". So that...
	The command in lafadz above is intended not for the real meaning but for the irshad (suggestion / guidance) of the speaker to have good morals in muamalah or to socialize with others. Speakers in the utterance of this command are Rasulullah SAW and th...
	أَكْمَلُ الْمُؤْمِنِينَ إِيمَاناً أَحْسَنُهُمْ خُلْقاً
	Meaning: "The most perfect believer in faith is the best morals." (Narrated by Abu Daud).
	There are many hadiths that mention noble morals, one of the traditions above was narrated by Abu Daud that noble morals can be seen by how a person does not get angry easily, does not hurt one another, is generous, gives joy to others, and even smile...
	In the 19th hadith, this hadith contains several command sentences, one of which is in the lafadz احْفَظِ اللهَ يَحْفَظْكَ, the word احْفَظِ comes from the word حَفِظَ - يَحْفَظُ - اِحَفَظْ which in the dictionary (Yunus, 1973) means "to maintain, gua...
	The speaker in this speech is the Messenger of Allah and the counterpart is his people. The speech in the form of fi’il amr in the above hadith is not meant for the actual meaning but for advice, where the speaker advises the interlocutor to always pr...
	Meaning: "Only to You do we worship, and only to You do we ask for help."
	Establishing prayers is also included in protecting the rights of Allah, because prayer is an obligation for people who believe, in the Qur’an (an-Nisa’: 4), it is explained that,
	إِنَّ الصَّلاةَ كانَتْ عَلَى الْمُؤْمِنِينَ كِتاباً مَوْقوتاً
	Meaning: "Indeed, prayer is an obligation that is determined by the time of those who believe."
	From the above verse it is explained that the prayers are not carried out at random, but there are certain times, especially the obligatory prayers. Among the two rights of Allah mentioned above, another right of Allah is to safeguard what Allah has g...
	In the book Al-Wafi fi Syarhil Arba'in An-Nawawiyah (Mustafa Dib al-Bugha and Muhyiddin Mistu, 2010) some of the possible replies that Allah will give to His servants who always protect His rights among them: Allah will make things easier and protect ...
	إِنَّ اللَّهَ مَعَ الَّذِيْنَ اتَّقَوا والَّذِيْنَ هُمْ مُحْسِنُونَ
	"Verily Allah is with those who are righteous and those who do good (an-nahl;123)
	Further data on the hadith to-24, contained in lafadz يا عبادي كلكم جائع إلا من أطعمته فاستطعموني أطعمكم. The word اسْتَطْعِمُوْا is a form of amr / command that comes from the word  استطعم - يستطعم - استطعم which is in the dictionary (Yunus, 1973) th...
	The context behind the speech act of amr اسْتَطْعِمُوْا by the speaker is not meant for the real meaning but rather is irshad/ guidance so that believers ask Allah for food. In this hadith, eating is defined as sustenance, so believers always ask to b...
	The next data in the 24th hadith is in the sentence كُلُّكُمْ عَارٍ إِلاَّ مَنْ كَسَوْتُهُ فَاسْتَكْسُوْنِي أَكْسُكُمْ. The word اسْتَكْسُوْا is a command sentence that comes from the verb اسْتَكْسَا - يَسْتَكْسِي which means "dress, ask for clothes. ...
	In the 28th hadith, there is an amr structure, namely in lafadz عَضُّوا عَلَيْهَا بِالنَّوَاجِذِ. The word عَضُّوا is fi’il amr which comes from the word عَضَّ - يَعَضُّ (originally اعضضْ) which in the dictionary (Yunus, 1973) means "to bite, to hold ...
	The speaker in this command sentence is the Messenger of Allah and the interlocutors are the people. The speakers of this عَضُّوا sentence are not meant for the real meaning but rather, الإرشاد al-irsyadu / guidance or advice to protect the sunnah of ...
	In the 31st hadith, there is uslûbu al-amr, which is in the sentence فَقَالَ: ازْهَدْ فِي الدُّنْيَا يُحِبُّكَ الله the word ازْهَد is a command sentence derived from the word زَهِدَ - يَزْهَدُ which in the dictionary (Munawwir, 1997) means " rejectio...
	The speaker in this command sentence is the Messenger of Allah because the situation at that time the Prophet said directly to the friends who were eager to know a practice that could cause them to get love from Allah and the opponent of his speech wa...
	The context behind the narrative of amr in this piece of hadith is the command to leave worldly pleasures, so the message that can be taken from this hadith is that zuhud to the world will bring Allah's love.
	Meaning الدعاء (ad-du'â'/ petition)
	The speech act of amr which means الدعاء (ad-du'â'/ request) is a speech of amr which is meant to ask for something by praying to God and humbling oneself before Him or asking someone of a higher position in this case is the Apostle. Even though the s...
	There are two data uslûb amr with the form fi’il amr which means الدعاء (ad-du'â'u / request) which are found in the 16th and 21st hadiths.
	عن أبي هريرة رضي الله عنه أن رجلا قال للنبي صلى الله عليه وسلم: أوصني, قال: لا تغضب فردد مرارا, قال: لا تغضب (رواه البخاري)
	In the 21st hadith, in lafadz يَا رَسُوْلَ اللهِ قُلْ لِي فِي اْلإِسْلاَمِ قَوْلاً there is fi’il amr which is in the word قُلْ. The word قُلْ in the dictionary means "to say" so that the word قُلْ لِي فِي اْلإِسْلاَمِ قَوْلاً can be interpreted as fo...
	The utterance of amr قُلْ (say) by the speaker is not meant for the real meaning, namely demanding that an act be done by the interlocutor, but by the speaker it is used for a الدعاء (ad-du'â'u / request). it means that the petition in the above hadit...
	Hadith discusses good manners in life. There is uslûb amr, namely in lafadz فَلْيَقُلْ خَيْراً أًوْ لِيَصْمُتْ. The speech لِيَصْمُتْ is a form of amr which uses the tool "fi’il mudhari" al-maqrûn bi lâm amr ", which comes from the verb صَمَتَ - يَصْم...
	The meaning of this التخيير (at-takhyīru / choice) is that the prophet Muhammad gave a choice to a believer if he cannot say good / true silence, because people who talk a lot without any benefit in these words will bring himself to fall, from falling...
	Meaning التهديد (at-tahdīd / threat)
	Amr speech act which means التهديد (at-tahdīdu / threat) is an amr speech act that is used by speakers to threaten the interlocutor because of something the speaker doesn't like. This speech act is syntactically not only to order the interlocutor to f...
	عن أبي مسعود عقبة بن عمرو الأنصاري البدري رضي الله عنه قال: قال رسول الله صلى الله عليه وسلم: إن مما أدرك الناس من كلام النبوة الأولى, إذا لم تستح فاصنع ما شئت (رواه البخاري)
	The narrative in the above hadith is Uslub fi’il amr where the syntactic meaning of amr is a threat. In this hadith there is a kalam insya 'in the form of amr / command, namely in lafadz إِذَا لَمْ تَسْتَحِ فَاصْنَعْ مَا شِئْتَ. The word اصْنَعْ is a ...
	The speaker in the above amr is the Prophet and the interlocutor is his people. The command فَاصْنَعْ مَا شِئْتَ (do what you want), by the speaker is not meant for the original meaning (demands an action from the interlocutor), but by the speaker is ...
	The message in the above hadith is a threat to people who are still doing an act that clearly has a law against it, they will get a painful reply. Malun is a form of one's faith, as in the hadith narrated by Muslims, the Prophet said:
	الحَيَاءُ شُعْبَةُ مِنَ الإيْمَانِ
	"Shame is a part of faith"
	Rasulullah said that this shame was praised by Allah,
	إِنَّ اللّهَ عَزَّ و جَلَّ حَيِىُّ سِتِّيرٌ يُحِبُّ الْحَيَاءُ وَالسِتْرَ فَإِذَا اغْتَسَلَ أَحَدُ كُتِ فَلْيَسْت
	Meaning: "Allah is Most Shame and Most Covering, Allah loves shame and is closed, so if one of you is taking a bath then you should cover yourself up." HR. Abu Daud
	In the book Al-Wafi fii Syarhil Arba'in An-Nawawiyah it is explained that there are two kinds of shame, the first is shame related to the rights of Allah and the second is shame related to humans.
	Original meaning
	There are 14 data Uslub amr which has the original meaning, which is found in the 2nd, 11, 15, 17, 18, 19, 24, 28, 29, 35, and 40 hadiths. In the second hadith the word أَخْبِرْنِي has the form al-Ma’ani fi’il amr which comes from the word أَخْبَرَ fo...
	The speech of the command was intended by the speaker for its true meaning, namely an order from a man (Jibril) to the Prophet Muhammad to preach about religion to his companions including what is Islam, what is faith, what is ihsan and what is the Da...
	In the 11th hadith there is lafadz حَفِظْتُ مِنْ رَسُوْلِ اللهِ صَلَّى اللهُ عَلَيْهِ وَسَلَّمَ ؛ دَعْ مَا يَرِيْبُكَ إِلَى مَا لاَ يَرِيْبُكَ, this sentence has a command language style (fi’il amr) which is in the word دَعْ. The speech amr دَعْ comes...
	A thing that is doubtful or shubhat is a matter where we do not know the law with certainty, our hearts are not sure about the law of the case, at least one has knowledge or the law is disputed by the scholars. Fi’il amr دَعْ مَا يَرِيْبُكَ by the spe...
	Hadith of Abu Hurairah narrated by Bukhari Muslim that he said: من كان يؤمن بالله واليوم الآخر فليقل خيرا, in this tradition are Uslub amr namely فليقل enforcers "fi’il mudhari’al-maqrûn Lâm amr bi" comes from the word قال - يقول in the dictionary mea...
	In this way, the words of the Apostle above can be interpreted as "Whoever believes in Allah and the Last Day, let him say good". The speakers of the Amr were the Messenger of Allah and the interlocutors were people who believed. This sentence by the ...
	In Islam there are many manners or ethics when speaking, in the book Al-Wafi fi Syarhil-Arba'in An-Nawawiyah there are several examples of ethics, namely: Talking in what is beneficial, refraining from sayings that are forbidden in any case, Allah Ta'...
	The next amr's speech is in the 15th hadith (an-Nawawi, 1973) which is in the sentence وَمَنْ كَانَ يُؤْمِنُ بِاللهِ وَاْليَوْمِ الآخِرِ فَلْيُكْرِمْ جَارَهُ. With the tool "fi’il mudhari maqrûn bi lâm amr" in this hadith found in the lafadz is فَلْيُ...
	The message of the order is to honor neighbors and guests as well as possible, it is described in the book Al-Wafi fi Syarhil Arba'in An-Nawawiyah (Mustafa Dib al-Bugha and Muhyiddin Mistu, 2010), there are several examples of glorifying neighbors inc...
	واعبدوا الله ولا تشركوابه شيئا وبالوالدين إحسانا وبذي القربى واليتامى والمساكين والجرذي القربى والجار الجنب والصاحب بالجنب وابن السبيل وما ملكت أيمانكم
	“Worship Allah, and do not associate Him with anything. And be kind to your parents, intimate-friends, orphans, poor people, close neighbors and distant neighbors, and peers, Ibn Sabil and your companions. "
	In the 17th hadith, there are two command sentences with the syntactic form fi’il amr, namely in the sentence فَإِذَا قَتَلْتُمْ فَأَحْسِنُوا الْقِتْلَةَ and the sentence وذَا ذَبَحْتُمْ حفُأَحْسِنُوا الْقِتْلَةَ and in the sentence وَإِذَا ذَبَحْتُمْ...
	The speaker is the Messenger of Allah and the interlocutor is his people, by the speaker this sentence is intended for the true meaning of killing in a good way and if someone slaughteres, he should slaughter properly and correctly so as not to burden...
	إِنَّ اللّهَ يَأْمُرُ بِالْعَدْلِ والإحْسَانِ
	It means Allah commands you all to be fair and do good.
	In the 17th hadith there is a language style amr with the form fi’il amr, namely in the sentence قَالَ: اِتَّقِ اللهَ حَيْثُمَا كُنْتَ, the word اِتَّقِ is fi’il amr which comes from the verb اِتَّقَى - يَتَّقِى - اِتَّقِ in the dictionary (Munawwir, ...
	أَنْ تَعْبُدَ اللهَ كَأَنَّكَ تَرَاهُ فَإِنْ لَمْ تَكُنْ تَرَاهُ فَإِنَّهُ يَرَاكَ
	“You must worship Allah as if you saw Him. If you don't see Him, verily He (Allah) will see you." The command sentence tool in the hadith mentioned above is the command verb or fi’il amr.
	The next command sentence is found in the 19th hadith, to be precise in lafadz وَاعْلَمْ أَنَّ اْلأُمَّةَ لَوْ اجْتَمَعَتْ عَلَى أَنْ يَنْفَعُوْكَ بِتشَيْءٍ هَل هَ. The word اعْلَمْ is a form of command (fi’il amr) which means the original command com...
	The speaker is the Prophet and the interlocutor is his people. The sentence of this command by the speakers is intended for the real meaning, namely to carry out something of the interlocutor's actions, the word اعْلَمْ (know) is an order of the Proph...
	وَماَ تَشَاءُونَ إلاَّ أَنْ يَشَاءَ اللَّهُ إِنَّ اللَّهَ كَان عَلِيمًا حَكِيماً
	And you are not able to (occupy that path), unless God wills. Allah is All-Knowing, Most Wise.
	One more example is the story of the Prophet Abraham when he did trickery using the idols who were worshiped by his people at that time. Prophet Abraham crushed the idols to pieces then put the ax used to destroy the idols in the hands of the remainin...
	After that, tie Prophet Ibrahim in a manjaniq (a type of stone thrower) and then threw Prophet Ibrahim into the flames naked without any strings attached to his body. And Prophet Ibrahim only said "Hasbunallah wa ni'mal proxy" (Allah is sufficient as ...
	قُلْناَ ياَناَرُ كُونىِ بَرْداً وَسَلاماً عَلىَ إِبْرَاهِيمَ
	Meaning: "We (Allah) said," O fire! be you cold and savior for Ibrahim. " That way the message we can take is that we as humans can only plan, the rest is only to Allah.
	On the 24th there is a tradition to the original meaning fi’il shaped amr located on lafadz يا عبادي كلكم ضال إلا من هديته, فاستهدوني أهدكم, said fi’il amr فاستهدوني is a form derived from استهدى يستهدي استهد word in the dictionary means "get a clue "...
	This hadith is a Qudsi hadith so that the speaker is Allah and the interlocutors are people who believe in this hadith called يَاعِبَادِي (O my servant), the utterance of the commands in the above hadith is meant for the true meaning, namely demanding...
	In the 24th hadith there is a form of fi’il amr, which is in lafadz فَاسْتَغْفِرُوْنِي أَغْفِرْ لَكُمْ, the word فَاسْتَغْفِرُوْنِي is fi’il amr which comes from the verb اسْتَغْفَرَ which in the dictionary means “begging for amp; As in previous resea...
	The 24th Hadith arbain describes the situation about Allah's dislike of wrongdoing, Shaykh Abdul Muhsin argues that not placing something in its place is wrong and Allah forbids it as in the word of Allah Ta'ala,
	وَمَا اللّهُ يُرِيْدُ ظُلْمَا لِلْعِبَادِ
	Meaning: "And Allah does not want to do injustice against His servants."
	From the three data found in this hadith (فَاسْتَهْدُوْنِي, فَاسْتَطْعِمُوْنِي, فَاسْتَكْسُوْنِي), it shows that a servant really needs Allah, humans as servants of Allah should only ask Him for everything such as the needs of a hamda in obtaining clo...
	The next data is found in the 28th hadith, precisely at lafadz وَإِيَّاكُمْ وَمُحْدَثَاتِ اْلأُمُوْر, this sentence is a continuation of the previous data, the utterance of إِيَّاكُمْ is fi’il amr using the tool ism fi’il amr which means stay away fro...
	This sentence by the Messenger of Allah as a speaker is intended for the true meaning, namely demanding the execution of an act from the interlocutor, the command وَإِيَّاكُمْ وَمُحْدَثَاتِ اْلأُمُوْر (stay away from artificial affairs or heresy) is t...
	من سن سنة حسنة فعمل بها بعده كان له أجره ومثل أجورهم من غيرأن ينقص من أجورهم شيئا ومن سن سنة حسنة فعمل بها بعده كان عليه ة وزره ومثل أوزارهم من غير أن ينقص من أوزارهم شيئا
	"Whoever does a good deed and then it is carried out by someone afterwards, it will be recorded for him the reward, such as the reward of those who follow him and it will not reduce the reward in the least. On the other hand, whoever commits a bad dee...
	The message that can be taken from the above hadith is that it is better for a Muslim to do good deeds, where the law is clear to practice, so that he can benefit himself in particular and benefit others in general.
	Subsequent data on the hadith to-28 is on lafadz فعليكم بسنتي وسنة الخلفاء الراشدين, said عليكم is shaped isim  amr Uslub fi’il that the dictionary meaning of "do you" so the sentence فعليكم بسنتي وسنة الخلفاء الراشدين can be translated as "obligatory...
	The speakers in this command sentence are the Messenger of Allah and his interlocutors are his followers, and by the speakers this command sentence is intended for the true meaning, namely the command to practice the sunnahs of the prophet and also th...
	In this hadith it can be described at that time that Rasulullah was with his companions, then there was a friend asking what he should watch out for and pay attention to and Rasulullah explained that he felt like he was holding his tongue or spoken, s...
	The utterance of the commands in the above sentence by the speaker is intended for the true meaning, namely the Messenger of Allah advising the companions who at that time asked about some things they should take care of in life, and the Prophet repli...
	سَلاَمَةُ الإِنْساَنِ فِي حِفْظِ اللِّسَان
	Meaning: "The safety of a person depends on his ability to guard the word".
	In the 35th hadith, there is a utterance of Uslubu al-amr which has the original meaning of fi’il amr, which is in the sentence lafadz وَلاَ يَبِعْ بَعْضُكُمْ عَلَى بَيْعِ بَعْضٍ وَكُوْنُوا عْبًانً الًوا عْبَانً اللوا The word كُوْنُوا is a form of fi...
	The speakers in the command sentence above are the Messenger of Allah and the interlocutors are Muslims. This sentence by the speakers is intended for its true meaning, namely calling on every Muslim to be brothers or to have a relationship, not to ha...
	In the 40th hadith the form of fi’il amr which means the original word of command, namely in lafadz فَقَالَ: كُنْ فِي الدُّنْيَا كَأَنَّكَ غَرِيْبٌ the word كُنْ is fi’il amr which comes from the verb كُانَ - يَكُوْ means "there is, it happens to be "...
	The speaker is the Messenger of Allah and the interlocutor is Ibn Umar's best friend, the word كُنْ by the speaker is intended for the true meaning, namely demanding that an action be done from the interlocutor, Rasulullah said be a stranger in the wo...
	يَقَومِ إنَّمَا هذِهِ الحَيَوةُ الدُّنْيَا مَتْعٌ وَإنَّ الآخِرَة هِي دَارُ القُرَرِ
	Meaning: "O my people, in fact life in this world is only pleasure (temporary) and in fact the hereafter is eternal life."
	The world for a believer is not a land to live in or settle down in, he should feel just like a stranger who has come to a foreign land, so that a believer will be eager to find provisions to prepare what he should bring back to his real residence. As...
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