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ABSTRACT

Hermeneutics is an interpretive methodology used to understand a text, Article history
both the Qur'an and hadith. To some extent, it can also be functioned to ﬁiﬁféé’;%%%igl
analyze a person's understanding pattern. In this article, it is applied to  Accepted 2021-03-01
evaluate the thoughts of a contemporary hadith scholar, namely Keywords
Salahuddin bin Ahmad al-Idlib1. He criticized Abu Hurairah by quoting a  yagith hermeneutics
hadith from 'A'ishah about a corpse tortured because of her or his Salahuddin bin Ahmad al-
family's crying, and a hadith about matters that could invalidate prayers Z’Iil:l]'éism of disyah Abu
in the form of women, donkey and dogs. This research is library research  Hurairah

with a descriptive-analytical and critical analysis approach. The theory

used is Hans George Gadamer's Hermeneutic theory. This article

concludes: first, the al-Idlibi’s hadith hermeneutics is influenced by the

hadith development both in the past and present. Second, al-Idlibi's

academic background was shaped by later orientalists who criticized

Abu Hurairah's hadiths. Third, the criticism of al-Idlibi has a positive

influence on the development of hadith scholarship, which has not been

discussed too much by classical hadith scholars because they place more

emphasis on the study of hadith sanad criticism.

This is an open-access article under the CC-BY-SA license.

Introduction

Hermeneutics is a set of methodologies to interpret symbols, texts and metatexts (Palmer,
1969). Therefore, practically it can be used to examine and interpret various languages, both the
Quran and the hadith, as art in understanding the second text, which does not follow its intent
(Gadamer, 2006) & (Syamsuddin, 2009). Hence, hermeneutics means understanding the texts of
the Quran and hadith. However, understanding hermeneutics is inseparable from methods and
approaches such as philosophy, theology, anthropology, sociology, semantics, linguistics, philology,
phenomenology, psychology, discourse analysis and others (Hauqola, 2013). The characteristics of
the hermeneutic method include three aspects. First, explaining the meaning of the text by looking

at the language used. Second, interpreting the unclear text to understand rationally and logically.
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Third, transliterating foreign languages into languages easily understood by readers and listeners
(Yahya, 2014).

Hermeneutics has developed following human understanding, thereby being used to interpret
the Quran and hadith. The study of hadith texts using the hermeneutic method is rare, different
from the Quranic text study. The study of hadith hermeneutics is used to discover the thoughts of
hadith characters in understanding the texts. One of the famous hadith figures not widely used as
the research object is Salahuddin bin Ahmad al-Idlibl. He was a 19th-century hadith scholar from
the Syrian State, born in Halab in 1367 AH or 1948 AD. He wrote a book entitled Manhaj Naqd al-
Matan ‘inda Ulama’ al-Hadi$ an-Nabawi. In the book, he mentions how to understand the hadith
from a matan perspective by conducting matan criticism, from the factors causing the emergence
of matan hadith criticism to the level of understanding and its use to avoid forgery and impurity.
Salahuddin’s thought has a significant influence on hadith’s science to born the generation of hadith
scholars, such as Musafir Azmullah Ad-Damini. His book entitled Maqayis Naqd Mutiin al-Sunnah
explains hadith criticism according to sahabah and figh experts. For example, a hadith from Umar
about the corpse punished due to his family’s crying, then Aishah said, Allah, will increase his
punishment due to his family’s crying (Musfir Azmullah Ad-Damini, 1984), likewise with
Muhammad Tahir al-awabi in his book entitled Juhiid al-Muhaddisin fi Naqd al-Matan al-Hadis as-
Syarif. According to hadith scholars, he mentioned the development and methods of matan research
(Al-Jawabi, 1986). Moreover, Yusuf al-Qardhawi said several ways of understanding hadith: by
paying attention to the Quran instructions, making ta’arud claims between hadith and the Quran,
compiling hadiths on the same cases, compromising, looking for stronger hadiths among the strong
hadiths (tarjih), looking for erasing and erased hadiths (nasakh) and looking at the historical
context that occurred in the past (Al-Qardhowi, 2007).

The Nadq al-matn was carried out due to the hadith experts’ caution on whether the hadith
originated from the Prophet. It aims to maintain the hadith’s existence and authenticity from the
elements of forgery (Zuhri, 2013). Therefore, al-Idlibi offered a criticism method of the matan
hadiths from impurity. Scholars have used various ways to maintain the authenticity of hadith. They
studied the understanding of hadith both textually and contextually, as well as on sanad and matan
criticism, as carried out by Mustafa Ali Yaqub (Rohmansyah Rohmansyah, 2017), (M. Syuhudi
Ismail, 2009), (Ismail, 2007), (Muhammad Al-Ghazali, 1989), and (Muhammad Al-Ghazali, 1998).
The importance of understanding the hadith in both the textual and contextual context was carried
out by hadith researchers, such as understanding the hadiths about corruption and painting
according to Syuhudi Ismail (Rohmansyah, 2019a) tasyabbuh according to KH. Saleh Darat
(Rohmansyah, 2019b). Therefore, it is necessary to trace the hadith thoughts carried out by both

classical and contemporary hadith scholars to determine the reasons for their arguments.
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It is essential to study the hermeneutics of Salahudin bin Ahmad al-Idlibi’s hadiths regarding
the Aisyah'’s criticism on Abu Hurairah’s narration, regarding the hadiths about the corpse punished
due to his family’s crying, and about women, donkeys and dogs that can invalidate prayers.
Salahudin Ahmad al-1dlibi indirectly criticized Abu Hurairah by saying that Abu Hurairah was a
companion of the Prophet who narrated about 5,000 hadiths and lived with the Prophet for three
years. However, it is unclear whether he heard many hadiths from the Prophet Muhammad and
strong opinions; he took many hadiths from most of the Prophet’s companions (Al-Idlibi, 1983).
Therefore, several problems were formulated: (1) How is the attitude and understanding of
Salahudin bin Ahmad al-Idlibi regarding the hadiths narrated by Abu Hurairah and Aisyah?, (2)
What factors affect the attitude and understanding of Salahudin bin Ahmad al-1dlib1 when giving
attitudes and comments on the hadiths narrated by Abu Hurairah and Aisyah? And (3) How is the
critical analysis of Salahudin bin Ahmad al-Idlib1’s understanding of the hadiths narrated by Abu
Hurairah and Aisyah?

This study employs a qualitative method based on library research data sourced from the
literature (Meleong, 2017). Besides, this study is also supported by references to enrich and
determine hadith thought patterns with other hadith thinkers, using a descriptive-analysis
approach and the theoretical framework built from the hermeneutics theory of thought by Hans
George Gadamer. In summary, Gadamer’s leading theory was divided into several forms, as Sahiron
Syamsuddin (Syamsuddin, 2009): First, the theory of influence awareness by narration
(wirkungsgeschtliches biwusstsein; historical effected consciousness). It means that each
interpreter must be in a particular situation that can influence his understanding of an interpreted
text or a good narration, consisting of traditions, culture and life experiences. In simple language,
understanding a hadith commentator or narrator is influenced by the situation and conditions, both
cultural traditions and life experiences. Thus, Gadamer suggested that everyone should overcome
subjectivity when understanding a text (Gadamer, 1975). Second, “pre-understanding theory”
(Vorverstandnisi; pre-understanding). In the pre-understanding process, an interpreter always
plays a role colored by the influential tradition where the interpreter is located and colored by the
prejudices or initial estimates formed in the tradition.

Third, the theory of “Horizon Merging/Assimilation” (Horizontverschmelzung; a fusion of
horizons) and the theory of “Hermeneutic circle” (hermeneutischer zirkel; hermeneutical circle).
This theory means that an interpreter must carry out pre-understanding rehabilitation by
combining it because two horizons must color the process: (a) the horizon of knowledge or the
horizon in the text, (b) the horizon of understanding or the horizon of the reader. Fourth, the theory
of application (Ahwendung; application).According to Gadamer, a reader or interpreter is

influenced by social, political, economic, and other situations far different when the text appears.
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Apart from understanding and interpreting, an interpreter must also apply the text (anwendung)
from messages or teachings when the Quran or hadith is interpreted. Therefore, the interpretation
application is not the literal meaning of a text but the meaningful sense (meaning that means) or a

message more meaningful than just a literal meaning.

Discussion
Getting to Know Salahuddin bin Ahmad Al-Idlibi, a Matan Hadith Critic

The full name of Salahuddin bin Ahmad al-Idlibi is Salahuddin bin Ahmad bin Muhammad Sa’id
al-Idlibi. He was a hadith scholar from Syria born in Halab around the year 1367 H/1948 AD. The
name al-1dlibi was a penance from his grandfather, and his father was named Shaykh Ahmad, the
only child of Muhammad Sa’id al-Idlib1. Salahuddin al-Idlibi is a salaf (classical) scholar who
emerged in the 19t century. He was the person who firstlaid the groundwork in the study of critical
hadiths at that time (Tangngareng, 2016). His name and grandfather are attributed to a small town
covering about 2,324 m2 close to Aleppo, about 323 km from Damascus City in Syria.

His education started from Madrasah Ibtidaiyah, Madrasah Aliyah based on Shari’ah
competence in Medina City. [t continued to the Shari’ah college in Damascus and the graduate study
at the Dar al-Hadith al-Hasaniyah Faculty by obtaining a Master’s Degree in Islamic and hadith
sciences in 1395 H/1975 M. Then, he continued his doctoral studies at the same faculty and earned
a doctorate in 1401 H/1980 AD with the title of Hasan Jiddan specialist in Islamic and hadith
sciences. Salahuddin al-Idlibi is a contemporary scholar in the development of the hadith science,
well known for his critical study of matan hadith, where previous scholars paid more attention to
the sanad hadith.

Breakthroughs in hadith science in matan criticism in the view of al-Idlibl have a favourable
influence on the later scholars such as Muhammad al-Ghazali, Yusuf al-Qardawi, Mustafa A’zami, to
Indonesian hadith scholars such as Ali Mustafa Yaqub, M. Syuhudi Ismail and others. The fascinating
works of al-1dlibi in the hadith study are Baghiyah al-Ra’id lima fi Had1$ ‘am Zurd’ min al-Fawa'id lil
al-Qadi ‘Iyad in 1975, Manhaj Naqd al-Matan ‘inda Ulama’ al-Hadis al-Nabawi, Beirat: Dar al-Afaq
al-Jadidah in 1983, Mu’jam al-Jarh wa al-Ta’d1l min Kalam al-Hafiz al-Tabrani fi al-Mu’jam al-Saghir,
Mekah: Maktabah al-Istigamah in 1992, al-Muntakhab min al-Kalam al-Hafiz Ibnu Khuzaimah fi al-
Jarh wa al-Ta'dil, Beirtt: Dar al-Basya’ir al-Islamiyyah in 1992, al-Muntakhab min al-Kalam al-Hafiz
al-Bazzar fial-Jarh wa al-Ta’d1l, Riyad: Dar al-Huda in 1994, Istigbal al-Qiblah wa Tahdid Sammatiha
fi al-Manatiq al-Ba’idah ‘anha, Kanada: Monteriyal, in 2002, Kasy al-Ma’lil mimma Summiya bi
Silsilah al-Ahadi$ al-Sahihah, Amman: Dar al-Fath in 2011, Manhaj al-Imamain al-Bukhari wa
Muslim fi I'lal al-Marwiyyat al-Hadisiyyah, Amman: Dar al-Fath in 2014, and Bida'u al-I'tiqad fi al-
Tajsimi al-Arja’l wa Ma’ahu Hadi$su Su’al al-Jariyah bi Lafz Ain al-Allah? Riwayah wa Dirayah,

Amman: Dar al-Nir al-Mubin, in 2015.
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The Study of Hadith Criticism of Aisyah binti Abu Bakr toward Abu Hurairah
Salahuddin bin Ahmad al-Idlibi mentioned two hadiths about the sharp criticism of a female
narrator at the time of the Prophet, Aisyah, toward the hadiths of Abu Hurairah. The first hadith
concerns about the corpse punished due to the family’s crying, while the second is about women,
donkeys and dogs invalidating prayers. These hadiths were narrated by Abu Hurairah and criticized
by Aisyah for not conforming to the Prophet’s actual words.
Hadith about the corpse punished for the crying of the living
Salahuddin bin Ahmad Al-1dlibi mentioned the hadith by quoting the following hadith from Al-
Hakim:
W Jo 8305 8 0k s5h o
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“From Az-Zuhri, from Urwah bin Zubair said, he conveyed to Aisyah RA: that Abu Hurairah said,
verily Rasulullah SAW said: Really, | would rather fight in the way of Allah than I liberate an adultery
child. And truly, Rasulullah SAW said: children resulting from adultery are three of the ugliest, and
truly the corpse are punished due to the crying of the living” (Al-Hakim) (Al-Naisabiri, n.d.).
Furthermore, al-I1dlibi said that Aisyah said the hadith editorial about the corpse punished due
to the crying of the living was not so. However, the real story was that the Prophet had passed the
corpse of a Jews whose family cried, then he said: Really, they cry while the corpse is punished (Al-
Idlibi, 1983) and (Al-Naisabiiri, n.d.). According to Al-Idlibi, Aisyah criticized the hadith from Abu
Hurairah and corrected it by including the reason for his asbab al-wuriid. Abu Hurairah’s hadith

contradicts the verse of the Quran, particularly the Al-Baqarah verse 286:
° f/ ZSQ\ A \/i/’;j % j/ ? % L& L0 4 Y\ LAM;; ;w\ ﬂ.iii .g

“Allah does not burden anyone, except with something within his capacity; beneficial for it is
the virtue it earned, and harmful for it is the evil it earned.” (QS. Al-Baqarah [2]: 286).

When viewed from the narrations of other hadiths, the hadith was not only narrated by Abu

Hurairah but also by Abdulldh bin Umar, al-Mughirah bin Syu’bah with the editorial: —Jdx <l of

alal ¢\ as mentioned in the book of Sahih al-Bukhari, Sahih Muslim and others:
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“From Abdullah bin Umar reported that the Messenger of Allah (may peace be upon him) said:

The corpse is punished because of the lamentation of the living.” (Muslim).
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The narrative of the hadith is found in the Kutub at-Tis’ah or a collection of nine books of
hadith, such as Sahih al-Bukhari (Al-Bukhari, 1422), Sahih Muslim (al-Naisabiiri, 1998), Sunan At-
Tirmizi (Saurah, n.d.), Sunan An-Nasa’i (Al-Nasad’i, n.d.), Sunan Ibnu Majah (Al-Qazwini, n.d.),
Musnad Ahmad bin Hanbal (Hanbal, 2001) and Muwatta’ (Malik, 2004), as seen in the following
table 1.

No Narrator Book Matan of Hadith Hadith Number
1 Al-Bukhari Sahih al-Bukhari Cs/i_\ ;L{L :)i;_;j - ,/°“ 6\ 1290 and 1293
2 Muslim Sahih Muslim 6;‘ A EA R 927, 930 and 932
3 AtTirmizi  Sunan At-Tirmizi &Ls AT 1006
gy = s
4 An-Nasa’i  Sunan An-Nasa’i 6;_‘ 9@ C;.x.«.’;J . ,,°“ d‘ 1849 and 1856
5  TbnuMajah Sunan Ibnu B 1594
Majah E;A-\ 9&.\; Sdad u.;,«j\

6 Ahmad bin Musnad Ahmad LA IR AN 334, 6182, 19716, 19918,

Hanbal bin Hanbal 6'1‘ G Sdad s o) 24302, 24758, 25079,

and 25754

7  Malik Muwatta’ :;i-‘ ;&i Qj&.ﬂ . ,,E\ 3‘ 803

Table 1. The narrative of the hadith in the Kutub at-Tis’ah on the corpse punished for the

crying of the living

According to Al-Idlibi, Aisyah rejected the narration of Abu Hurairah as she also rejected the
narration from Umar bin Khattab by saying, may Allah be merciful to Umar. By Allah, Allah’s Apostle
did not say that “the weeping of his relatives punishes a believer”, but he said: “Allah increases the
punishment of a non-believer because of the weeping of his relatives.” Aisyah further said, it is
sufficient for us to stick to the verse of the Quran, Al-An’am verse 164: “No soul burdened with sin
will bear the burden of another.” (QS. al-An’am [6]: 164). This statement is rationally acceptable
because a believer can't be punished because of his relatives’ crying, so criticism of Aisyah to Abu
Hurairah aims to save and straighten the creed or belief in the truth. In contrast, unbelievers will
get punishment from Allah even when their family cries on not cry over them. Quran explicitly
stated that Jews and unbelievers will be residents of hell and will last forever.

Aisyah explained that the sabab al-wurtd of this hadith was that the Prophet had passed a
Jewish woman who died, and her family cried for her. So he said: “They cry for her while she or the
corpse is punished in her grave.” It shows, Aisyah did not accuse Umar and Ibn Umar, but she only
explained the Prophet’s authentic hadith. Therefore, when the news reached him, he said: “Indeed,
you tell the hadith to me not from people who lie, but from their untrue hearing.” Aisyah also
straightened the hadith from Abdullah bin Umar by saying: “May Allah be merciful to Abu
Abdurahman.” She stated that Abdullah did not lie, but he misunderstood the hadith narrating.
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Salahuddin bin Ahmad Al-1dlibi explained, if we know that Abdullah bin Abbas agreed to Aisyah,
it does not mean that everyone who hears the criticism accepts it. Ibn Majah, in his Sunan, narrated
a hadith from Usaid bin Abi Usaid from Musa bin Abi Musa al-Asy’ari from his father that the
Prophet SAW said: “The body is punished because of the crying of his alive family.” Then, al-1dlib1
explained that the hadith from Abu Hurairah aims to confirm the matan criticism using the hadith
narrated by Aisyah to see whether the hadith narrated by Abu Hurairah does not contradict other
hadiths of the Prophet. According to al-Idlibi, the hadith contradicts the hadith of Aisyah and the
Quran, stating that one’s sins do not bear the sins of others.

The scholars showed different attitudes in seeing this matter. Some of them strengthened
Aisyah’s attitude by weakening other narrations, and some did not act at all and returned to the
takwil. The first opinion strengthening was Az-Zarkasyi, who said, be aware that corpses were
punished because the Jama’ah narrated the family’s cries from among the companions; among them
were Umar and Ibn Umar, even though Aisyah denied, while the hadith follows the textual of the
Quran, namely: “One person’s sins will not carry the sins of others”, and according to other hadiths
about the Prophet’s cry to a group of people who died and the Prophet’s tagrir for crying over them
because he was a blessing for all nature. However, someone’s doing is possibly the cause of
punishing the corpse, so that Aisyah weakened this opinion by determining that the narrative was
doubtful. Meanwhile, the second opinion was Ibn Taymiyyah, who tried to do takwil by saying that
the truth was that the corpse was disturbed by the cries of his family as mentioned in the sahih
hadiths from the Prophet SAW. The hadith said that corpse was punished because of the cries of his
family. In another lafaz, whoever mourned, a corpse was punished because of his lamentation. A
group of classical and contemporary scholars deny it and believe that it is a human punishment for
others’ sins. This statement contradicts Allah’s words: “And one’s sins will not carry the sins of
others.”

There are various views of the scholars on these hadiths. First, the view of Aisyah, Imam Syafi’i
and others who are questioning narrators of Umar bin Khattab and others. Second, al-Muzini and
others tried to bring him to the will; that is, if he makes a will, he will be punished for his choice.
Third, Abu al-Barakah argued, this hadith should be brought to their custom; they are punished for
not preventing evil. According to al-Idlibi, all of these opinions were weak; thus, not being used as
evidence. As for the word ta’zib al-Mayyit, it does not mean that the Prophet said Inna al-Mayyita
Yu’aqabu bi Buka’i Ahlihi’ Alaihi, but he told Yu’azzibu because it is more common than al-Igab.
After all, al -Azab means pain and not all sick people are caused by igab (Al-Harani, 2005). The
language approach used by al-1dlibi is not purely thought-provoking. Still, it is based on the opinion
of Ibn Taimiyyah, more likely to say that corpses are punished because of the family crying, not

someone else’s sin because one will not bear the sins of others.
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Hadiths about donkeys, women and dogs invalidating prayers
The hadiths about donkeys, women and dogs that can invalidate prayers are mentioned by Al-
Idlibi as follows:

Of\y@,\;wum;\oﬂ”’ ”’Urf.x}\\;\/”af.lfo \LSLM»\J “J‘;SL}
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“Abu Dharr reported: The Messenger of Allah (may peace be upon him) said: When any of one
of you stands for prayer, and there is a thing before him equal to the black of the saddle that covers
him, and in case there is not before him (a thing) equal to the black of the saddle, his prayer would
be cut off by (passing of an) ass, woman, and black dog. I said: O Abu Dharr, what feature is there in
a black dog that distinguishes it from the red and yellow dogs? He said: O, son of my brother, I asked
the Messenger of Allah (may peace be upon him) as you are asking me, and he said: The black dog
is a devil” (HR. Muslim) (Al-Husain, 1998). The hadith quoted by Al-Idlibi above was narrated by
several hadiths contained in the Kutub at-Tis’ah, namely Sahth Muslim, Sunan Abi Dawud (Abu
Dawud Sulaiman bin al-Asy’a$ al-Sijistani, n.d.), Sunan At-Tirmizi, Sunan An-Nasa’i and Musnad
Ahmad bin Hanbal, as shown in the following table 2. Al-1dlibi said that Muslims narrated the hadith
from Abu Hurairah. He told Rasulullah SAW had been said that women, donkeys and dogs could
invalidate prayers, like a camel saddle. Then, a Muslim narrated the hadith from Urwah bin Zubair;
he said, Aishah asked, what invalidates prayers? Urwah replied that the one invalidating prayers is
a woman, a donkey and a black dog; then she asked, does that mean that woman is the same as
those ugly animals? Really, you see me in front of Rasulullah SAW in a stretched state like a corpse
even though he was praying. This Muslim hadith further strengthened Al-1dlibi that women passing

people praying do not invalidate their prayers like the Prophet SAW did.

No  Narrator Book Matan of Hadith Hadith Number
1  Muslim Sahth Muslim 3}2% . °§’ S‘j if}dg jLZu.;\ ;:w L3 510
2 Abu Sunan Abu 4 Seos 23 s s (8 asy - 2, 704
Dawud Dawud 69}@\3 j'if%b )’L«}b w\ e }Chn'g
£ w»ib
3 An-Nasa’i IiL;rle?iAn- 3}:&‘ ;' ; 5\3 chZ»-}-\j ‘gf B’\.@ ] 828
4 Ahmad bin  Musnad s o &8 °§* 55 RS Ll v 2kl 21342
Hanbal Ahmad bin S50 LSy slally St Ly e é‘-“i
Hanbal

Table 2. The narrative of the hadith in the Kutub at-Tis’ah about donkeys, women and dogs

invalidating prayers
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Abu Dawud narrated the hadith from the Urwah line of Aisyah and Abu Salamah bin
Abdurrahman and al-Qasim, and Aisyah said that the worst thing that turns you away is the donkey
and the dog. Imam Muslims narrated the hadith from al-Aswad from Masrigq from Aisyah and asked,
can dog, donkeys and women invalidate prayers? Then Aisyah asked again, why do you equate us
with donkeys and dogs? By Allah, [ saw Rasulullah SAW praying, and [ was lying on the bed, the
place between him and the Qibla. Aisyah said my heart was filled with desire, but I did not want to

disturb him, so I better lie down near his feet.
é,;@:\.ﬂah\j u)&j\j ﬁ-;'b ¥ ;JL;_; o\}d\j jLA.;-\j ;,J.Q\ oM\cE.EJL»Lh..L& ;.3 WL&&
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“The things which annual prayer was mentioned before me (and those were): a dog, a donkey

,h\
,h\

and a woman. I said, “You have compared us (women) to donkeys and dogs. By Allah! I saw the
Prophet praying while lying in (my) bed between him and the Qibla. Whenever I needed something,
[ was disliked sitting around and trouble the Prophet. So, | would slip away by the side of his feet.”
(HR. Al-Bukhari) (Al-Bukhari, 1422).

The hadith statement above is more of Aisyah’s rebuttal to the hadith of Abu Hurairah. Aisyah
questioned the hadith from Abu Hurairah because it contradicts the hadith. Humans have a reason
and lust not to disturb people praying. Therefore, Rasulullah continued his prayer even though
Aisyah was in front of him. In rejecting the hadith, two crucial points became the focus of Aisyah'’s
attention, first, equating women with dogs and donkeys in invalidating prayers. At the same time,
Rasulullah prayed when she (Aisyah) lay in front of him and the Qibla as if the corpse was stretched.
It is what causes Aishah to reject and vehemently deny the person who narrated the hadith. Second,
how can it be said that a woman can invalidate prayers while the Prophet is praying while Ayesha
lies down and is in front of him? And is the Prophet’s prayer invalidated? Or does the hadith have
another meaning?

According to al-Idlibi, the reports tended to strengthen Aisyah’s narrations, including the
hadiths narrated by Imam al-Tirmidhi, Abu Dawud, and al-Nasa'i from Ibn Abbas saying, [ used to
free ride the Prophet to Atan. The Prophet SAW prayed in the congregation at Mina and closed the
row, then suddenly Aisyah passed in front of us and did not invalidate the prayer. Abu Dawud
narrating from Abi Sa'id al-Khudri, said that Rasulullah said: nothing can invalidate prayers. If there
is, rejectitbased on your ability because he is a devil. An-Nasa'i narrated a hadith from Abu Juhaifah,
saying, | have witnessed the Prophet SAW in Batta’, while Bilal came out of ablution. People rushed
while I passed him, focusing on the small wall, then he prayed with the people while donkeys, dogs

and women passed before him.
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The three hadiths quoted by al-Idlibi above strengthen the narration of Aisyah and deny the
meaning of the hadith, considered hasty that prayers are invalidated due to the presence of women,
dogs and donkeys passing by. It confirms that prayers will not be invalidated with the passing of
women, donkeys and dogs. According to al-Idlibi, perhaps what is meant by the hadith is things that

can disturb people’s hearts when something passes in front of them and reduce the reward of their

prayers (4 o 243).
If the sentence <M.» » 245 is traced in an Arabic dictionary using the word ’+, the meaning

becomes; s 4 a3 asld Jx (something missing from it after perfection) (Ma'luf, 1986).

Therefore, it is understood that when a person prays, suddenly a woman or animal passes in front
of him, the prayer is imperfect because something is missing, namely concentration in praying so
that his heart is not devoted because his vision and mind are not focused on reciting the prayer.

Imam An-Nawawi commented on the hadith narrated by Muslims from Abu Zar, that the
scholars have different opinions regarding this hadith. Some of them said that all of these could
invalidate prayers. Imam Ahmad bin Hanbal thought that a black dog could invalidate prayers, but
women and donkeys still doubted. Malik, Abu Hanifah, Asy-Syafi'i, and most classical and
contemporary scholars believe that women, donkeys and dogs passing by, and others in front of
people praying cannot invalidate prayers. They interpreted the hadith that what is meant by the
word al-Qat’'u is to reduce the reward of praying because his heart is busy with the matter (An-
Nawawi, 1929).

Abu Bakr Ibn al-Arabi stated in an expression better than the understanding of most hadith

scholars, namely breaking. The Malikiyah group said, our scholars have expressed a satisfying

opinion, that what is meant by the meaning of the word 3>l.2/! Cbu (invalidating prayers) is that it

can reduce someone’s specialization or turn his attention away from the prayer. According to the
scholars, if it is not the case, it means invalidating prayers. Women can invalidate prayers because
of their slander, and donkeys can invalidate prayers because of their immunity and orthodoxy. If
they are driven away, they do not want to go, and if prevented, they will not be stopped. As for black
dogs, people run because they do not like the black colour.

In contrast, we feel comfortable when we see white light because it is created from light.
Therefore, in the dark, we are upset. The helliest hell was created pitch black like Ter. Thus, the
image of a person punished is the black face, and the survivor’s image is white. Furthermore, al-
Idlibi stated, we find the scholars’ opinions who strengthened the understanding of Aisyah and

denied the hadiths of Abu Zar and Abu Hurairah. They tried to narrate supporting hadiths. They are
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al-Hafiz Ibn Abd al-Bar and Az-Zarkasyi.

When traced in the Arabic Dictionary, the word da.ﬁ\ means explaining some of the means that

lead to the sin of some of the others in detail, or it can mean breaking, for example, I cut the rope
until it breaks (Mandzur, 1999). It implies that the hadith is understood; a woman passing by in
front of a person praying can invalidate the prayer. In another case, it was stated that a
menstruating woman could not invalidate prayers because she could not sit for a long time until
she finally lay down in front of the praying person as was experienced by Aisyah (Al-Hanafi, 2001).
If it means that women can invalidate prayers, it will not be a problem if there is an acceptable
argument. Those who pass in the prayer are not only donkeys but pigs, Jews, Magi and women, as
mentioned in a hadith sourced from Ibn Abbas (Al-Hanbali, 1996).

The Hadith of Ahmad above is seen as more complete than the hadith of al-Hakim, but the
problem is that a woman seems to be equated with animals that can invalidate prayers. It was the
point of the problem until Aishah criticized the hadith from Abu Hurairah. As for others, such as
dogs, donkeys, and others, it was enough to throw stones at them so that they would not disturb
those who pray. It is like this in Sunan Abu Dawud (Abu Dawud Sulaiman bin al-Asy’a$ al-Sijistani,
n.d.). While according to the scholars of the school such as Imam Ahmad bin Hanbal, Abu Hanifah,
Malik, Asy-Shafi’i, Hasan, Al-Mujahid, Ata ‘, Tawus, and Makhiil dogs with black hair could not
invalidate prayers (Al-Jauzi, n.d.), because black dogs are seen as the devils that will always tempt
the blessings of the people of Adam.

Analysis of the Understanding of the Salahuddin bin Ahmad Al-1dlib1’s Hadith

According to the author’s analysis, if Gadamer’s theory is applied in reading someone’s
understanding, then an al-Idlibi will not be spared from three elements: first, the influence on
narration, in which when an interpreter understands the text of hadith, he cannot be separated
from the situation developing at that time when the text is interpreted or called a compelling
narration, consisting of culture and life experiences. Second, the pre-understanding theory
interprets the hadith text to dialogue with the interpreted text’s content. Third, the idea of merging
or assimilating horizons, namely, an interpreter cannot escape from two horizons, knowledge in
the text and understanding, both of which are inseparable from the historical study of a text in the
past. Fourth, the theory of applying the understanding process produces a meaningful sense that is
not just a literal meaning. Based on this theory, the writer tries to use it to the hadith understanding
of Salahuddin bin Ahmad al-Idlibi regarding Aishah’s criticism of the hadith narrated by Abu
Hurairah.

Influences from previous scholars
The comments of Salahuddin bin Ahmad al-Idlibi tended to strengthen Aisyah’s criticism of Abu

Hurairah considered wrong in conveying the hadith from the Prophet. Saladin al-1dlib1’s attitude is
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certainly not just an empty expression without meaning. Al-Idlibi read several hadiths related to
the case, then stated that some of the hadiths from Abu Hurairah were problematic. Hence, they
should be criticized using the narrations from Aisyah. Aisyah was a companion and wife of the
Prophet who wanted to prove whether the hadith conveyed by Abu Hurairah was from the Prophet
or not, especially those that seemed absurd.

Salahuddin al-Idlibi conducted an excellent study of the linguistic approach, starting with
compiling similar hadiths from Aisyah to criticize Abu Hurairah’s narration. The results leave the
impression that readers can understand enough. This understanding pattern was used by al-Idlibi
to provide a comprehensive understanding of the hadiths to provide insight to the readers
regarding a studied hadith. The construction of al-1dlib1’s thought is excellent. It raises fundamental
questions about his attitude and understanding, which tends to be contextual, and the sources
quoted are from classical books. It shows that al-1dlib1 was very keen to read classical literature by
classical scholars so that his thoughts were carried away from what he read, experienced and
thought. Therefore, this reasoning is one of the factors influencing the understanding of al-1dlibi in
interpreting the hadith from Abu Hurairah using a rebuttal hadith from Aisyah’s narration.

Ibn Taymiyyah’s thoughts influenced Al-1dlib1 as he understood the hadith about “the corpse is
punished because of the family's crying”. This hadith was criticized in the editorial aspect by Aisyah,
saying that it tells of a corpse Jew whose family cries. However, he preferred Ibn Taymiyyah'’s
opinion in understanding the hadith, saying that the corpse is punished because of his living family
and other people’s cries. It is the same as a person mourning a corpse person who is punished
because of his lamentation. Therefore, even though the context speaks of Jews who weep over their
corpse families, it also applies to believers strictly prohibited from crying over corpses to excess to
lament the bodies, thus increasing the corpses’ burden of punishment.

Ibn Arabi also influenced Salahuddin al-1dlibl. He came from Andalusia, Spain and was born on
17 Ramadan 560 H. Ibn Arabi studied with Ibn Hazm Az-Zuhri about the Quran, hadith and figh
("Arabi, 1998). It was based on the comments of al-1dilibi, who said that a reasonable opinion was
Ibn Arabi's opinion. It supported his argument in criticizing the hadith narration of Abu Hurairah.
Moreover, al-1dlibi’s legitimacy in strengthening his explanation mentioned the Prophet’s hadith
quoted by Az-Zarkasyi in the book al-ljabah about a woman being able to invalidate prayers, and
Aisyah said that the Prophet was praying and her feet were in front of him, then he holds my feet
(Al-Zarkasyi, 1980). Aisyah'’s rebuttal shows that a woman in front of the prayer person does not
invalidate the prayer. It is because an al-Idlibi follows the opinion of previous scholars regarding
the validity of one’s prayers even if a woman or someone else passes in front of him.

In the historical context, Salahuddin al-Idlibl has a deeper understanding of this hadith’s

historical meaning. Thus, it is impossible to stand alone without space and time developed when
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the hadith came to the Prophet. Then the suspicion arises to prove whether the hadith speaks as it
is or not? Starting from here, the assumption of al-Idlibi emerged by quoting the hadiths of al-
Bukhari and Muslim narration, which came from Aisyah’s companions, which became her primary
reference to serve as a basis for criticizing Abu Hurairah’s hadiths.

This understanding of al-1dlibi was influenced by the previous knowledge of hadith, such as the
expression of az-Zarqa that there is a difference in understanding among the scholars, namely Imam
al-Tahawi and others claiming that Abu Abuar’s hadith includes the hadith from Abu Hurairah
deleted by the hadith from Aisyah in the book al-Bukhari and Muslim, in it tells the story of Aishah
and Maimiinah. They both said about the Prophet praying while she lay before him, then his clothes
on mine. Imam Syafi'i and others dictated that the word al-Qat’u in Abu Zar’s hadith is interpreted
as Nags al-Khusyu’ (reducing the prayer) not breaking the prayer (validated) (Al-Zargani, 1411).
This opinion emphasizes that what invalidate prayers are fart, wrong deeds and evil deeds such as
killing and others.

Methods of Salahuddin bin Ahmad al-Idlibi

Al-1dlib1 used a method to confirm other hadiths of the Prophet narrated by Abu Hurairah by
paying attention to the hadiths narrated by Aisyah. It is hoped that it can discover the findings,
whether the hadith contradicts other hadiths or not? After examining, it turned out that the hadith
from Abu Hurairah contradicts the hadith narrated by Aishah claimed by al-Idlibi as a criticism of
Abu Hurairah’s narration. Therefore, these hadiths are known as contradictory hadiths (Muktalif
al-Hadis$). The solution offered by the hadith scholars in resolving contradictory hadiths is through
four approaches: al-Jam’'u wa At-Tawfiq, An-Nasakh, At-Tarjth and At-Tawaqquf. One of the
methods used by al-1dlibi is to compromise, but the hadith seems uncompromised. He used the At-
Tarjih method by carrying out a severe understanding of the hadiths collected from the opinions of
the hadith scholars in the books figh and the book of syarah hadith supporting the argument built
from the beginning. In short, someone’s prayer is not invalidated if there are women, donkeys and
dogs in front of him (Khon, 2011). However, on another occasion, al-1dlibi strengthened the ulama’s
opinion considered reasonable about “the corpse is punished because of the crying of his family”.
Al-Idlib1 performed this method after comprehensively understanding the asbab al-wurid
approach and the language approach. Therefore, the hadith applies to all believers, even when
talking about Jews and unbelievers.

This method of settling the hadith, which is mukhtalif or ta’arud, was used by previous hadith
scholars, such as Mahmiid Tahhan and Nuruddin’ Itr. Mahmiid Tahhan, a professor of hadith at the
Faculty of Sharia and Dirasah al-Islamiyyah born in 1935. He offered the same methodology, in
contrast to Nurudin’ Itr he is a professor of tafsir and hadith at the Sharia Faculty of Damascus

University, he only provided three solutions: al-Jam’u (compromise), An-Nasikh wa al-Mansiikh and
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At-Tarjih. According to him, these two methods (An-Nasikh wa al-Mansiikh and At-Tarjih) can be
used if these hadiths cannot be compromised (‘Itr, 1979). Therefore, the methodology used by al-
Idlibi is not much different from what ‘Itr did in completing the Prophet’s hadiths by looking for
strong arguments from the side of the hadith’s sanad and matan to be accounted for in
understanding the hadith to give birth to contextual moral messages.

The development of the understanding of hadith as a criticism of what was narrated by a
Prophet’s companion should not be accepted if the matan contradicts the common sense and other
hadiths of the Prophet telling the same case. It is essential to obtain an authentic hadith in sanad
and matan. Salahuddin al-Idlibi constructed the thoughts of many hadith scholars who developed
during his time and tried to adopt an accurate method in solving the Prophet’s hadith problems. As
a Prophet’s companion, Abu Hurairah is known to have memorized many hadiths compared to
Aishah, but for al-Idlibi, it does not make it a very principle thing. On the contrary, Aishah is
considered a strong hadith because hadith’s knowledge is not only listening to but also directly
associating with the Prophet SAW. This closeness aspect caused al-Idlibi to strengthen Aisyah’s
hadith as legitimacy to the hadith narrated by Abu Hurairah.

Theory of understanding application

The theory of application of al-1dlibi leads to a contextual understanding by reading the sharah
hadith literature, providing opportunities for a comprehensive understanding by drawing on the
historical aspects when the hadith was presented, then applying it to the present. In applying his
theory of knowledge, al-Idlib1 offered two axioms. First, that science is sometimes aqliyah and
sometimes Aaliyah. Second, the science of Islamic law has the basis of revelation, namely the Quran
and hadith. Therefore, knowing the Quran and hadith are naqliyah propositions, and then these
sciences are naql knowledge as scholars agree (Al-1dlibi, 1983).

According to al-Idlibi, applying the criticism of the mind was crucial in understanding the
Prophet, especially the hadiths originating from Abu Hurairah, partial to those who do not
understand deeply. Therefore, al-1dlibi tried to criticize the hadiths narrated by some companions
and refuted his opinion using other hadiths of the Prophet with the aim of (a) avoiding frivolity and
excess in narrating the Prophet’s hadiths, (b) facing the possibility of error from the narrators, (c)
facing the enemies of Islam who falsified the hadith using sanad but their eyes were not sahih, and
(4) facing the possibility of contradictory hadiths (Al-1dlibi, 1983).

Based on this, the theory of application of this understanding influenced the thought patterns
of al-Idlibi in applying the Prophet’s hadith narrated by Abu Hurairah, constructed by the
assessment of previous scholars. Therefore, seeing Abu Hurairah as a companion who narrated
many hadiths of the Prophet was doubtful because he lived with the Prophet for three years. He

told many hadiths from other companions. In theory, Aishah’s narration was better than the
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narration from Abu Hurairah because she was a companion of the Prophet, comprehensive,
intelligent, had a strong memorization power, and many hadiths. She was loved by the Prophet so
much by the companions and tabi'in, who narrated many hadiths (studied) from Aishah. Hence, it
is not surprising that in the book Kutub al-Tis’ah, it can be ascertained that many hadiths come from
it. She lived with the Prophet for eight years and five months and died on 17 Ramadan 58 Hijriyah
at 65 (Danarta, 2013). On that basis, it is natural to conclude that the hadith conveyed by al-I1dlib1

depicts as if Aisyah criticized the hadith narrated by Abu Hurairah.

Conclusion

The hermeneutics of Salahuddin bin Ahmad al-1dlibi is sufficient to provide new insights into
the study of matan criticism. The previous hadith scholars did not discuss much from the matan
aspect as they criticized the sanad element more. Al-Idlibi raised two hadiths from Abu Hurairah
about a corpse person who will get punishment from Allah as his family cries over him. A hadith
aboutinvalidating prayers when women, donkeys and dogs pass by. The two hadiths received sharp
criticism from Aishah. Al-Idlibi strengthened the hadith from Aishah that it is the corpse of a Jew
punished due to his sin, not his family’s crying. As for donkeys and dogs, passing in front of people
praying can invalidate prayers, while women, according to Aisyah, do not because they are not the
same as animals. Al-Idlibi agreed with Aisyah’s argument. The hermeneutics of Al-Idlibr’s hadith
was influenced by the horizon affecting the pattern of his understanding of the Prophet’s hadith

from the classical scholars who lived at his time and his mazhab, the Shafi'i school.
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