UAD Islam in World Perspectives oS

Universitas Vol 2. No. 1.2023
Ahmad Dahlan http://journal2.uad.ac.id/index.php/IWP/index | ISSN: 2807-3606

Emancipation of Islamic Women in the Novel
Ta'allamat Al-Hubb by Nawal As-Sa'dawiy according to
Qasim Amin's Theory

1Ferawati, 2Saifullah Syamsuddin, 2ZMuhammad Syukri Abdurrahman
Email : 1 ferawati@bsa.uad.ac.id, 2 saifulah@kuis.edu.my, Zmsyukri@kuis.edu.my
1Universitas Ahmad Dahlan, Kolej Universiti Islam Antarbangsa Selangor

2Kolej Universiti Islam Antarbangsa Selangor

ARTICLE INFO ABSTRACT

This study aims to examine the element of women's emancipation in the
Article history novel Tallamat al-Hubb by Nawal As-Sa'dawiy. This study uses Qasim
Eec‘?"’zd Amin's theory of Islamic Women's emancipation which divides the
- emancipation element into five aspects, namely the education aspect, the
ccepted .. . .
female aspect, the hijab aspect, the marriage aspect and the divorce
aspect. This study uses qualitative descriptive methods with an Islamic
Keywords _ literary approach to analyze the elements of Islamic women's
Emancipation of Islamic Women emancipation contained in the novel. The results of this study are five
Nawal Sa’dawiy . . q .
A aspects of women's emancipation in the novel Tallamtu al-Hubb by
rab women . . .
Nawal As-Sa'dawi. In the education aspect, there are 11 data that describe
female figures who are given the right to be educated, go to school, excel
and take higher education at the medical faculty. In the female aspect,
there are 12 data that describe the work and profession of a woman who
becomes a doctor in a hospital. In the aspect of hijab, there is 1 data that
illustrates that in Arab countries apply hijab for women and must cover
the aurat. While the aspect of marriage 7 data that explains that marriage
is a sunnah of the prophet Muhammad and Allah's command to unite two
humans so that both become halal. And the aspect of divorce 1 data is a
picture of a woman can choose a partner and divorce if she feels deceived
or forced then no one can force her to marry someone she doesn't like.

Thi is an open access article under the CC-BY-SA license.

Introduction

Speaking of emancipation, sometimes people associate this word with the role of men
and the role of women in society, that is, a dosmetic role for women and a public role for men.
This puts women in subordination. Whereas according to (Dirjosisworo, 1996) if we look at the

broad and general understanding, women's emancipation means freedom from bondage, different
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types of work, slavery, shackles, rulers, and other restrictions. While in a narrow sense, namely
the equal rights of women in law (law) with the rights that exist in men. As explained by the
father of Egyptian emancipator Qasim Amin (Amin, 1995), the emancipation of Islamic women
is the freedom and freedom of women as human beings that God has created for their freedom in

thinking, acting, working, willing, activating, expressing only as taught by Islam.

Research Methodology

The study of the emancipation of Islamic women in this novel by Nawal As-Sa'dawiy
uses an Islamic literary approach. Islamic literature is art or literature based on Islamic morals
(Said Hawwa, 2004). According to Navis (in Tasai and Djamari, 2003: 118—119) the concept

of Islamic literature is "literature because of Allah”, "literature as worship", "literature as pious

deeds", literature as a starting point, mardhati as a goal, and pious charity ( Tasai, 2003).

The method in this study uses qualitative descriptive research. Qualitative descriptive
research is deliberately carried out with the aim of exploration and description, but according to
Gleser and Strauss said that the development of theory from the basics, qualitative descriptive
methods do not stop at the exploration and description stage but it is very possible to find and
build a new theory. In qualitative research the role of libraries is very important in finding and
building theories (Poerwandari, E.K, 2007).

Qualitative descriptive research can be interpreted as a research procedure that produces
descriptive data in the form of written or spoken words of people and observable behavior. This
approach is directed at the setting and the individual holistically. So in this case it should not
isolate individuals or organizations into variables or hypotheses, but it is necessary to view them
as part of something whole (Moloeng, L. J, 2007).

Qualitative descriptive research can be interpreted as a research procedure that produces
descriptive data in the form of written or spoken words of people and observable behavior. This
approach is directed at the setting and the individual holistically. So in this case it should not
isolate individuals or organizations into variables or hypotheses, but it is necessary to view them
as part of something whole (Moloeng, L. J, 2007).

Jenis penelitian yang digunakan dalam penelitian ini adalah jenis penelitian deskriptif
kualitatif dengan pendekatan sastra Islam. Peneliti menganalisis mengenai novel-novel karya

Nawal As-Sa'dawiy dengan menggunakan teori emansipasi wanita Qasim Amin.



Theoretical Foundation

1. The Theory of Islamic Women's Emancipation According to Qasim Amin

This idea of women's emancipation, if explored and understood in depth, actually
emerged as nothing more than a manifestation of Qasim Amin's intellectual concern and
awareness of the condition of the women of his nation at that time. Her relationship with the
West was also inseparable from her ideas because that field experience jolted her realization
that there must be something wrong going on with the women of her people. The influence and
nuances of Muhammad Abduh's thought are also inseparable from his ideas of renewal,
especially his ideas about education and empowerment of women.

Although in some ways Qasim Amin made many women as models, he still applied the
principle of multiple criticisms to him. In many places he was very critical of the West while
in others he also criticized the condition of his own people. From this can be seen the
distinctiveness of Qasim Amin as an Islamic reformer, where his idea of renewal still highlights
the substantive idea of Islam as a determinant in seeing the social reality of the Ummah and
borrowing Western culture and mindset to the extent necessary to support and explain his ideas.

The following will describe some of the main ideas initiated by Qasim Amin.

1. Educational Aspect
Qasim Amin argued that women's education was the only tool to free women from the

practices of marginalization and subordination that tortured them (Amin, 1899). With
education, women can enhance their role in the domestic field, in addition to their role as the
first educator of children, a dialogue partner with their husbands, or also in the community
field.

Qasim Amin argued that women's education was the only tool to free women from the
practices of marginalization and subordination that tortured them (Amin, 1899). With
education, women can enhance their role in the domestic field, in addition to their role as the
first educator of children, a dialogue partner with their husbands, or also in the community
field.

a. Formal Education

1) Primary Education (Pre-School, Primary, Junior and Senior High)

The importance of education for women and related to her role as the mother of children,
according to Amin (Amin, 1991) need not be doubted. A child up to the limit of school age,
almost all his time is spent with his mother. Therefore, a mother must be able to act as a good

educator, because she is positioned as the "first school for her children™, even very decisive



and important for the future of children as the next generation of the nation. Strangely, in Egypt
at that time, people still held the view that education would damage morals (moral decadence).
In addition, women are considered to lack good comprehension, and there are even traditional
scholars who question the ability to learn to read for girls.

The importance of education for women and related to her role as the mother of children,
according to Amin (Amin, 1991) need not be doubted. A child up to the limit of school age,
almost all his time is spent with his mother. Therefore, a mother must be able to act as a good
educator, because she is positioned as the "first school for her children™, even very decisive
and important for the future of children as the next generation of the nation. Strangely, in Egypt
at that time, people still held the view that education would damage morals (moral decadence).
In addition, women are considered to lack good comprehension, and there are even traditional
scholars who question the ability to learn to read for girls.

For Qasim Amin, one of the causes of the decline of Muslims was due to the
backwardness of his women. In Egypt, half of the population are women, but they have never
received formal education. Education for women is not only for the sake of managing the
household properly, but more than that to be able to provide basic education for their children.

In family life, one of the functions of women is as a housewife. In that function, she must
have broad knowledge and insight to educate her children and accompany her husband well.
One of the reasons for the lack of affection created between husband and wife is that the wife
does not have enough knowledge about domestic affairs. This love will be created, if both of
them each have adequate education.

2) Higher Education (S1, S2, S3)

A woman will not attain a high position, unless she has the ability of logic and ethics. He
must learn all that men need to learn, at least primary education. With the principles of science,
it will give abilities in accordance with its nature. What women need to learn is reading, writing,
understanding scientific basics, knowing statecraft, the history of nations, and the natural
sciences. If this is the case, then his intellect will be able to filter out the right opinions and reject
khurafat and immorality, which compete for influence in society.

b. Non-Formal Education
1) Religious Education

Qasim Amin's idea of demanding equal rights between men and women in the field of
education is very appropriate, because it aims to elevate the status of women. In addition,
studying is an obligation for every Muslim. Qasim Amin's ideas above were reinforced by

Muhammad 'Aliy al-Hashimiy. According to her, the first thing women need to learn is the



Qur'an (its recitation, tajweed, and interpretation) and Hadith. Furthermore, the history or story
of the companions and tabi'in from among the female characters. Then the science of
jurisprudence, in order to correct worship and religious laws correctly and precisely. After that,
it only departs from science that becomes a specification according to its daily activities (Aliy
al-Hasyimiy, 1997).

According to Qasim Amin, education is the only tool to free oneself from the shackles of
women's human rights. In addition to human rights, education for women is also a guarantee
in religion such as in terms of legal burdens, obligations, and civility. In addition, educated
women are also able to give birth to children who are competent to build a nation and advance
their country. There is no dividing line between Egyptian women and Western women in their
scientific, civilian, economic, and industrial fields, except for ignorance.

2) Physical Education
In addition to intellectual education, physical education is also needed. Women must
exercise continuously from the beginning of their development, so that their health is guaranteed.
Thus it is hoped that they can live vigorously and give birth to healthy offspring.

Physical education is also important for women to get good health. Therefore she is
encouraged to train the body gradually, as done by western women, who often participate in
female activities in the field of health such as sports. This is important for women to get used
to exercising the body since childhood. It is also important for him to continue the activity,
unless he is hindered by poor physical condition.

It is a law of nature that the human body needs a balance between incoming and lost
foodstuffs. If there are several things that cause disruption of the balance, then it is physical
health that suffers.

The diseases that afflict mankind are caused because they waste the exercise, resulting
in a loss of physical energy as long as there is no quantity of food to meet it. And the feeling
of pain and suffering at the time of childbirth can be more painful than the pain that men suffer
throughout life. Childbirth can only be lived by women who have strong physical endurance.

Taking care of a woman's health and ensuring her avoidance of illness and death is as
important as ensuring that she is strong enough to protect the health of her children and prevent
them from disease, because the mother's physical condition and her weakness from disease can
be genetically transmitted to her child (Amin, 1995).

In Al-Mar'ah al-Jadidah, Amin added the importance of physical education for women
as well as the importance for men. This education is significant so that women can maintain
their physical health so that they can carry out all their roles both in the family and society. In

addition, with this realm of education, women also provide the same education for their



children, so that they have a good quality of life that will affect their intellectual quality (Amin,
1900, pp. 167-168).
3) Moral Education
In moral education, this is important because nature has chosen Women to be the
protectors of mankind's moral standards. So it is women who are responsible for the formation
of children's minds when they are children. Women shape their children according to good moral
standards, because he takes care of them, so that children will be carried away by anyone who
comes into contact with them.

The quality of women eventually becomes a characteristic of the family and extends to
the characteristics of the state. If a good mother is more beneficial to her class than a good man,
then a bad mother is certainly more dangerous than a bad man. This shows why people always
think that women's bad behavior is far inferior to the same behavior that men do. The same
evidence of noble behavior can heighten the dignity of women more than men do (Amin, 1995).

A person's behavior is greatly influenced by the knowledge he has. An educated person
will have good manners and morality compared to an uneducated person. Amin concluded that
"the education of reason and morals will safeguard women (because) they will know the value
of glory and the way to preserve that glory.” (Amen, t.t, p. 76). Amin emphasized the
importance of balanced education of reason and morals. With moral education, a woman with
good morals is seen as more beneficial than a good man, because her morality will be
transmitted to her children as future generations (Amin, 1900, p. 159). While the education of
reason means learning all sciences, arts, and everything that helps humans to see the conditions

of various phenomena that exist (Amin, 1900, p. 160).

2. Women's Aspect
Speaking about who a woman really is, Qasim Amin explained that a woman is a

human being like a man, there is no difference when viewed from limbs, duties, feelings,
thoughts and everything that concerns the essence of man. Even if there is also a difference
between the two, it is just the influence of the difference in kind.
a. Housewives
The role of women as wives, she is expected to be able to create a happy household,
because everyone who is married certainly adds happiness. Domestic happiness does not only
lie in material sufficiency, whether it is possessions, beauty, children and so on. But more
importantly, this mutual understanding termed by Qasim Amin as mutual understanding can be
brought to life by an educated wife, because with the knowledge she has, she can know her duties

as a wife.



As for the function of a woman as a mother, it means that she is the first teacher for her
child. Because children get along more with their mothers than their fathers, the one who
influences the growth of children a lot is the mother. Thus the character of the child will be able
to depend on the education given by his mother, if good will be good and if bad will be bad. It
is the mother who will choose a playmate for her child, choose a game that raises the child's
creativity and maintains health and so on (Amin, 1995).

A woman's influence in the family is not limited only to educating her child, but also
includes the influence she has over a man's life. This influence is very real, and reflects the
concern of women who facilitate their husbands' steps to success at work, or who have
accompanied their husbands during breaks and relaxations from the demands of work. How
many women participate in the husband's business, how many women gain glory for making

their husbands and families happy (Amin, 1995).

b. Work and Profession

In his concept of thinking about women's emancipation, Qasim Amin saw that the rapid
development in the western world lies in the participation of women in problems and jobs that
still have something to do with men. In the western world as seen that women have the same
equality as men, this can be seen in terms of the education provided by the western world to
women (Philip, 1978). In a woman's life, the necessities of life confront her with the struggle
to move outside the confines of her home. He often required himself to enter the male arena,
and work to obtain a life that would keep him alive and move him forward (Amin, 1995).

Indeed, women also have the right to some of the jobs they need to earn a living in their
lives. And this right requires the recognition of other rights, where women's education should
be aimed at maximizing their strengths and capabilities. This does not mean that every woman
should occupy a man's job, but merely indicates that a woman should also work when she is
required to do so (Amin, 1995).

Women can engage in activities such as trading that require organizational and

management skills. How many organizations built by Women and Women should also pursue

some artistic professions (Amin, 1995).

c. Social and Political Activities

The appearance of women in public spaces who work as government officials, office
employees, reporters, and even politicians is proof that women are now considered to have

gained their freedom as a form of gender awareness where the position between men and women



is equal. This freedom is called women's emancipation in which women's freedom is highly
valued. Women are free to have the right to appear and express their opinions about what they
seek. This emancipation of women is a process for women to escape from low social positions
and legal restraints that limit women's development and progress. (Dian Pramodya Cahyani,
2021)

On the social aspect, Amin (Amin, 1991) sees that Muslim women are far behind
compared to Western nations due to the limited education provided to women. When a woman
enters the age of twelve to fourteen, they are no longer allowed to appear and must confine
themselves at home (Amin, 1991). This results in the torment of women who do not get the
opportunity to develop their potential.

Moreover, Islam views men and women as having equality (al-musawah) in terms of the
obligation to do pious deeds and worship (receive taklif) and the right to equal merit in the side
of Allah SWT (QS. Ali Imran (3): 195, an-Nisa (4): 124, an-Nahl: 97 and al-Ahzab (33): 35)
(Salim, 2013). So to realize women who do pious deeds need an educational process (Albatany,
2014).

3. Hijab Aspect
The prescribed hijab order includes three stages according to the degree of closure based

on the postulates of the Qur'an and the Sunnah of the Prophet, namely: First, hijab means
limited to walls and special rooms for women. Neither himself, clothes, outer jewelry, inner
jewelry, nor face, palms, and other limbs are visible. This can be seen in Sura al-Ahzab (33):53
(Yunus, 1987). This proposition suggests that any question or request to them (the wives of the
Prophet (peace be upon him) should be made from behind the hijab, so that neither men nor
women can see each other. Thus, with the coming down of this verse establishes and
strengthens the commandment (Albatany, 2014).

The second degree of hijab, namely the exit of women in a state of body tightly closed,
or not visible (Billah, 2013). Hijab in this discussion means covering the body with
clothes and isolating oneself from society.

According to Amin (Amin, 1991), the way of dressing for women who cover the whole
body is a custom that hinders women's progress. This way of dressing they called hijab. Qasim
Amin argued that covering the face for women is not based on religious propositions, the
Qur'an and Hadith. There is nothing in the Qur'an and Hadith that says that a woman's face is
aurat and therefore must be covered.

Amin (Amin, 1899), views hijab as one of the values of modesty that needs to be
preserved and the hijab problem that prevails in Egypt is not in accordance with Islamic law.

In the tradition of Egyptian society at that time, hijab was interpreted as the necessity of



women to cover the entire body including the face and palms with distinctive clothing and
confine and close themselves from society. This means that the only gender role and natural
nature of women is to stay at home.

Amin (Amin, 1991), stated that the existing hijab tradition did not need to be maintained.
This is because the issue of hijab which is known among the Egyptian community is not
included in the nash. The way of wearing hijab that prevailed at that time was just a tradition
that emerged as a social interaction between nations which was then taken as Islamic clothing.
In fact, according to him, religion does not want such things to happen. Taking into account
verse 31 of Surah an-Nur, Amin (Amin, 1991) says that women may show some of their limbs
in front of people who are not their muhrim. This is supported by the opinion of the scholars
of the madhab who state that the parts of the body that can be opened are the face and palms in
addition to those who argue that only the arms and heels should not be covered.

Third, a woman who goes out of the house should cover her whole body from head to toe,
while her face and two palms may be visible if she is safe from slander. In response to this,
scholars put forward two opinions, namely: allowing open faces and arms if in safe conditions
as Abu Haneefa argues and not allowing open faces and arms except in forced circumstances
such as Maliki, Shafi'i, and Ahmad (Mahmud, 1991).

4. Aspects of Marriage
Amin (Amin, 1991), against the custom prevailing in Egypt at that time, forbade women

to determine their own soul mate so that she was likely to be treated as an inanimate object.
This custom is supported by all layers, both lay groups and groups of scholars and figh scholars
in general. According to him, this error is based on the analysis of the definitions found in the
books of figh (Shuggah, 1997). In the book it is described that a marriage lies only in its
biological womanhood, and there is no more meaningful and sacred purpose to be achieved in
a marriage. Whereas in Sura ar-Rum (30:21 it is explained that the purpose of a marriage is to
establish the basis of sakinah mawaddah wa rahmah.

The tradition of polygamy is historical, although it dates back to pre-Islamic times.
However, Islam came with regulations to minimize the possibility of illegal polygamy.
Polygamy tends to be the first alternative because it is seen as more secure for women's rights
in marriage. History shows that the higher the dignity of women, the lower the frequency of
polygamy. But such polygamy will never be eradicated (Amin, 1991). The motivation of
polygamy is only for the sake of pursuing satisfaction, while various severe conditions that must
be met are quite burdensome for them (al-Buthi &; Said, 2002). In Sura an-Nisa' (4): 3 and 129,
Allah Almighty affirms that humans are unable to do justice in polygamy even though they
desperately want to be fair (Amin, 1991). It is clear that Islam adheres to the principle of



monogamy. Amin's (1991) view of the practice of polygamy is actually inseparable from his
idea that places women in a noble position. Qasim Amin was able to accept the legal view of
the permissibility of polygamy under certain and very compulsory conditions, for example the
wife had a disease that prevented her from performing her duties as a wife, or the wife could not
bear children. Furthermore, Amin (1991) stated that under any circumstances, monogamy is still
the best and praiseworthy, because the wife's illness is not a will from herself but is a trial from
Allah SWT.

5. Divorce Aspects
The law of origin of divorce according to (Amin, 1991) is haram. As a legal expert, he

wanted to review the unfair divorce system. In an effort to reduce the divorce rate, he proposed
to the government a draft divorce law consisting of five articles that he said did not contradict
the Qur'an. The draft rules are: First, every husband who wants to divorce his wife is required
to come to the marriage gadhi in the area of residence of the transport to notify the dispute that
occurs between the wife and husband; Secondly, the Qadi should convey the instructions of the
Qur'an and Sunnah to the person concerned that divorce is a cursed act in the sight of God and
provide a way out to consider well. In addition, they are given a tempo to think for one week;
Third, if the person concerned persists in the intention to divorce, then the gadhi must summon
judges from both parties or other persons deemed fair to make peace (mediation) between the
couple; Fourth, if the judge fails in the peace mission, then both spouses are required to file a
tahrir (a kind of divorce suit) so that the gadhi allows the divorce; Fifth, divorce is considered
valid only if it is held before the gadhi and attended by two witnesses and there must be written
evidence. (Son, 2016)

In addition, Amin (1991) said that women like men have the right to make a choice
whether to continue a relationship or end it. There are two alternatives: First, adhering to the
Maliki school which states that women are given the right of talag by complaining to the gadhi
if they feel they are being treated out of bounds. If the complaint is considered true, then without
the knowledge of the husband, the gadhi has the right to declare divorce according to the wife's
request. Second, by adhering to the Hanafi school that is given to the wife to end the relationship
if the husband acts arbitrarily. However, it seems that Amin (1991) is more inclined to the first
alternative because it is seen as more guaranteeing women's rights in marriage.

The study of the emancipation of Islamic women presented by Qasim Amin in his book

Tahrir al-Mar'ah consists of three things, namely education, women, hijab, and their position in
the family. Efforts to promote women must be educated as well as men. With adequate education,

women can be creative and work for the benefit of themselves and the wider community. In



addition, with such education, she can manage the household, educate the children, and serve her
husband well.

Hijab (veil) which is widely used by Muslim women, is not an Islamic teaching, but
comes from a tradition outside Islam which is then considered as an Islamic teaching. The use of
hijab, which is understood narrowly and rigidly, will limit women's movements in association so
that they cannot produce maximum work. As a result, he became weak and underdeveloped.

In family life, three things are highlighted; In the case of marriage, women should be
given the right to choose a mate just like men. She also has the right to see in advance the man
who will marry her to express her consent; Although polygamy is permissible in Islam,
monogamy is essentially recommended. Polygamy can occur if the wife is unable to carry out
her duties as a wife. Just as men have the right of talag, so women also have the right of divorce.
Talag or divorce should not be simplified by the process. Therefore, the process of talaq or

divorce must go through a court hearing.

Table 1.1 Aspects of Women's Emancipation

Elemen Aspect
Education
Woman
Women's Emancipation  Hijab
Wedding
Divorce
Jumlah Data

Discussion

The Emancipation Form of Islamic Women in Ta‘allamtu Al-Hubb's Novel

1. Education Aspect (11 Data)

a. Formal Education (7 Data)

1) Primary and Secondary Education (4 Data)
Quote 1

Arabic script: (Sa’dawi, 1957, p. 25)
SV e 3 ST ol plasl 5 0e 385 5V, Vly Sl id S8 b e sy
igaal) o aalal) 2zstal) 3Rl S5 (OLusY) jes e B3 Sl G5 (3 gned (sl
Voelohl 3 penl o o)l waY Ay 008 85— Wial M —— ol Ll 23U

ks (e g



Translated Manuscript:

in a college that gathers girls and boys after ten years or more in elementary and
middle school, uniting them at an extreme age of human life, a reckless period of
naive childhood and adult youth - exhaustion - a brief period of rapid gasping rapidly
oscillating from The age in the air did not dock at my feet.

Quote 2
Arabic script: (Sa’dawi, 1957, p. 91)

Bl dpi Yy clgmgps i BT ) o) @ Gl 3)La) Al oS B O el
i) Jelia
Translated Manuscript:

She closed the door of the book room with a gap to signal to the person at home that
she was going to review her lesson and didn't want any worries from outside.

Quote 3
Naskah Arab : (Sa’dawi, 1957, p. 92)

& S ST Uy plbly gy Bt e Jln )l 8 S S5 L ) g S ey

A5y eske o5 O day Lo
Translated Manuscript:
And when she is alone with herself, she doesn't think about men like Fathia, Zainab
and Ilham, but she will think about herself after finishing her studies and graduation.

Quote 4
Arabic script : (Sa’dawi, 1957, p. 99)

Lo o1 &) Gl @ gl )l BT sy sl alaliaes) Gyl (ol oS s

plalall b amfy (ol DT T o) S & ey LA e 8Ty ) e by )

Translated Manuscript:
I love school despite its problems, and | feel that school is the only time in my life
where | get out of and see the world and smell life.

In the above data it is clear that the woman in maintaining her intellect is diligent in
studying and reading textbooks and reviewing the lessons she has followed before in school.
This is closely related to Qasim Amin's theory which states that women's education is the
only tool to free women from the practice of marginalization and subordination that tortures
them (Amin, 1899). With education, women can enhance their role in the domestic field, in
addition to their role as the first educator of children, a dialogue partner with their husbands,

or also in the community field.

2) Higher Education (3 Data)



Quote 1
Naskah Arab: (Sa’dawi, 1957, p. 25)

SV e (3 ST o plael 00 185 de SYy Yy Ll w5 2IST 3 calish i ey
galall py aalal) a2l S0 G5 OLGY) jas o BalH) Sl G (3 agmed (593Ul
Voelghl (3 el o o)l 2aY daye 85008 578 —— Wial M) — ol Olidly 2L
a3 &Lc b

Translated Manuscript :
in a college that gathers girls and boys after ten years or more in elementary and
middle school, uniting them at an extreme age of human life, a reckless period of

naive childhood and adult youth - exhaustion - a brief period of rapid gasping rapidly
oscillating from The age in the air did not dock at my feet

Quote 2
Arabic script : (Sa’dawi, 1957, p. 102)

G 1y iy 1 ol O gl il sl OF a1 colast OF aT gt OF T 1Y
Translated Manuscript:

"No! I don't want to get married, | want to study, | want to go to university, | want to
be something!"

Quote 3
Arabic script : (Sa’dawi, 1957, p. 107)

(¥ ol ey 0T L oSG amldl Ol e cuS btis 5,087 i s
cuy%!\j cupjl\ LS L)l l:lf)Lb-T gw..c.: INEY gSQ cw\j szl cdfzzwoji\j c(wojj\j
dody ot & el pho oy o5 ibley 3 Jld o el Bl gs oy 1ol
&2 wf.sjs'- ‘%“5‘5‘ N ZL}.>,-L€—J',3\ L“s‘bj UB (0S c,\l.@j cg}\)at g9 cguj) Lﬁ Cn.U\

Translated Manuscript:
Many years ago, when | was at the gate of the university, | thought about who I would
be. I loved literature, drawing, music, singing, and acting, but I found myself choosing
the Faculty of Medicine, the Faculty of Diseases. There is whimpering, and death!
During the time | was studying medicine, my mother came to me and asked me about
the small tumor that appeared in her breast, and the blood froze in my head, and my

limbs became cold, and | said to her, while hiding my annoyance: Nothing, only fatty
Cysts.

In the data above that the woman continued her studies to a higher level, especially
medicine. Although in the process of achieving as a doctor, there are many obstacles that must
be faced such as interference from others in the form of ridicule, demands to marry from the

family, economic limitations and so on. This is closely related to Qasim Amin's theory which



states that the importance of education for women and related to her role as the mother of
children, according to Amin (Amin, 1991) need not be doubted. A child up to the limit of
school age, almost all his time is spent with his mother.

The better the education of women, the higher their dignity so that they are more able to
make choices in facing every challenge of life, especially education is accompanied by moral
education (Amin, 1899).

b. Non-Formal Education (4 Data)

1) Religion (0 Data)

2) Physical (1 Data)
Quote 1
Arabic script : (Sa’dawi, 1957, p. 61)

J/Ja\ Olas MT JA—C? 5)j\-°j aDSL‘SM
— ki U (ol e (gpsmniaal € Lokt WS (s B a S35 U w) e gakes.

Translation Manuscript:
I coughed and I wanted to do an x-ray to be sure. - What did you check, Guardian? Is
this whole body affected by tuberculosis? Ishigori in front of me, ask what you want.

3) Moral (3 Data)

Quote 1
Arabic script (Sa’dawi, 1957, p. 103)

ipde (3 e 4] Jand § 1asiE L1l | ls] Qaslin) ST s (o)) 1 (s (b

Ll bhas OF &yatin 3 o ¢ Slasl (3 GBons Bheae BY (Bt Lete 0iis | 2805
Translation Manuscript:
My body, this body you think you have? You don't have it! Didn't move it! Untouchable!
She lives in eternal virginity that you lose nothing, because it's deep, far, deep down, and
you can't reach it.

Quote 2
Arabic script (Sa’dawi, 1957, p. 103)

Wil ) 19250 58 b O fo Moty cond | s Y 00 1daBle o Higon U Y
S5ty W iy 3Ly (8 Sy cibloe Yl e b Oleai 31l o) ) clirly) 4] s
Translated Manuscript:
No sir! I'm not a bitch! I didn't sell myself! I'm not cheap! Do you know what cheap is?!

It's our life together, it's our marriage, man and woman are united without love, without
emotion, without heart, and what's left for us? animal body?

Quote 3
Arabic script (Sa’dawi, 1957, p. 104)



?L“;ijﬁ% ol Calasl ) a) (U d ds ey ole L« Llus) » L;.a\J% L;M L} Slze
bl o glas T g ot do )T Y SUT L) Llas 0oy ¥ 15U

Translated Manuscript:

Like you, I have my name and dignity as a "human". What does all this have to do with
me, with what | feel and what | do? Are you my pride? Why don't they associate my deeds
with mine? | don't want anyone to blame me for my mistakes or my welfare.

2. Women's Aspect (12 Data)

a. Housewives (0 Data)
b. Work and Profession (12 Data)
Quote 1
Arabic script : (Sa’dawi, 1957, p. 19)

ol oy anis Bleol caety Al bt M e FuSTIB0e culyy ccdiby d,all O
L.‘S’Tj ch éj\ SJ}:{.U\ ) Lﬁ’j Q;.U) L}}Qﬁ Bl L'ij J}Eﬁ' R GEA W 9 5)}::{.,\.5\

Arast) Ao sugy podl Jos WLosY 5 Al e s
Translation Manuscript:
I suddenly woke up with the feeling that the car had stopped, and | saw a large number
of farmers surrounding the car, and | heard rough voices saying, "Six doctors have
arrived.” Here | woke up from my nap and remembered that | was the six doctors
who arrived, and that | came from Cairo to take my job today in the Tahla Al-Malama
unit.

Quote 2
Arabic script : (Sa’dawi, 1957, p. 21)

o Aeall Cazgg Aid slay dbgd slare 858 R Lol e Jod iy Sl sy
(2l s
Translated Manuscript:

A rural woman walked in, carrying a large tray over her head, covered with a pure
white towel. The tray was placed on the table and he left.

Quote 3
Naskah Arab : (Sa’dawi, 1957, p. 21)

G ol Ul g 19106 — | g 1) 5,651 o U 1ok aznet

5ys5
Translated Manuscript :
And | heard him say: Madam Doctor, lunch is ready. -tomorrow?! | ask tomorrow? "I
said it doesn't make sense for you to come without tomorrow, and this is a simple
thing that is not worth doing, Mrs. Doctor."



Quote 4
Arabic Manuscript : (Sa’dawi, 1957, p. 22)

3 it s hs T 25e oy 350 pllany sy 1lgus I oy (it iy L

JS 0l omal) Loglis oliosy candle ol s Jashy (Lhib p31 s Jodt el
S ddae ¢ 2l g G L) B ) condy naSU) gl ks plezal ¢
Al o (s el ) o) lal) Sma dayg Bialr Laps g Sllaally dede
atadlly jodl U] sy 5 IS5 Ly IOy (aFans ) Bl ok 2

Translated Manuscript:

In it, the examination began, and the patients entered one by one in the right order,
and Uncle Mahmoud came and went among them with strange enthusiasm, holding
the child's mother, and bringing the man his clothes, and his eyes, with their stunning
radiance, followed everything with interest. The inspection ended and | went to the
spare room, where | found everything was ready, the syringe was sterile, and the
operation and other things were ready. After the spare room, | went to the inside, and
found the ward gleaming clean, the patient's bed arranged, the white sheets, and
everything pleasant and surprising.

Quote 5
Arabic script : (Sa’dawi, 1957, p. 23)

W Ot den M (Uses Bt danl ol wlad walad S5 ol (Ale Luls Uy 015
Sy bk cliy Ottty Opmgp 08557 o Bmypadlly o o2 mhoad ¥ LAl G mmy (ol
L}}" 1@5\25\{5“,\.:]5 Ul L (& &i W ST c@}aaﬁ.j Cand ol ey J.».:J\ 6@:"\) LAl
LA e s5ade ¢ us el ks

Translated Manuscript:
And it was a hard day for me, every moment | felt like | was missing something big,
patients came in without orders, spare rooms were no match for anything, and the
arrogance in their abundance went and came very stupidly and without success. And

work ended after | was tired and tired, and | went to my house, and at the door I looked
like a wanderer around me, as if | was looking for something missing, for tenderness.

Quote 6
Arabic script : (Sa’dawi, 1957, p. 29)

(‘:2"""‘2"‘" C}AV\J Lale C,alj T L) (il JLS J.:S ‘L;’“T wﬁﬂj\ L} (*Uj J.LJ«
dggsl Ly 4S8 (3 gl day Jaiey Sl AlST (3 LT il gy BTy oSN es T UG

el dry 8Ses aeal OLS bl
Translated Manuscript:



Then suddenly exhaustion came to her and she fell asleep in bed, "my poor mother,
tired day and night, to support the three of us." Her eyes filled with suppressed tears,
then she said, "My elder brother, me and my younger sister, my brother is in the
School of Medicine and he works after noon in a Drug company" and | also work in
a company after noon.

Quote 7
Arabic script : (Sa’dawi, 1957, p. 51)

Ledlo Cry 1598 ol g5 oo Bl 208 (a5 O gl b2 s ey A pLT ey
Gl o Jaudy glai dmald) Al 1Ly Ly 1] Olteganan ol (3 pananndls i
3 Oz 8Tl oy Lete S (39 cplendST38)Le 25331 ol ade 3055 gl eVl
sl

Translated Manuscript:
A few days later, at the same bus stop, there was a strong and rude new nurse!
Between her legs was a small bag filled with clothes, her hands folded to her chest,

and her lost and tearful gaze rose and fell on a smooth road, where an elegant carriage
slid like an arrow, and in each of them were men and women. laughed happily.

Quote 8
Arabic script : (Sa’dawi, 1957, p. 61)
Ly an b g td¥s @ Jsis aesidl o Juza) M\\M.@;ﬁ:&; (OLle o it
ily gl 23N e o) SIS — oSG S sl b ily a8 Lol ez
b o) 1T oS JT ¢ s o (5358 0658 Bl ollar cns ) 0L SloS” lens
il Sl (352 4y
Translated Manuscript:
And Six nurses smiled, and were dissatisfied with this little insult, so he said in Dalal:
By the Prophet, O Bey, may God grant you the origin every year, and you are well. |
will do a cough tomorrow. -Cough? People can't make a living when you cough? You

also have eyes to ask for a holiday, Ghauri, Ghauri in front of me, Al Kahk Al!
Transfer, O guardian, you have a job.

Quote 9
Arabic script : (Sa’dawi, 1957, p. 82)

L}T EPo ('-L:Ac«.w;"j D« L;"'I“" L}\a} f\'t'h BSLIMTL;

Translated Manuscript:
Oh, Professor Hiyam, come and say hello." Hiyam heard my father's voice

Quote 10
Arabic script : (Sa’dawi, 1957, p. 83)



@ ool el (3 « G e » 33l s (ST hy 3,2 Lew 85 ik OIS

Translated Manuscript:
His friend Samriya was an editor, and Samaritan had no degree in literature or art

Quote 11
Arabic script : (Sa’dawi, 1957, p. 107)

C,Jikjj (i ;.,Jfg:,éj'.ﬂj s el S é&Lﬁ” CA.:Z.SB dﬁr.&.e &ﬁ:— Al Cunzeg cé)j b
2y Bl gles OF hsb xS de cdpey L SO el (3 cdmg A aesll gols
olasl gl sy slally ieshly Jetodly oW acadl) 3Ulss & SToy caisze alsa (V1
WS ol 5els o Bls 08T Of g 08 (Ll U] cgdl Latie

Translated Manuscript:
And | didn't cry, and | went to my syringe and broke it, and threw my stethoscope out
the window, and tore the medical book, and closed my clinic with red candles, and |
sat at home thinking. After thinking for a long time, | realized that my hobbies for
medicine, illness, and pain are false hobbies, and | remembered my old hobbies of

literature, acting, music, and singing, and | made sure that | was wrong when | turned
to medicine. | was supposed to be an artist, poet, or writer.

Quote 12
Arabic script : (Sa’dawi, 1957, p. 108)

Lol Yy e Clallpandl) 418 conyleg (g5 5 Lgzmdy (ke ] wasy
S obles claliy st ol 3) ceiﬁ\ o e g g.c c,\.aﬁj wsle g§j‘ g Lol
gs.‘”g” P VRS PCH K PR G Rl 35 Oal ISl > e« A2 pe
Translated Manuscript:
I went back to my clinic, opened it again, and practiced writing stories and medicine
together, and | didn't know what circumstances came back and gave me a new kind
of pain, when I took responsibility and received a letter from a confused person, "Love

Magazine™" about solving the problem of a confused heart tormented and confused,
and piled up on my desk.

In the above data it is clear that the woman liked work that could cure the sick, therefore
she worked in a hospital as a doctor. The woman examines patients of both male and female sex.
From children and adults in check by the woman. According to Amin (Amin, 1995), women also
have the right to some jobs that they need to earn income in their lives. And this right requires
the recognition of other rights, where women's education should be aimed at maximizing their
strengths and capabilities. This does not mean that every woman should occupy a man's job, but
merely indicates that a woman should also work when she is required to do so (Amin, 1995).



¢. Social Activities (0 Data)

3. Hijab Aspect (1 Data)

Quote 1
Arabic script : (Sa’dawi, 1957, p. 20)

Jomasdl ) ) 3906y sk sy e Ogimr b sluds DL Vs, ) 4
Ol g Oledend) OV 0 5yl §,8lae 3
Translated Manuscript:

| saw the robed man and the hooded woman leaning over and kissing my hand, and
they led me to the house reserved for me in the process of a warm welcome.

In the above data it is clear that a woman is a very special creature of God. From
small things to big things need to be maintained as well as possible. Because she is like
the adornment of the world. If we can take good care of her, it will be the best woman in
the world, if we can't take care of it, it will be as ugly as a woman in the world. Women
are different from men. The woman's nature is hidden so as not to be seen many men who
are not mahrom. If the woman is already married, then the woman becomes the
responsibility of the husband, that is, when he wants to do something or travel, her
husband's permission must be allowed. But if the woman is not married, then her
responsibility is still to her parents, which must be given permission to her parents and
she must take care of her aurat. This is closely related to Qasim Amin's theory which
states that women are tightly closed, or do not appear to be visible (Billah, 2013). Hijab
in this discussion means covering the body with clothes and isolating
oneself from society. In the tradition of Egyptian society at that time, hijab
was interpreted as the necessity of women to cover the entire body
including the face and palms with distinctive clothing and confine and

close themselves from society.

4.  Aspects of Marriage (7 Data)

Quote 1
Arabic script : (Sa’dawi, 1957, p. 31)

A3k Ipagds | dlstly iy dlgnSy cglantly e O ny g AT Jo5 b

Translated Manuscript:



He said never, even after they graduated and worked and grew up and married and
had children, did they not understand the truth.

Quote 2
Arabic script : (Sa’dawi, 1957, p. 49)

Bl 3 S s Lo By 5T ¢ ciarlally o o OF « OLad) 32 » ool Lagsly cngd
ol ol (Gl e Lgae ol (Som Lezmgim 5 (OLA o ) of Loy ) i
Ay Sl F O ez LeSdy el e Wjlay ) oS Jss

Translated Manuscript:

She and her father, teacher Shaq al-Ta'ban, understood that love was one thing and
marriage was another, and as long as she lived in Haret Hanafi al-Munajjid, and her
mother was um Ibrahim bint al-Fran, no one would marry her except her cousin Ali
al-Jazmati, or their neighbor Metwali al-Makoji who seduced her from the window,
but she could love Dr. Rashid

Quote 3
Arabic script : (Sa’dawi, 1957, p. 73)

JL; LA_{AJ ‘}7)\}} “"j) wi r\jﬁi Bf.’;& .L..o Ll ful o.:\.b cJLé dkbbj{i M\ &j
ojgi &) (atmased odd o (Y ?(\J;L\ Y oopi Y awle ol (T sl a0 dl Led caj&j\
STJA\ ngi Jxo Lajuiny Y (L:L}} dedlg oY &S cslasly LS Rl e o> Lag r\JJ-\
o LS Bl S35 alag Lot 655 o Sy Sl o) Sl o b ek @l g2
SO

Translated Manuscript:
But tonight she hesitated as if she was afraid. This is Ilham, his lover from ten years
ago, who became his wife and lawful to him, as Shariah says, so why is he hesitant
and afraid? Or is his spirit simply aroused by the forbidden? No, this is not his
character, he hates the forbidden and everything around him about voyeurism, lies
and disappearances, but now, with respect to Ilham, he does not regard her like other

women, he loves her, she is a great one. the love of his life, but did falling in love
with him make him doubt and fear like he is now?

Quote 4
Arabic script : (Sa’dawi, 1957, p. 75)
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L) ) é AJB et asl f%df W] % cg;L\
Translated Manuscript:
And the world has millions of men who are more handsome and elegant than her, and
she is not what her mother believed because she was trained to marry, and she married
hundreds of times without strings attached! But tonight, his official wedding night
recorded in the ward official's book, he thought his mother's words were true, and he
didn't approach women!

Quote 5
Arabic script : (Sa’dawi, 1957, p. 75)

Lt gt O g Lz (gt O kot L 3> (25 Sy ccdy 1573 Lo
&ﬁ&&éi@fxbﬁcdjﬁ'YJ\g@j c@wj%}w%bﬂa c%d\f&iﬁa
A5 e Sy w5 ko ¥ OV o))t (W s IS LT 51 pld) ST U Sl
S

Translated Manuscript:

He loves her all the time, and every circumstance, even when he is engaged, he loves
her, and when he gets married, he loves her, and when he divorced, he loved her, he
still loves her from near and far, and he hardly knows her, and all he remembers is
that he was once his college classmate, the EIham he loved all. This love is sitting
next to him now, only the width of the bed separates him from him!

Quote 6
Arabic script : (Sa’dawi, 1957, p. 98)

A3 (15Vly g5 Wb O cale Lodie B8 cns aily (lepn Bed (L 2l byl IS,
bl lgze (3 Jais 130 SGI LTy Yysb Bseiasl Sy (o) fle oo o BT 2 L2
SRS g quf Sy gy ) s o asYel e (B9 i By Qﬁ: 9

ery) L o o
Translated Manuscript:
The officer was scary to me, and | was so amazed when | found out that she had a
husband and children, I thought she was not like the others, and | used to spend a long
time thinking about what she was doing in her house, and | imagined her eating,
bathing, playing with her children, looking at her husband, and I asked myself a lot,
Does she love her husband?

Quote 7
Arabic script : (Sa’dawi, 1957, p. 99)



!l @S oS Ol sl SLdS” Cuzzsl (c (F9ed <l B9 (Cikeg Ol 3 4] se2g
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Translated Manuscript:
He hugged me with tenderness and sympathy, saw my tears, then he snatched his
words, saying: That's why I thought I would marry an old woman who was about
forty years old and was very kind and would help you a lot. And my father married
this woman, and after her marriage he increased the number of people he served and
prepared food for them, and the number of dishes and spoons | washed every day
tripled, and after | was in charge of the affairs of the house, | became a servant who

took orders and obeyed, and if | was not obedient, My father came to me affected and
said to me.

In the above data it is clear that marriage is the sunnah of the prophet Muhammad
and Allah's command to unite two human beings so that both become halal. Marriage
should also be based on a woman's consent and cannot be forced. Any woman has the
right to marry regardless of her status as a girl or having been married before. In
addition, women also have the right to refuse to marry if they are not ready or because
they are forced to.

This is closely related to Qasim Amin's theory which states that in the book of
figh it is described that a marriage lies only in its biological womanhood, and does
not describe a more meaningful and sacred goal to be achieved in a marriage. Whereas
in Sura ar-Rum (30:21 it is explained that the purpose of a marriage is to establish the

basis of sakinah mawaddah wa rahmabh.

5. Divorce Aspects (1 Data)

Quote 1
Arabic script : (Sa’dawi, 1957, p. 75)

Loy (Lt O gy Loy gt O oo Lasm 3> o 30 IS5 ey 7 L
Gy 0"l 65T Lo JSh cabyr ¥ oS5 2y cims omg o o Lt B ol O il
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)

Translated Manuscript:



He loved her all the time, and every circumstance, even when he was engaged, he
loved her, and when he got married, he loved her, and when he divorced, he loved
her, he still loved her from near and far, and he barely knew her, and all he
remembered was that he had been his college classmate, the EIham he loved all. This
love is sitting next to him now, only the width of the bed separates him from him!

Amin said that women, like men, have the right to make a choice whether to continue
a relationship or end it. Amin has two alternatives: first, adhering to the Maliki mahdzab which
states that women are given the right of talaq by complaining to their husbands to the gadhi if
they feel they are being treated out of bounds. If the complaint is considered true, then without
the knowledge of the husband, the gadhi has the right to declare divorce according to the wife's
request. Second, by clinging to the Hanafi mahdzab that is, by being given to the wife to end
the relationship if the husband acts arbitrarily.

Jumlah Data Emansipasi Wanita Islam

Diagram 1.1 Emancipation of Women in Tallamat Al-Hubb's Novel

Total Data on the Emancipation of
Islamic Women
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Conclusion

The results of this study are five aspects of the emancipation of Islamic women according
to the theory of Qasim Amin contained in the novel Tallamtu al-Hubb by Nawal As-Sa'dawi. In
the Education aspect, there are 11 data divided into formal education 7 data with sub primary and
secondary education 4 data and higher education 3 data. The data describes female figures who
are given the right to be educated, go to school, excel and pursue higher education at medical

faculties. While non-formal education there are 4 data which are divided into physical education



1 data and moral education 3 data that illustrate the importance of maintaining health and
maintaining human dignity and dignity.

In the women's aspect, there are 12 data, all of which are in the aspect of work and
profession that describe the work and profession of a woman who becomes a doctor in a hospital.
In the aspect of hijab, there is 1 data that illustrates that in Arab countries apply hijab for women
and must cover the aurat. While the aspect of marriage 7 data that explains that marriage is a
sunnah of the prophet Muhammad and Allah's command to unite two humans so that both
become halal. And the aspect of divorce 1 data is a picture of a woman can choose a partner and
divorce if she feels deceived or forced then no one can force her to marry someone she doesn't
like.
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